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(GOBBLEDYGOOK 


by Lawrence Jarach 


There is an overflow of ambiguous (at best) termi- 
nology in much contemporary anarchist discourse. A 
swarm of writers in various periodicals have taken to 
foisting their own meanings onto their pet words. Slo- 
gans replace intelligent discussion, buzzwords enforce 
conformity. 

Privilege, empowerment, technology, work, movement, 
spirituality, coalition building, 
democracy, civilization, intel- 
lectual, direct action, people of 
color, dual power, middle class, 
leftist, progress, communism, 
anti-imperialism, over-educated, 
unity, science, and yes often 
and especially—anarchy... You 
name it, there are anarchists out 
there writing things that make 
little or no sense in the context 
of historical or common English 
usage. This lack of context is 
furthered by the refusal of most 
of those writers to define these 
terms. 

The backside of this lack of 
definition is the use of idiosyn- 
cratic definitions. Changing a 
term to mean whatever the writ- 
er wants it to mean—regardless 
of how the term has been used 
historically—is just a sneakier way of refusing to abide 
by common understandings. This pulls readers back 
into the realm of jargon; those in the in-crowd already 
understand the peculiar usage, further enforcing the 
sectarian nature of the project. It would seem that an- 
archists attached to particular journals have their own 
set of favorite terms, using them as a way to distinguish 
themselves from their rivals (much like each Trotskyist 
or Protestant sect has some arcane way of distinguish- 
ing itself from the rest). Those getting out of line have 
the writers’ favorite terms of similarly undefined abuse 
hurled at them for their crime of not agreeing before- 
hand. 

While the reclaiming of a term of abuse and re- 
making it into a badge of honor has a long and distin- 
guished history (not the least the reclaiming of anar- 
chist to mean something positive), the idiosyncratic—if 
not downright arbitrary—redefinition of various terms 











only confuses people. Perhaps the worst example of 
bad language is the coining of new expressions that are 
meant to be descriptive but only manage to be slogans. 
“Anti-oppression work” is one of my current favorites 
(see the Letters section), but there are plenty of others. 
More every day I’d bet. Perhaps we need a dictionary 
of anarchoid slang. 


I am not arguing for a static 
or conservative use of language. 
Far from it. I am totally in favor 
of warping and tweaking buzz- 
words and jargon using satire 
and ridicule, especially if those 
using the buzzwords are clearly 
the opponents of anarchy. If 
the point is to extend the reach 
of anarchist ideas (and I think 
that’s one of the best reasons 
for anarchist publications to 
exist), then insisting on uncom- 
mon, confusing, or manipula- 
tive meanings for expressions 
that are (mostly) already well 
understood by the average cu- 
rious person is a self-defeating 
strategy. Ranting, the elevation 
of ridicule, idiosyncrasy, and 
sloganeering into a literary art 
form, can occasionally be fun to 
do and fun to read or hear, but it’s ultimately unap- 
pealing and unsatisfying to intelligent and interested 
people. 

What’s the trick to keeping people interested and 
not being put off by murky language? Defining terms 
is a good way to begin. The writer thereby acknowl- 
edges and respects the uninitiated reader and at the 
same time reminds the knowledgeable one of what’s 
being discussed. A certain precision with language is 
another; definition and precision tend to work against 
jargon and cant. Rather than relying on slogans, us- 
ing descriptive terms is another way—even if an entire 
paragraph is necessary to explain them. But the over- 
all tactic of striving for coherence (between means and 
ends, between theory and practice, between definitions 
and usage, for example) is the best way I can think 
of to explore and experiment with ideas (anarchist or 
not), whether written or lived or both. 
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Inside Anarchy 


Welcome to the second issue of AJODA produced 
by the Bay Area crew. The theme of this issue is 
democracy — inspired by Bob Black’s compelling speech 
delivered on his visit to the Bay Area last spring, as 
well as our own frustration 
with the on-going debates 
about anarchist voting, and 
the continuing appeal from 
nominal anarchists for more 
democratic systems. 

In this issue we include 
the second installment of 
Jason McQuinn’s rendition 
of the 25-year history of this 
magazine. The third and final 
part will be printed in an up- 
coming issue. 

Besides Embarrassments, 
Ben Blue, Strategy, and Anar- 
chy 101 columns, we present 
the intriguing initial offering 
of the Association of Autono- 
mous Astronauts (which you 
will have to decide about for 
yourself). 

There are new voices in 
the Reviews section and im- 
ages from several talented 
(mostly local) artists through- 
out — exemplifying our desire 
to have more people partici- 
pating in the magazine. Even 
with these many new voices 
we have kept the Review sec- 
tion a little shorter this time. 

The Logistics section has 
been updated, with the no- 
table new option of a paperless 
subscription! Yes, it is now possible to subscribe to an 
on-line digital form of AJODA, for those of you who are 
a) in a hurry to get the magazine, b) tree-friendly, c) 
cash-challenged, d) all of the above. Check out the sub- 
scription page or our website for more information. 

Thanks to everyone who filled out the last question- 
naire; we hope you had as much fun with it as we did. 
If you kept a copy of your answers you can compare 
yourself to the other participants using the scoring 
system next to the new questionnaire online, available 
on the website. 

We had a great time at the Action Training Camp in 
the Oakland Hills in August — thanks to all who helped 





and participated. A double shout out to Berkeley Food 

Not Bombs for feeding us on a dime. The obstacle 

course was challenging and especially hilarious. Not 

so surprising, we were plagued by cops for a few 
hours, who, to our hor- 
ror, purchased a copy of 
Issue 59. Hopefully the 
misprinted web address 
on the back cover and 
bungled page numbers in 
the Discontents will keep 
them clueless. 

Speaking of typos, we 
are considering beginning 
a contest for the person 
who can find the most 
mistakes in each issue. 
The winner will get the 
job of volunteer Anarchy 
proofreader. In the mean- 
time we appreciate your 
patience while we figure 
out exactly how this pub- 
lishing thing works... 

In other news, we were 
robbed (including a theft 
from our bank account 
of $1050.00). If you sent 
a check before July 27, 
and it has not yet been 
cashed, please cancel 
the check and re-send it 
along with your mailing 
information. The thieves 
have been trying to cash 
the stolen checks; we 
believe they have been un- 

successful up until now. 

Also on the subject of money: although our credit 
union gave us back the money that was taken fraudu- 
lently, and we have scraped together enough to go to 
print, we just aren’t that great at fundraising. Know 
anyone? Donations are greatly appreciated as we get 
started. We apologize for capitalism. 

If you happen to be in the Bay Area we will be 
starting Sunday dinners at the Long Haul - come on 
down! Movie Nights will also be starting up soon, check 
our website for updates! 

Coming up: Rob los Ricos events! November 11 
weekend, on the anniversary of the executions of the 
Haymarket anarchists. ; 


Dilo 
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recent events 


The State is Our Torture, 
Solidarity Our Response: 


The Aachen Four Trial in Germany 


On 23 March, 2005, a trial began at 
the city court of Aachen, Germany for 
Bart De Geeter, José Fernandez Delgado, 
Gabriel Pombo da Silva and Begojia 
Pombo da Silva. The charges faced by 
the Aachen Four stem from a police 
control stop made in the area of the 
German-Dutch border on June 28, 2004. 
The four defendants were inside the 
stopped car. When the police attempted 
to search this car, a gun was drawn on 
the German cops. The three men in the 
car then escaped while Begofia was 
immediately placed in custody. José, 
Gabriel, and Bart were finally captured 
following a chase involving hostage-tak- 
ing and gunfire. 

Gabriel is a Spanish anarchist who 
has spent 20 years in prison, 14 of them 
under the notorious FIES segregation 
regime. The FIES regime was introduced 
by the Spanish state in 1991, following 
a wave of prison uprisings and collec- 
tive struggle by prisoners. Dispersion 
and isolation of prisoners, bare cells, 
censorship, deliberate medical neglect, 
psychological and physical torture, 
and a lack of time limits for prisoners 
trapped within FIES—all characterize 
the regime. Anarchists on both sides of 
the prison walls have taken up the strug- 
gle against this regime with consistency 
and determination. In late 2003, Gabriel 
escaped from police custody and went 
on the run, issuing a statement vowing 
to continue his fight. José, another anar- 
chist, also was a Spanish prison escapee 
attempting to avoid recapture. Prior to 
his arrest, Bart was actively involved in 
the Anarchist Black Cross in Gent, Bel- 
gium. Begofia has no connection to the 
anarchist movement other than being 
Gabriel’s sister. 

The three men face charges from the 
hostage-taking and flight, although 
Bart’s charges have been reduced as 
evidence has been revealed of his (at 


most ) peripheral role in these events. 
Indeed, on the tenth day of the trial, Ga- 
briel Pombo da Silva made a statement 
that neither Bart nor Begofia knew that 
the two others were armed prior to the 
police incident, and also that Bart was 
ordered to accompany the escape by 
Gabriel. The German authorities are also 
attempting to prosecute José for a bank 
robbery on June 18, 2004 in Karlsruhe, 
and wish to prosecute Begofia on fencing 
charges on the argument that she was 
aware that money in her possession had 
been stolen. Begofia was released from 
jail prior to trial, on October 12, 2004. 
Applications by Bart’s defense to have 
him likewise released on bail have been 
denied by the court. 

At the time of writing, the four have 
had over a dozen days in court. The trial 
is expected to last throughout August. 
From the beginning of the trial, radi- 
cals and anarchists throughout Europe 
have stood firm by their comrades. On 
the first day of the trial, approximately 
fifty people from Belgium, Germany, 
England, Holland, and Spain protested 
outside the court. For this first day of 
trial, José and Gabriel were transported 
in chains to the court, with masks 
over their heads —a practice that has 
continued throughout the trial. On 
day four, Gabriel appeared in court 
only in his underwear, having torn 
off other clothes in protest against 
demeaning strip searches before 
and after every transport. Gabriel 
has since continued this protest ev- 
ery day of trial. Radicals on the out- 
side have begun to focus resistance on 
the police/judicial treatment of José 
and Gabriel. José has heart problems 
that are likely being exacerbated by 
high-speed transport while under 
sensory deprivation, while for 
both José and Gabriel their treat- 
ment is reminiscent of the torture 
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sustained in Spanish prisons. Another 
rallying point for outside radicals has 
been the monitoring and harassment of 
those attending the trial. On April 13, 
anonymous comrades issued a call for 
action for May 4, in solidarity with Bart, 
José, and Gabriel, and especially as a 
response to judicial torture. On 20 April, 
seven supporters undressed in solidarity 
with the prisoners during court proceed- 
ings. The trial was cancelled on May 4, 
the day of solidarity, but actions ranging 
from public demonstrations to graffiti to 
the trashing of buildings took place in at 
least a dozen cities. 

The actions of those making the fight 
of the Aachen Four their own have had 
an impact on the trial. None of the im- 
mediate goals of the day of action or 
other protests have yet been met, and 
a spike in tensions following the fourth 
day of trial has led to supporters being 
massively outnumbered by police in the 
courtroom. However, the class justice 
of the courtroom is now being matched 
with a circulation of struggles. On day 
ten of the trial, Gabriel Pombo da Silva 
began shouting “Solidarity with Marco!” 
in support of Marco Heinrichs, aGerman 





recent events 


witness in the trial of another defendant. 
The trial in Aachen is no ordinary trial, 
and it does not take place in isolation. 
Authorities in Europe and further 
afield have always feared the potential of 
confrontation to spread. They fear inter- 
national anarchist coordination. Shortly 
after the arrest of the Aachen Four, these 
fears were expressed in raids against two 
female comrades in Dresden. Both are 
longtime activists with Rote Hilfe (Red 
Help) and were working with ABC-Gent 
to aid the newly imprisoned group. 
They were initially under suspicion of 
planning bank robberies with those cap- 
tured on June 28, but the investigation 
against them was dropped on December 
17. European policing efforts appear to 


Robert Steel 


be investigating links between fighting 
anarchists of several countries. This 
effort has doubtless been stepped up 
since the recent round of raids in Italy. 
However, no formal conspiracy needs 
to exist when radicals simply maintain 
their principles and press on with their 
efforts. The anonymous comrades who 
circulated the May 4 call to action epito- 
mize a lucid position: 


Gabriel, Jose and Bart have at- 
tacked directly the pillars of this 
society: property and _ prison, 
money and law. Their struggle 
continues inside court and prison; 
by denouncing the prison system 
(particularly the FIES in Spain) and 





the society that produces it; by de- 
nouncing all those who still think 
that robbing a bank is worse than 
owning one. 

Therefore they have to be pun- 
ished. 

And therefore we are in solidar- 
ity with them. 


This article is based primarily on reports 
from www.escapefromrebellion.info, the 
best overall information source on the 
Aachen Four trial. Readers are encouraged 
to check this site regularly for trial updates. 
The author himself may be contacted at 
dave@socialwar.net. 
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recent events 


State Repression Against 
Anarchists in Italy 


This past May, the Italian state began 
another round of repression against an- 
" archists. The more sporadic state harass- 
ment anarchists had experienced over 
the past few years gave way to what is 
clearly a more focused attack. ‘This 
reflects the growing repressive real- 
ity around the globe, the needs of the 
Italian state in the present circumstances 
and its attempts to find ways to strike 
the anarchist movement and all anti-in- 
stitutional movements of resistance and 
revolt in their totality. Thus, these events 
demand more than news and calls for 
solidarity; they require an attempt to 
analyze the situation on several levels in 
order to develop meaningful and sub- 
stantial forms of active solidarity. 


The May arrests 


Perhaps it would be most accurate to 
see the arrest of Francesco Gioia in Bar- 
celona Spain on May 11 as the beginning 
of this wave of repression. Francesco is an 
anarchist from the Italian group II Silves- 
tre. He was placed under house arrest last 
year in relation to actions in the region of 
Pisa claimed by the COR (Revolutionary 
Offensive Cells). He escaped from house 
arrest last summer and went on the lam to 
Spain. Although “subversive association 
with the aim of terrorism” had not been 
one of the original charges at the time the 
arrests were first made, it was added to the 
charges, a fact that made the recapture of 
Francesco more imperative to the judi- 
ciary officials of Italy. So a joint operation 
between Italian carabinieri' and Spanish 
police under the aegis of Europol captured 
Francesco in Barcelona on May 11. 

On May 12, in the region of Lecce, 
a force of 150 cops from several police 
forces (including special anti-terrorism 
and bomb units) carried out “Operation 
Nighttime.” They raided and searched 
dozens of anarchists’ houses and spaces, 


making five arrests and issuing ten more 
notices of investigation. Cristian Pal- 
ladini, Salvatore Signore, and Saverio 
Pellegrino were taken to prison, while 
Annalisa Capone and Angela Marina 
Ferrari were placed under house arrest. 
The most significant charge is “subversive 
association with the aim of terrorism and 
subversion of the democratic state.” In 
addition, there were charges for attacks 
against the Cathedral and the home of 
the priest, Father Cesare Lodeserto (who 
had run the local Center for Temporary 
Residence (CPT)? until he was arrested 
for “private violence” and kidnapping of 
inmates at the center); attacks against 
the Banca Intesa where the Regina Pacis 
Foundation (through which the CPT is 
run) keeps its funds; instigation to revolt 
due to a march in front of the CPT that 
ended in conflicts with the authorities; 
“harassment” and “defamation” of col- 
laborators in the operation of the CPT 
and “dirtying” the entrance of one of 
these collaborators’ houses; organizing an 
unauthorized march against the Benetton 
corporation that has taken over a large 
portion of Patagonia where the Mapuche 
people have been living for centuries; 
vandalism against a Benetton store and 
against an Esso station; occupying the 
abandoned space station Capolinea; and 
writing on walls. Along with the searches 
and arrests in Lecce, there were searches 
throughout the rest of Italy as well. 

A week later on May 19, another police 
operation occurred in Sardinia. Police 
searched over fifty anarchist houses and 
spaces and placed seven anarchists under 
house arrest. (These seven have not made 
their names public.) Charges include the 
infamous “subversive association with 
the aim of terrorism and subversion of 
the democratic state” and “propaganda 
favoring and celebrating subversive 
practices.” All of those arrested are under 
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investigation in relation to parcel bombs 
that were sent to a carabinieri barracks 
in 2003 and an arson attack against the 
electoral office of the Forza Italia party‘ 
that happened in June 2004. They are 
charged as “members or sympathizers” of 
the FRARIA Center for Anarchist Studies 
in Caliari. Twenty-six other anarchists 
have been placed under investigation for 
“subversive association” and “propaganda 
and celebration of subversive practices.” 
On May 26, operations were carried 
out in the vicinities of both Bologna and 
Rome, involving 110 searches, 10 arrests 
and 21 others being put under investiga- 
tion. All of those arrested were charged 
with “subversive association” with the 
usual aims. The seven arrested by the Bo- 
logna justice system (Lucia Rippa, Mat- 
tia Bertoni, Elsa Caroli, Teo Tavernese, 
Marco Foresto, Danilo Cremonese, and 
Valentina Speziale) were accused of being 
members of an organization that claimed 
certain bomb attacks, the Informal An- 
archist Federation: (FAInformal) and of 
spreading subversive propaganda through 
the Anarchist Black Cross bulletin. The 
DIGOs? closed down the local ABC 
website. Meanwhile, the Roman public 
prosecutor issued arrest warrants for five 
anarchists, two of whom—Danilo and 
Valentina—also had arrest warrants in 
Bologna. The other three are Stefano Del 
Moro, Massimo Leonardi, and Claudia 
Cospito. Along with the usual “subversive 
association” charge, they have charges re- 
lating to bomb attacks against the minis- 
ter of justice of Viterbo and to the sacking 
of a McDonald’s that happened toward 
the end of a demonstration in 1999. 
The arrests have come up before the 
so-called Courts of Liberty of the various 
regions where the judges determine the 
legitimacy of the arrest warrants. These 
courts upheld the arrests everywhere 
except in Bologna where the judge in 
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charge concluded that the evidence was 
simply too weak. So five of the comrades 
arrested in Bologna were freed. Danilo 
and Valentina, who also had arrest war- 
rants in Rome, remain in prison. 
Various solidarity activities have been 
going on steadily since these arrests, 
ranging from benefit concerts and din- 
ners to marches and demonstrations 
to occupations of buildings to attacks 
against police property and the property 
of Italian multinationals like Benetton 
and Fiat. Alongside the ongoing activity 
in Italy, anarchists in Greece and Spain 
have been particularly active in support 


If undocumented immigrants have 
had the condition of being strangers 
everywhere in the world thrust upon 


them, 


on us, know quite well, 


of those arrested. It is not surprising, 
in this light, that the repression spread 
beyond the borders of one country. 

On June 25, in Barcelona, anarchists 
held a demonstration in solidarity with 
the people arrested in Italy. Police at- 
tacked the demonstrations, causing 
many injuries. Seven anarchists were 
arrested and beaten. Two were released 
that night, and over the next couple of 
weeks, all but one were released. Alberto 
Bettini, an Italian anarchist, remains in 
the men’s prison in Barcelona. 


The context of the repression 


This round of repression against an- 
archists is not just a state whim of the 
moment. There are reasons why it is hap- 
pening now and being carried out in the 
way it is. First of all, over the past few 
decades the capitalist social order has un- 
dergone changes creating precariousness 
and a lack of place within the existing so- 
cial world for more and more people and 
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it is a condition that anar- 
chists, who desire a life so utterly 
different than that which is imposed 





threatening all except those at the top. 
Newly dispossessed indigenous people, 
undocumented immigrants, the home- 
less, temporary workers, unemployed 
youth, refugees from war, poverty and 
disaster, inhabitants of shantytowns that 
represent the place of greatest growth 
in the burgeoning metropolises of this 
world — here is a growing underclass that 
does not fit within the framework of citi- 
zenship or consumerism and thus has no 
place in this world. Inevitably, this un- 
derclass is restless. 

It is impossible to claim that the social 
consensus necessary to the democratic 
state is there, un- 
less these undesir- 
ables are exclud- 
ed. This process of 
exclusion includes 
both the blatant 
physical creation 
of spaces of ex- 
ception, such as 
the CPTs in Italy 
and their equiva- 
lents throughout 
the world, and 
the more subtle 
use of propaganda to drive wedges be- 
tween those at the bottom and those 
who still manage to maintain a precari- 
ous hold on a place within this society. 
Undocumented aliens are particularly 
singled out as threats to the jobs of the 
“native-born” exploited and as potential 
terrorists. In this way, the state and its 
media seek to keep the exploited from 
seeing their common condition and 
finding the ways to intertwine their 
struggles against this condition. 

Nonetheless, the restlessness that 
precariousness imposes has led to re- 
bellion. In Italy, immigrants both 
within and outside of the CPTs have 
been rebelling. And anarchists have 
been there acting in solidarity. This is 
not at all surprising. If undocumented 
immigrants have had the condition 
of being strangers everywhere in the 
world thrust upon them, it is a condi- 
tion that anarchists, who desire a life so 
utterly different than that which is im- 





posed on us, know quite well. And the 
recognition of this potential (and fre- 
quently actualized) complicity between 
undocumented immigrants and anar- 
chists certainly plays a role in the state's 
attempt to isolate anarchists from the 
general populace as well, portraying 
them as “terrorists.” 

In Italy, the democratic state has 
its allies in the various nea- and “post”- 
fascist groups. These groups help to 
raise hysteria about the “invasion” of 
foreigners, often participate in police 
raids in immigrant neighborhoods 
and, over the past few months, have 
made several attacks against anarchist 
spaces and individuals. It is important 
to recognize here that these fascists are 
serving the interests of the democratic 
state to keep the exploited in their at- 
omized roles as citizens, producers and 
consumers, and to demonize those of 
the exploited who cannot or will not fit 
into these roles. 

In short, the precariousness that de- 
fines every aspect of life in the present 
world also puts the state and capital at 
risk. They can only operate on a perpet- 
ual defensive, going from one emergen- 
cy measure to the next. If the restlessness 
that dominates most of existence is not 
channeled into ethnic, racial, or religious 
conflicts, representing the fear of the un- 
known, and portraying the state as the 
purveyor of stability, it might break out 
as rebellion against the horror of the 
known, a rebellion that recognizes the 
unknown as the realm of new possibili- 
ties for creating a different way of living. 
And this is what the state fears. 

In this light, we can understand the 
focus of the Italian state on anarchists 
and others who choose to oppose it in a 
consistently self-determined, anti-insti- 
tutional manner. It is certainly not the 
strength of anarchists that it fears, but 
its own weakness, and the capacity of 
anarchists to see their own condition in 
that of all of the excluded and to bring 
to that condition an embrace of the un- 
known that can move rebellion beyond 
sheer desperation to the exploration of 
possibilities for action, complicity and 
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the creation of life. Since the huge and 
growing number of those who do not fit 
into the social order has made it impos- 
sible for the democratic state to maintain 
social consensus, an increasingly heated 
social war is inevitable. Thus, the demo- 
cratic state is forced more and more to 
operate within a “state of exception” — so 
much so that the “exception” is proving 
to be the rule. And this could easily lead 
to the situation where the lie of rights 
and the “rule of law” are exposed as sim- 
ply one specific form of the arbitrary 
rule of the state. Only by the creation of 
the “other” — the supposed threat of the 
foreigner, the criminal, the terrorist, etc. 
that can justify this situation in the eyes 
of those who continue to see themselves 
as “included” — can the state put off this 
exposure of its nature. And those who 
are quick to point out its real nature, 
like anarchists, must be among those 
who are made “other.” The rise of the 
“war on terrorism,” the new laws passed 
in Italy and in Europe increasing police 
and judiciary powers in the face of the 
“terrorist threat,” the complete complic- 
ity of mass media with the state and the 
various associative laws already on the 
books, provide the state with the frame- 
work for pursuing this endeavor. 


The methodology of the repression 


There is a common thread that runs 
through all of these arrests as well as 
through the notices of investigation is- 
sued to so many anarchists who were 
not arrested. That is the charge of “sub- 
versive association with the aim of ter- 
rorism and subversion of the democratic 
state.” In fact, the evidence supporting 
any of the other charges is quite flimsy, 
but this charge is broad enough to re- 
quire very little evidence. So it’s worth 
our while to look at it more closely. 

The law against subversive association 
is article 270 of the Italian legal code. It 
was put into effect by Rocco, attorney 
general under Mussolini. The law was 
not rescinded when Italy reestablished 
a democratic state. Instead. it has been 
amended a couple of times to give it 
more bite. One such amendment, add- 
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ed in the 1970s to counter the increas- 
ing use of insurgent violence against the 
Italian state, is paragraph 270bis deal- 
ing with “subversive association” with 
the aim of terrorism and “the subver- 
sion of the democratic order.” Nothing 
in the wording of this law requires those 
charged with it to ever actually carry out 
an act of violence against the state in or- 
der to be convicted. They only have to 
propose such actions. Thus, there is a 
certain flexibility to the law that is use- 
ful to the state. 

The law has not yet been used suc- 
cessfully against anarchists, but starting 
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with the Marini trial, its use has been’ 
increasing rapidly over the past several 
years, and not just against anarchists. In 
fact, more than 8,000 people have been 
charged with subversive association for 
various struggles that have happened in 
the past two years, and as social conflict 
heats up in Italy, this number could go 
into the tens of thousands. 

The Italian state has had a problem _ 
trying to strike the anarchist movement 
in the country as a whole. The piecemeal 
approach involving convictions for spe- 
cific acts was not enough. When Marini 
decided to go after the anarchists, he 
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decided to make associative crimes the 
center of his investigation and prosecu- 
tion. This was the first use (at least in re- 
cent times) of paragraph 270bis against 
anarchists. His hope (and that of the 
Italian state) was that this would prove 
to be a tool for striking the entire anar- 
chist movement at once. Although the 
Marini trial certainly drained a lot of en- 
ergy in anarchist circle in the years and 
years that it dragged on, ultimately no 
one was convicted of 270bis or any oth- 
et associative charge. The law had been 
written in a different time, when highly 
structured organizations were the most 





common form for insurgent groups to 
take. So with the disintegration of those 
forms of organization, the law became 
more difficult to apply. 

In current struggle in Italy, whether 
anarchists are involved or not, the activ- 
ity is carried out mostly by individuals or 
small, barely structured, usually tempo- 
rary groups. As they had been previously 
applied, article 270 and paragraph 270bis 
were not able to deal with such a phenom- 
enon. But those in power are experiment- 
ing in order to refine this repressive law. 
Interior minister Pisanu wants to add a 
new paragraph to article 270 that would 
specifically criminalize anarchists and oth- 
er revolutionaries who cannot be repressed 
with the three existing paragraphs. 

Certain steps have already been taken 
to refine this law. Since no large asso- 
ciation exists, it is essential to find small 
associations. Thus, in 2001 in Taranto, 
some revolutionaries were prosecuted 
for a local 270bis. It was claimed that 
a local organization existed to commit 
crimes in the local area. This went al- 
most unnoticed at the time within an- 
archist circles, and that is too bad. The 
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And this is true solidarity, which gives sud- 
Stance to any support we may choose to give 
the affested comrades, showing its basis in 
complicity rather than charity or duty. 


situation was a testing ground for trying 
out the capacity for resisting a qualita- 
tive leap in the field of repression. The 
non-response among anarchists and 
other rebels opened the door to further 
experiments by the state. 

That same year, a further step was 
taken in the investigation called “Rebel 
South.” Rather than speaking of struc- 
tures, the state spoke of a “coordination” 
among various organizations that shared 
a few objectives, the chief one suppos- 
edly being to bring the real conflicts of 
southern Italy and the world in general 
to Genoa. Though some resistance devel- 






oped against this repressive operation, it 
faded quickly, and soon local investiga- 
tions for 270bis began to proliferate. 
Public prosecutor Vitello decided to 
take the experiment in a rather different 
direction. He opened the Cervantes in- 
vestigation based on his hypothesis that 
there is already a national association for 
carrying out attacks, but that it is not 
organized according to the old norms. 
Rather, he claims, it functions accord- 
ing to the model of affinity groups. To 
build up the evidence for this “national 
association” Vitello encouraged public 
prosecutors to open local investigations 
in their regions. Vitello opened the 
first such investigation on February 17, 
2004, against the Citizens’ Committee 
Against Prison and Social Repression 
in Viterbo. Besides the usual 270bis, he 
claimed that the comrades were involved 
in the crimes cited in the Cervantes in- 
vestigation. Then he included some of 
the anarchists of the Committee in the 
Cervantes investigation. And so public 
prosecutors all over Italy began to open 
local investigations for 270bis with the 
aim of combining them into one great 





investigation that could open the door 
to a specific law against “anarcho-insur- 
rectionalists,” as the prosecutors, Pisanu 
and the media love to label these rebels. 
The media plays its role by portraying 
the “anarcho-insurrectionalists” as terror- 
ists second only to Al-Qaeda in terms of 
the danger they threaten to let loose. The 
authorities, in fact, play on the “war on 
terrorism’ throughout, both because it 
permits the use of draconian measures 
and because it creates the image of the 
anarchist as a dangerous “other” against 
which the state defends its good citizens. 
Even if the attempts to prosecute 
anarchists for 270bis should fail again, 
those arrested on this charge can be held 
in prison for up to two years without a 
trial, thus effectively taking them away 
from their lives and struggles, and this 
at a time when the deterioration of so- 
cial conditions is stoking the fires of so- 
cial conflict in Italy and elsewhere. 
‘There is much more about of the methods 
of the Italian state and why they are doing 
this now that could be examined, but I am 
hoping that Italian comrades will write in to 
correct and supplement these comments. 


Showing solidarity 


Solidarity is not an obligation, but a 
choice based in mutuality. If I choose 
to express solidarity with any struggles, 
comrades or prisoners, it is because I see 
my struggle to take back my life and live 
it on my terms within them. This is why 
the most essential aspect of solidarity is 
to continue the struggles and revolts we 
share with our comrades where we are. 

Understood in this way, solidarity is 
never with the suffering of others—that 
would merely be pity, not true solidar- 
ity. Rather we act in solidarity with the 
ferocity that they have shown in refus- 
ing to accept their suffering. This is why 
questions of guilt or innocence are of 
no importance in relation to solidarity 
with arrested and imprisoned comrades. 
What matters is that we know that they 
are fighting the state and its servants 
and that currently the state has chosen 
to strike them fiercely for attacking it. 
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The comrades arrested and placed un- 
der investigation in Italy, along with those 
whose homes were invaded by cops, all rec- 
ognized what their daily rebellion shared 
in common with other exploited people. 
All of these comrades acted in their own 
way to express their complicity and soli- 
darity with the rebellions of those in the 
CPTs and throughout Italy, in Patagonia, 
in Iraq, and throughout the world. 

In the same way, solidarity with the 
anarchists arrested in Italy would need 
to start from a recognition of complic- 
ity and mutuality, recognizing our own 
rebellion in theirs. Thus, the greatest 
acts of solidarity would be to find the 
places where our struggles interweave 
with those they were involved in. Thus, 
also to find where they interweave with 
the revolts of wildcatting transit work- 
ers, fare strikers, undocumented immi- 
grants, all those fighting dispossession, 
the portions of Iraqi resistance that re- 
main free of sectarian and nationalist 


rackets... And so 
the threads weave 
farther and farther. 

And the forces 
of. domination, 
exploitation, and 
repression are the 
same here as in 
Italy and the rest 
of the world even if 
the specific methods of their function- 
ing vary due to specific circumstances. 
We can find the links in the chain of 
exploitation that connect us with the 
comrades in Italy and with all the ex- 
ploited and dispossessed in revolt and 
aim our attacks at these points. And 
this is true solidarity, which gives sub- 
stance to any support we may choose 
to give the arrested comrades, show- 
ing its basis in complicity rather than 
charity or duty. 





An anarchist stranger in an alien world 


In short, the pfecariousness that 
defines every aspect of life in the 
present world also puts the state 
and capital at risk, 
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(Footnotes) 

' The carbinieri are the Italian national po- 
lice force, a part of the military. They operate 
abroad as well as in Italy. For example, they 
have carried out military operations in Somalia 
and the Balkans, and the current Italian troops 
in Iraq are carabinieri. 

2 CPTs are concentration camps for un- 
documented immigrants, who are held there 
awaiting deportation. 

3 The European branch of Exxon, suppliers 
of fuel for the Coalition forces in the war in 
Iraq and Afghanistan. 

* Right-wing party to which Italian prime 
minister Berlusconi belongs. 

> [ralian political police 
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Communiqués from Italy 


Closing the CPTs, 
Smashing the 
Parasites of Politics 


As happens unfortunately often in 
these cases, the arrest of five anar- 
chists active in the struggle against 
the CPTs have aroused the self- _in- 
terested attention of a few jackals and 
vultures of politics. The first, the com- 
rades arrested in Lecce, love the free- 
dom of the street and not the stench 
of institutional corridors. The others, 
the jackals and vultures, prefer court 
and courtyard intrigues, media sen- 
sations, political advantage. The first 
despise the second and keep them 
distant; the second despise the first, 
but exploit them when they can. 

Thus, while the anarchists of 
Capolinea in Lecce were busy or- 
ganizing the demonstration of last 
Saturday (May 28), these third-rate 
politicians were busy speculating on 
those arrested, trying to make them 
pass as “their comrades.” They formed 
a “Salentine Committee Against 
Repression” that claimed the respon- 
sibility for the initiative through com- 
muniqués and press conferences; 
they sought and found the support of 
municipal councilors and members of 
the EU parliament; they announced 
a different place and time from that 
already established for the start of the 
march, with the aim of dividing it in 
two (ahead, the “bad,” under the eye 
of the police, behind, the “good,” un- 
der the banners of various political 
rackets). In the days preceding the 
demonstrations, they did their best 
to spread stories on certain conflicts 
projected by the anarchists. It went 
so far as plotting to infiltrate police 
among the demonstrators. 

But this time they calculated badly. 
Saturday, hundreds of demonstra- 
tors united with the anarchists of 
Capolinea. Not necessarily because 
they shared their ideas, but certainly 
because they shared their struggle 
against the concentration camps for 
undocumented foreigners. In the end, 
behind a pathetic self-promotional 
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banner, separated from the rest of 
the march, protected by the police, 
insulted and jeered at from beginning 
to end, there were at most about fif- 
teen jackals and vultures. To remove 
the inconvenience, freeing us from 
their unwelcome presence, they didn’t 
even wait until the end of the demon- 
stration. At a certain point, after nu- 
merous interventions had definitively 
clarified the anti-institutional char- 
acter of the initiative, they went off 
— some with their wings folded, some 
with their tails between their legs. 
Solidarity with those who struggle 
against the world of expulsions, mon- 
ey, power, is not a commodity of politi- 
cal barter. Those who are linked hand 
in glove with the same left that cre- 
ated the CPTs, those who have lined 
up with the “humanitarian bombings” 
that created thousands of refugees 
(and deaths!), those who are capa- 
ble only of demanding a hypocritical 
“professional code of ethics” of state 
horrors, are not and never will be our 
comrades. Better a rebel May than a 
servile April... 
Anarchists 


Who is Truly Safe? 


From Lecce to Sardinia, from 
Pescara to Bologna, there have been 
twenty-two anarchists imprisoned in 
two weeks, and at least two hundred 
searches. For all the arrests and a few 
of the searches, the accusation is that 
of “subversive association with the 
aim of terrorism,” on the basis of the 
now famous and infamous article 270 
bis that the state has been hanging on 
hundreds of revolutionaries and even 
mere dissidents for years. 

Many, especially among those ac- 
customed to mediating their struggles 
through the institutions, thought that 
the affair had nothing to do with them. 
Now even those who have friends in 
parliament end up in jail for an occupa- 
tion “with the aim of terrorism.” What 
does it mean? 

It means that the state is increas- 
ingly afraid of protests because the 
social situation is potentially more and 


more explosive. Therefore, it organizes 
a repression without half measures. It 
known that media numbing might not 
be enough. 

It is certainly not astonishing that 
anarchists are hit so harshly. Aren’t 
they against the state? They have no 
friends in parliament, nor do they 
want them. Their accomplices are the 
exploited who desire to change their 
lives by changing society, those dis- 
satisfied with the old, senseless, boring 
world, the free spirits that don’t want 
to lower their eyes in the face of the 
genocides and deportations of these 
sad and vile times — in short, precisely 
not an elect group. 

But revolt always escapes calcula- 
tions and censuses. The governors and 
masters know from experience that a 
spark can set fire to the prairie. - 

When we read in history books 
about the tragedies of the twentieth 
century, we ask how people could not 
know and not see. But we could di- 
rect this question to the present in the 
first person singular. When repression 
strikes all dissent, the real question is 
not then “what have these dissidents 
done?” but rather “ what am I doing 
to be so safe?” What have | bartered 
in exchange for a silent, conformist, 
anonymous comfort? 

The best way to be in solidarity with 
the arrested comrades is to continue 
and intensify our struggles, to inter- 
weave experiences, paths and mo- 
ments (from direct action to the pre- 
sentation of books, from demonstra- 
tions to singing in the streets). For 
us, the battles, the words, the songs 
of those who came before us are not 
folklore, but rather fuel, incentive, 
spur. They are weapons for truly sub- 
verting this order of death. So that 
the desire for freedom becomes con- 
tagious again. Impossible? Perhaps. 
But whatever you want to make of us, 
we prefer a sublime dream to a hu- 
miliating resignation. And you? 


SOLIDARITY WITH THE 
IMPRISONED ANARCHISTS! 
BURN DOWN THE PRISONS! ALL 
FREE! 
Anarchists 
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By Lawrence Jarach 
& Dot Matrix 


“Anarchy in New Orleans!” 

As usual, whenever I read a 
screaming headline with the word 
anarchy in it, I think “if only...” 
But wait! This time it’s true, only 
not the way the papers would 
have it. Mainstream newspaper 
and Tv reporters—ever in search 
of some spectacular occurrence of 
mayhem, random violence, or any 
other example supposedly proving 
the natural depravity of humans 
left to their own devices—can only 
see the roaming bands of “armed 
thugs” terrorizing innocents. Yet 
from the time Katrina broke up and 
headed inland after walloping the 
Gulf Coast, a few radio reports have 
trickled through the banal stories of 
mass suffering and miserable relo- 
cation, presenting instead evidence 
of spontaneous mutual aid, affinity- 
based solidarity, and direct action 
among those who have chosen to 
stay behind. I’m reasonably certain 
that none of the people doing these 
things would describe themselves 
as anarchists; I’m also certain that 
all of them would be horrified if 
they heard what they’ve been do- 
ing described as anarchist. It’s just 
the right thing to do. Anarchists, of 
course, agree. 

I heard a woman on the radio 
who, along with a couple dozen oth- 
ers, still hangs out at a local sports 
bar during the days, only these 
days feeling more secure in the 
intentional community she’s now 
sharing with other regulars. Then 
there was the retired paramedic 
on vacation in New Orleans; the 
owner of the hotel where she was 
staying purchased a bus to take the 
displaced guests out of town, only 
to have it commandeered by the 
Army. Then on foot, the group was 


dispersed at gun- 
point at the edge 
of town. Know- 
ing that nobody 
would help her or 
the others, she, 
her partner, and 
a dozen or so of 
the other guests 
created their own 
shelter under a 
highway overpass. 
The sad, and com- 
mon, postscript 
is that as soon 
as the authorities 
found out about 
this, they confiscated the supplies 
and dispersed the camp. 

Every such example that’s broad- 
cast on the air is only the tip of what 
is certainly an enormous iceberg 
of real community, sharing, and 
voluntary cooperation. That’s the 
anarchy that anarchists recognize. 
And contrary to the febrile fanta- 
sies of the fetishists of Community 
Organizing and Mass Movements, 
nobody needed any anarchist orga- 
nizers to come and preach to them 
about how or why to do it. 

Meanwhile, the obvious racism 
of the mainstream media is on de- 
lightfully unapologetic display with 
white finders and black 
looters doing exactly the 
same things: expropri- 
ating needed supplies 
for themselves and their 
families. Stories of com- 
munal kitchens serv- 
ing looted/found food 
abound. Rumors are that 
some cops—in uniform 
even—have been doing 
their own expropriating as 
well. And with the change 
in tactics from rescuing 
people in distress (the 
incidental but photogenic 
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part of the pubic safety industry) to 
their more common (and at times of 
disaster, more dangerous) function 
of protecting the property of the 
middle and upper class, hundreds 
of local police officers have been 
turning in their badges, not showing 
up to work, or killing themselves, 
their places taken by out-of-state 
National Guard. 


By now, everyone who is inter- 
ested has heard the horror sto- 
ries—government deflection and 
denial, neglect, and bad intent on 
multiple levels, from developing the 
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wetlands that (among other things) 
serve as buffers to flooding, to the 
siphoning of emergency funds away 
from the Army Corps of Engineers in 
Louisiana for the war in Iraq." One 
under-reported story was the crimi- 
nal background check that FEMA 
did on survivors getting onto rescue 
buses. On arrival at the buses’ desi- 
tination, survivors with outstanding 
warrants were arrested. (This, of 
course, just exemplifies FEMA’s 
role as a containment force, rather 
than the assistance organization it’s 
commonly understood to be.) 

On top of being the worst natu- 
ral disaster (to the extent that it is 
“natural”) to hit this country in a very 
long time—this has been one fiasco 
of government incompetence, ne- 
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glect, and bad will layered on top 
of another. And that is without 
mentioning the farce that has 
been the media coverage. 

So far anarchist responses 
could be put in one of four cat- 
egories: “Seize the day!” “Send 
help!” “Fuck the government!” 
and “OMG!” [“oh my god” - ed.] 


Seize the day! 

These kinds of disasters do 
point out the government’s 
weakness(es). As a result of 
these situations, more people 
than usual are frustrated with 
normal bureaucratic channels 
and strike out on their own 
—taking care of themselves and 
each other. Also as a result, there is 
more space for people to meet their 
own needs (officials can’t get to sites 
where needs are being met, don’t 
know what is going on, etc.). Unfor- 
tunately, the anarchists who say this 
tend to be of the “we can be examples 
to the masses, so that everyone will 
want to be one of us” sort. 


Fuck the government! 
The validity of this probably doesn’t 
need to be explained in an anarchist 
magazine. Katrina provides some 
more examples to add to the list of 
how officialdom fails and betrays 
the people it is supposed to 
exist and provide for. The 
problem of course comes 
when a specific (current) 
government becomes 
the scapegoat for the 
inherent problems of 
the system. Bush’s re- 
channeling of New Or- 
leans emergency funds 
to forces in Iraq is not 
the problem. Govern- 
ment is the problem. 


Send help! /OMG! 

If we think of these 
two responses as com- 
ing from a realization of 
what it actually looks 
like for systems to fail, 
of what it means on a 
practical level for the 
government not to work 


(the government that—despite our 
best rhetoric—most of us still expect 
to be there when we need some- 
thing), then this response makes 
some kind of sense. The energy that 
people expend in rushing off to ad- 
dress crises in other places (“place” 
being a word of flexible meaning 
here), could be more creatively 
used in forming networks and re- 
lationships in our own backyards 
(however we define those), so that 
when something happens here we 
are more prepared to deal with cops, 
bureaucrats, and random freaked- 
out people with guns (as opposed 
to the appropriately armed). The 
people of New Orleans are prob- 
ably doing better at taking care of 
themselves than would people in 
the Bay Area (or many other places). 
Seeing how they engage and defend 
themselves, supporting them in 
taking stands for autonomy (versus 
supporting them in waiting in hand- 
out lines), is more interesting than 
either charity or hand-wringing. 


* For news articles and personal ac- 
counts describing governmental mis- 
conduct and all around bad behavior, 
visit our website and go to “errata.” 
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Anarcny Magazine: 


Conclusion to Part |, The First Decade... 


A picture of Anarchy magazine at the end of the 1980s, closing the first decade of 25 years of critical anarchist publishing. 


by Jason McQuinn 


At this point in 1988 the Anarchy production and edi- 
torial collective decided to make a significant change in 
format for the paper from tabloid newspaper to tabloid 
magazine (a tabloid-size format that has been trimmed 
and stapled) in order to make it much more possible to 
distribute in book shops and on newsstands. From a be- 
ginning with issue #17 the magazine 
eventually increasingly focussed on 
distribution through newsstand sales | 
rather than our original focus on giv- | 
ing away as many copies as possible 
in as inventive a way as possible, 
or our subsequent short-lived focus 
on obtaining enough subscriptions 
to pay for publication. | had always | 
assumed that it would be nearly im- 
possible to get space for an anarchist | 
publication on mainstream bookstore 
shelves, especially on chain-book- 
store shelves. After all, if it could 
have been done surely someone else 
would have been doing it! So we 
started by looking for information 
on all the anarchist, or radical, or | 
self-defined community and alter- | 
native book stores and newsstands 
that we could locate. We soon found 
that even a few of the better (and 
usually) larger mainstream indepen- 
dent book stores were interested in 
carrying the magazine as well. The 
main complaint we got was that the * 
tabloid magazine format was too 
large for the magazine shelves in many of the stores. 
Thus the magazines would be put in the back where 
they were less visible, or there were problems with the 
tops of the magazines flopping over, obscuring the title. 
But the change to tabloid magazine format seemed to 
work well enough at first that we stuck with the large 
tabloid format, especially since many long-time read- 
ers reported that they liked the larger size more than a 
standard magazine format. 
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During this time a major change in production 
technique meant that instead of layout being done 
with the series of old electric typewriters (from a used 
IBM Executive to a Selectric to a fancy Brother type- 
writer with a diskette memory and a small selection 
of paddle typefaces), layout was now done witha 
primitive PC, a new IBM XT-clone 
that | built myself from mail-or- 
der parts (in 1988). This meant 
that we could now spend many 
fewer hours typesetting each is- 
sue, and no longer had to retype 
any columns for line-justification 
purposes as we had to do with 
the older electric typewriters. 
By this time collages by Freddie 
Baer were appearing on many 
of our magazine covers, a col- 
laboration that would last many, 
many years. Almost every new 
issue included new contributors 
of news, essays, photos, comics 
and/or art work, since we made 
a conscious attempt to keep our 
pages open to anyone with some- 
thing worthwhile and coherent to 
say and the competence to write, 
draw, construct or photograph 
it even if it required a critical 
response from us! There was in- 
creased coverage of Earth First! 
and eco-anarchist activities, as 
well as critical discussion of the 
ideologies of biocentrism, bioregionalism and deep 
ecology. John Zerzan became a regular contributor, 
especially with his new column, “The Nihilist’s Diction- 
ary,” which made its debut in issue #17 (Fall/Winter 
1988-89) on the subject of “Niceism”! (The issue 
also included my critical review of his first and most 
important book, Elements of Refusal.) Laure Akai 
began contributing her column “A’s for Attitude” (at 
first, under the pseudonym of L. Fulltime) in issue #18 
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(March/April 1989). And Feral Faun began contributing 
his “Feral Revolution” column (later renamed “The 
Iconoclast’s Hammer”) in issue #19 (May-July 1989) We 
introduced an “Anarchy Contact Network” column that 
ran in each issue with an increasing number of listings 
(27 by issue #24) of people and groups interested in 
the “growth and development of a post-situationist, 
anti-ideological revolutionary tendency.” Amazingly, 
the discussion on anarchy and religion continued to 
fill pages and pages of several different issues, includ- 
ing Feral Faun’s critical essay, “The 
Quest for the Spiritual” in issue #17. | 
And coverage of the controversies 
surrounding the series of continen- 
tal gatherings continued to build 
from the 1986 Chicago Haymarket 
Centennial gathering and the 1987 
Minneapolis gathering to the 1988 
“Anarchist Survival Gathering” in 
Toronto and the 1989 “Without | 
Borders” San Francisco gathering. 
This coverage included publish- 
ing the results of the “Another 
Heresy” survey concerning the 
annual gatherings in issue #19. 

Although the magazine col- 
lective had never been shy 
about tackling touchy subjects 
any time in its history, the | 
children’s sexuality theme of 
issue #19 (May-July 1989) was 
still a shock to some readers. 
Besides the now usual mix of | 
radical and anarchist news, 4 
alternative and anarchist 
media reviews, columns, the serialization 
of The Papalagi, and an oversized letters column, 
the children’s sexuality issue featured a chapter from 
Richard Walters’ Sexual Friendship book titled “Save 
the Children,” a too-often suppressed view from the 
other side (the child’s) of the adult/child sexual divide, 
reviews of Walters’ Sexual Friendship and the wonder- 
ful picture book for children titled “Show Me!” (these 


days it is insanely suppressed only in the us as child 
pornography), along with Laure A.’s concise essay on 
“Sexuality and the Mystique of Innocence.” The views 
expressed in this are exemplified by the text of a Tuli 
Kupferberg comic on the opening page of the issue’s 
feature section: “I know how to get rid of pornography 
in one fell swoop...Permit the free expression of ado- 
lescent sexuality.” 

The first decade of Anarchy magazine ended with 
a double-issue on “Relationships” (#20-21/Aug.-Oct. 
1989) which also featured some excellent fiction by 
Laurie Ulster and Kevin Keating (“The Man in the Box”) 
and with issue #22 (Nov.-Dec. 1989) reporting on that 
summer’s San Francisco “Without Borders” conference. 

































The “Relationships” issue included Feral Faun’s con- 
troversial “To Have Done with the Economy of Love,” 
Richard Walters’ “Whatever Happened to the Sexual 
Revolution?” and Isaac Cronin’s “Jealousy,” along with 
a discussion on “Monogamy or Non-Monogamy?” The 
issue also included as a 4-page insert a large-format 
reprinting of a then newly enlarged and updated ver- 
sion of the Columbia Anarchist League’s very popular 
“As We See It!” (which was also published concurrently 
in an independent edition with a substantial print 
run). And the issue was also notable for the density of 
Mikell Zhan’s compelling photography. We 
managed to haul a couple 
thousand copies of this is- 
sue to San Francisco in order 
to give them away freely 
at the continental “With- 
out Borders” conference. 
Although we already gave 
away a substantial number 
of each issue to prisoners, we 
thought all the efforts that had 
gone into the successful run of 
continental gatherings deserved 
] such a gesture as a show of our 
support. And, of course, it also 
meant that many anarchists who 
would otherwise (for whatever 
reasons) never think of paying for 
the magazine actually got to look 
at it, read it, and find out for them- 
selves what they had been missing. 
We started a serialization of Raoul 
Vaneigem’s Revolution of Everyday 
Life in Anarchy #22, the last issue 
of 1989. The Papalagi serialization 
had ended in the previous issue and 
Vaneigem’s situationist analyses seemed for some of 
us to elegantly summarize some of the most important 
themes of contemporary revolutionary theory and 
practice. Our serialization of his work helped introduce 
it to many more new readers, and its North American 
publisher, Left Bank Books, commented that its appear- 
ance in Anarchy was one of the reasons the book became 
increasingly popular on this side of the Atlantic. In fact, 
long after its serialization was completed, C.A.L. Press 
still distributes the book and we still receive apprecia- 
tive comments from people who first read chapters 
many years ago in Anarchy magazine. Issue #22 also 
featured a wonderful critique by Janos Nehek titled 
“In Search of the New Age: The Infinite Egress of You,” 
and Will Guest’s incisive “In the Wake of the Exxon 
Valdez: World Capitalism and Global Ecocide.” And it 
introduced the first issue of a companion periodical, 
North American Anarchist Review, initially published as 
a 4-page insert. North American Anarchist Review was 
“a semi-annual tabloid primarily intended to let the lib- 
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ertarian community know about interesting new books, 
journals and publishers.” Inspired by the British New 
Anarchist Review, it was intended as a free, editorially- 
independent, stand-alone periodical which would also 
be included as an insert in Anarchy magazine in order 
to increase its circulation. At a time when Anarchy mag- 
azine’s circulation was increasing steadily (especially 
its subscriptions, which had quintupled during the pre- 
ceding year), it seemed like an optimal point to pursue 
our long-time support for anarchist publishing in a new 
direction — focusing on books rather than periodicals. 
My “Anarchy Notes” column from issue #22 summed 
up the situation following our first decade of publica- 
tion: 


For those who’ve been involved in the last 20 
year’s rebirth of the North American anarchist 
movement the changes have been 
both remarkable and inspiring, as 
well as at the same time disap- 
pointing. Much the same could 
also be said for the simultaneous 
rebirth and resurgence of anar- | 
chist movements in other areas 
around the world. The contrast 
between the almost total isolation 
and demoralization of anarchists in 
the late ‘50s and early ‘60s with the 
current visibly growing movement is 
now undeniable even for those who 
wish it wasn’t so. Not so long ago 
only a relative handful of anarchists 
continued a feeble struggle to main- 
tain any sort of real presence and 
identity during the worldwide eclipse 
of anarchy as a historical movement. 
While now anarchists around the world 
are once again poised at the edges of | 
the immense possibilities for genuine 
social change that have opened up since 
the ‘60s. 

“Yet, both theoretically and practical- 
ly the anarchist movement is nearly as impoverished 
as all the other socio-political movements that 
clamor for converts and cadres. Most anarchists 
are too easily seduced by all the various tradition- 
al leftist myths. While many of the rest are 
mystified in their turn by self-destructively ultra- 
marginalist reactions to them. Still, it seems to 
be increasingly obvious to a growing number of 
anarchists that this situation calls for a re-think- 
ing of the entire anarchist project. We see this 
as both a positive sign, and as a central aspect 
of our intentions in publishing this journal.” 
My own personal vision for Anarchy involves using 
its pages to both re-think a genuinely radical critical 
theory of the person, society and nature, as well as 




































The point is to learn from our failures, 


not to denounce them from a posi- 
tion of feigned moral superiority. 





to assist in the reinvention of a truly anarchic social 
practice. Because of this orientation, my overall 
perspective as it is expressed in this journal will 
remain highly critical towards the anarchist move- 
ment (and the other, even less-advanced social 
movements) because we not only can, we must do 
better if anarchy is ever going to present a serious 
alternative for more than those on the margins of 
society. As far as | am concerned, the 
pathos of self-congratulation 
can be left for those who 
have never really aspired to 
any genuinely radical social 
change in the first place 
— like the new-agers, the 
social democrats, and most 
of those who call them- 
selves greens. However, at 
the same time this does 
not mean that | think there 
is any future in merely 
cultivating contempt for 
| everyone’s (including our 
\ own) failures! Far from 
it. The point is to learn 
from our failures, not 
to denounce them from 
a position of feigned 
) moral superiority. 

“At this point the 
question becomes one 
of whether enough of 
us are interested in pur- 
suing this line of development? If so, | 
expect that the current levels of support for this 
journal (which remain somewhat dismal consider- 
ing the potential) will increase dramatically in the 
upcoming months — especially as they stretch into 
the years ahead. With more solid support from the 
anarchist community Anarchy could begin to pay 
for itself by the end of the next year. And at that 
point we could pursue an expansion of the project: 
How many of us would like to see an exciting, well- 
produced, colorful and critical 48-page anarchist 
monthly in North America? What kind of effect could 
a 20,000 circulation anarchist journal have in en- 
couraging the development of a more widespread 
and challenging anti-authoritarian struggle, and a 
more critical and explosive libertarian culture? 
We’ ll never know if we don’t try.” Ww 
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Democracy vs Desire: 


My contention in this article is that anarchy and 
democracy are incompatible, because anarchy is 
based on an active politics of desire whereas democ- 
racy is necessarily reactive and thus plays into the 
repressive logics of industrial society and especially, 
of contemporary capitalism. | conceive of a politics 
of desire as operating through the liberation of ac- 
tive desires — desires that actively connect with the 
world — over and against reactive desires — desires 
that are fuelled by a primary desire to repress desire 
itself. Conventional political ideologies depend deeply 
on reactive schemas, and the point of anarchy is not 
simply to oppose the macro-social forms that result 
from such schemas, but also to oppose the micro-social 
and emotional/psychological formations on which such 
forms are built. 

Democracy and the politics of desire may seem 
complementary, but in fact they run contrary to each 
other. The reason for this is that, while the politics 
of desire involves an immediacy of expression and an 
opposition to discursive exclusions that operate repres- 
sively, democracy implies the exclusion or repression of 
minorities as part of its basic logic. That minorities be 
prevented from expressing themselves with wildness 
and immediacy - that they remain always the “loyal 
opposition” within the confines of a system in which 
the majority gets its way - is a necessary part of the 
idea of democracy. For this reason, democracy goes 
against the emancipation of desire, operating simply as 
a particularly powerful ideology of recuperation with 
especially effective, and therefore insidious, ways of 
excusing social repression. 

Democracy has come to mean at least three differ- 
ent things in contemporary political discourse. First of 







Democracy implies the exclusion 
or repression of minorities as part 
of its basic logic. 





all, it means “rule by the people” - the literal mean- 
ing. Secondly, it means more specifically, rule by the 
majority - counterposed to minority rule (and also, 
invisibly, to the refusal of rule, to anarchy, which is 
also a refusal of minorities to be ruled by majorities, 
as well as a refusal to rule over them). Thirdly, it is 
used to refer to a complex of institutions typical of 
societies embracing aspects of liberalism. It is only 
in this third sense that democracy can be taken to 
imply minority rights, and only of the kind and in the 
context implied by the “rule of law” and the power 








of the state. In all of these senses, democracy is a 
specific instance of state power - and not, as implied 
by some anarchists, a critique of state power or a form 
of anarchy. Unconditional rule by a majority cannot be 
compatible with anarchy because it implies repression 
on various levels. 


Social exclusion 

An insurgent understanding of inclusion and exclusion 
is distinct from the conventional meanings of these 
terms, although related to them in a complex way. The 
idea of social exclusion has become fashionable lately, 
mainly because of a double discursive trick used by the 
neo-liberal power-elites. Firstly, the issue of poverty 
is shifted out of the political mainstream by replacing 
it with exclusion. And secondly, this new “problem” is 
blamed on the victims of capitalist/industrial society, 
treating the excluded themselves as the problem. This 
occurs, ironically enough, at just the point where new 
forms of biopower are being imposed in such a way as 
to render exclusion harsher and more pervasive than 
ever. Datacide (www.datacide.org) analyse what they 
call “new age” policing such as “preventive” surveil- 
lance of “suspected” or “potential” lawbreakers and 
criminalisation of legal acts through administrative 
orders as ‘the real subsumption of every singularity in 
the domain of the State. 


From now on if your attributes don’t quite extend 
to crime, a judge’s word suffices to ensure that 
crime will reach out and embrace your attributes... 
As the distinction fades between administering sick- 
ness and management of crime, the role of both in 
capital’s imposition of (waged and unwaged) work 
becomes less mysterious than ever. In the last few 
years criminal sanctions have been used to cut off 
lines of flight from the labour market, with the 
“fraud” menace as pretext for attacks on dole and 
sickness benefit autonomy. Meanwhile thera- 
peutic models prevail in the benefit/ 
work-imposition system... Capitalist 
work must not only prod 
commodities and rep 
duce physical la- 
bour-power, 
it must 
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Beyond the Politics of Measure 


also nurture forms of subjectivity likely to ensure 
its own survival.' 


Thus, an expanding politics of exclusion operates on 
multiple levels. First of all, there is an extension of the 
notion of “employability” to reconstruct the subjectiv- 
ity of workers and to eliminate the “refusal of work” 
within the workplace through a graded exclusion of 
potentially disruptive workers from the factories and 
offices. Secondly, there is a pervasive attack on “dole 
autonomy” and other forms of state-legitimated provi- 
sion for non-workers. Thirdly, and most crucially, there 
is an increasing tendency towards totalitarian regimes 
of control of space so as to preclude re-use of spaces by 
those who are excluded in the first two ways, through 
strategies including through the selective criminalisa- 
tion of particular actions by individuals singled out by 
the state, technological control through means such 
as biometric ID, RFIDs and CCTV, and narrow defini- 
tions of legitimate use associated in particular with 


“gated” institutions of all kinds, from closed residential” a 
complexes to shopping malls. In this way, the capitalist 


subsumption of social spaces is extended beyond its. 
former bounds, and the threat it poses to freedom | 
is increased. 

Against this regime of intensifying control, 
Crisso and Odoteo rightly counterpose the 
“new barbarians” - those who are so 
radically exterior to current social 
forms that they do not even 
speak the language of these 
forms, who can engage 
with these forms only as 
a threatening force 
emerging as if 
from outside. 


existences to live... Against the senile diso 


Andy Robinson 


The Empire is not inclusive; it is exclusive... 
The barbarian is the one who does not speak 
the language of the city-state and also the one 
who breaks loose with fury... Today the barbar- 
ians no longer camp at the gates of the City. 
They already find themselves inside it, because 
they were born in it. There are no longer cold 
lands of the North or barren steppes of the East 
from which to start the invasion. It is necessary 
to recognize that the barbarians arise from 
the ranks of the imperial subjects 
themselves. In other 


words, the barbarians are everywhere. For ears _ 
accustomed to the language of the polis, itis _ 
easy to recognize them, because when they ex- 
press themselves, they stammer. But there isno 
need to let oneself be fooled by the incompre- 
___ hensible sound of their voices; there isnoneed _ 
to confuse the one without a language eS 





0 speaks a different language... 
anguage seems obscure, irritating, ore. 
because it does not endlessly conjugate the 
srial Verb to the infinitive. These barbarians _ 
Il the ones who deliberately refuse to fol- _ 
he institutional itinerary. They have other _ 
to travel, other worlds to discover, other 











hee coated a that freedom 
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group, precisely because, as the system closes its 
grip on those it controls, more and more people slip 
through its grasp and into the spaces of the excluded. 
The struggle for survival and for freedom carried out 
by the excluded runs counter to the ever-intensifying 
menace of state and corporate control of spaces. Thus, 
the resistances of the present period emerge, not at 
the core of the productive system, but rather, at the 
most peripheral points - where the logic of subsump- 
tion collides most violently with the “new barbarians” 
in all their forms. 


Democracy and crackdown culture 

Where does democracy fit into all of this? It is first 
of all important to note that, at least in the core 
countries that dominate the world system, the ma- 
jority often support wholeheartedly the crackdown 
culture that is the spectacular/mediatised expression 
of the intensified subsumption of social spaces. There 
is consistent high support for “tough” anti-“crime” 
measures in opinion polls throughout the west, large 
audiences for media that promote this culture, anda 
pressure on politicians to conform to the crackdown 
model that is as often bottom-up as top-down. On a 






procedures of counting. 


deeper level, democracy can be seen as operating 
to incorporate the subjects into the maintenance of 
Empire. Sergio Bologna already in the 1970s saw in 
democratic self-management a preservation strategy 
for capitalist society, referring to 


‘[a] State-form in which it is the masses them- 
selves who act as judge and jury, judging who is 
deviant and who is not, who is productive and who 
is not, who is socially dangerous and who is not. Now 
it is to be the factory mass meetings that expel the 
extremist; the mass tenants’ meeting that decides 
to expel the young hooligan; and the college as- 
sembly to expel the “undesirable” student with his 
pistol and iron bar... Once you have the collective 
acting as judge and jury, then the institutional forms 
of the law (wigs and robes etc) have only a ratify- 
ing function: they take delivery of the hostage, the 
tumour that has been driven out of the otherwise 
healthy body. The State-form appears as a kind of 
immunising process of civil society... Henceforth it 
is civil society, the collectivity, that fixes the norm 
and formulates the sentence; while the apparatus 


Democracy ensures a closure around 
the ‘ people,” the majority, and the 






is left with the technical task of punishment.’ 


This strategy has gone further and further in as- 
sociating the suppression of political revolt and 
social nonconformity with an agenda of support for 
the normal/decent insiders against those labelled as 
deviant. 

By allowing the working class (defined reactively and 
repressively by its role in capitalism) to regulate its 
own “communities” (defined even more repressively 
in terms of fixed standards of behaviour and cultural 
identity), capitalism could save itself the policing costs 
of holding the workers down, and turn the lowest of 
the included into the guardians of the very order that 
exploits and subordinates them. In other words, the 
majoritarian tyranny of crackdown culture is itself an 
expression of the way in which capitalism uses democ- 
racy to preserve itself. It is not exterior to democracy 
but a part of how democracy functions in a context 
where the majority have identities and attachments 
formed (reactively) by the social system. 

The crackdown culture is democratic in the first of 
the senses listed above - it is at its core about the 
formation and policing of the boundaries of the “peo- 
ple.” The people - the “decent” or “law-abiding” or 
“hard-working” ordinary folk or “citizens” invoked 
to justify crackdowns and repression - are the agent 
of repression, while the excluded, the new barbar- 
ians, defined as criminal, indecent, and “anti-so- 
cial,” are the object. It is thus “rule by the people” 
at its most brutal — a violent tyranny by those who 
define themselves as the authentic people, over 
those who are excluded from it. It is also, of course, a 
self-policing of capitalism and industrial society — but 
this is unsurprising, since the “people”, after all, are 
not defined externally to this society but rather are 
constructed by it. Where the majority are subordinated 
into the existing social system, it is unsurprising that 
they internalise and conform to its norms, and even 
that they feel a sense of identity with its boundaries 
and its limits. They have often also formed repres- 
sive psychological structures in order to cope with 
their position in an unfree society that controls and 
represses them, and these structures operate so as to 
intensify reactions against those perceived as too free 
and as threatening to the equilibrium of self-identity 
that safeguards social inclusion. Reactive psychology, 
which expresses itself in the ethics of self-deadening 
“shoulds,” transmutes the internal repression of desire 
(itself necessary for one to subordinate oneself to the 
majority) into a hostility against the expression of 
active desires by others, thus drawing social repres- 
sion as the consequence of psychological repression. 
Where the majority have such character-structures, 
democracy can be nothing more than a dictatorship 
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by bigots. Where they do not, democracy is 
unstable, undermined in its calculative finality 
by desires that overflow it. 

Yet still, one finds among many anarchists an 
uncritical celebration of the masses, or at least 
the workers. Is it a coincidence that the same 
self-styled anarchists who identify anarchism 
with democracy are also often insufficiently 
rigorous in opposing the new form of capital- 
ist control expressed through the crackdown 
culture? In Britain, the Independent Working- 
Class Association (IWCA) epitomises the new 
governmentality of capitalism through the self- 
policing of the masses. The IWCA campaigns 
for self-government of working-class areas by 
the locals - defined as the decent, law-abiding 
conformists - through violence and exclusion 
directed at various folk devils and groups per- 
ceived as disruptive. This group is supported by 
many who claim to be anarchists, despite being 
an electoral formation with a repressive and 
reactive ideological agenda. This case is not 
unique. Everywhere, “class struggle” anarchists 
rally behind the calls to oppose “anti-social” 
activities, even to the point of critically sup- 
porting crackdowns (always, of course, with 
the usual supplements, denouncing the existing 
state even while forming the working-class itself 
into a parallel state with its own repressive force 
and its own conformity-imposing closures). One 
thus finds these would-be anarchists cast as the 
last defenders of the state. For the state, in its last 
instance, is not the macro-social aggregate; it is the 
logic of control and policing of life from above, which is 
epitomised locally in policing agencies (whether those 
of the official state police or of vigilantes, snoops, and 
busybodies), and psychologically in repressively formu- 
lated ethics (whether those of a liberal or aristocratic 
elite, or those of a self-righteous “decent people” fix- 
ated on its own decency). Without a rejection of the 
fixed identities and categories that operate as cops in 
our heads, there can be no destruction of the state 
- only its transmutation, fragmentation, and ultimate 
revival in new, and maybe stronger, forms. 

The “people” who rule must after all be a determi- 
nate entity, and in order to be conceived as such, the 
“people” must be given fixity as what Max Stirner terms 
a spook - an ideological construction to which actual 
people subordinate themselves, and of which one is a 
part only to the extent that one conforms. 


The People is a higher essence than an individual, 
and, like Man or the Spirit of Man, a spirit haunting the 
individual -- the Spirit of the People. For this reason 
they revered this spirit, and only so far as he served 





this or else a spirit related to it (e. g. the Spirit of 

the Family) could the individual appear significant; 

only for the sake of the higher essence, the People, 
was consideration allowed to the “member of the 
people. 

“Rule by the people” thus turns out not to be self- 
determination by actual people at all, but rather, to be 
the tyrannical imposition of a normative conception of 
an essence of peoplehood by those whose own identity 
is constructed around this category. What is excluded 
is the “un-people” to misquote Stirner - the flows of 
desire and activity which exceed and overflow the 
fixed category, which are unspeakable in terms of its 
representations. Democracy is thus at its core undemo- 
cratic, for the dictatorship of the adherents of a spook 
over those who do not support it cannot be justified by 
reference also to the latter, but only when the spook 
is established as a dominant symbolic element through 
a logic of forced choice - all are free to be part of the 
people or not, on condition that they make the right 
choice, or else be excluded. The adherents of anarchy, 
the opponents of despotic gestures of this kind, must 
necessarily be on the side of the excluded, indeed, 
among the excluded, and thus, against the imposition 
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of conformity, and radically exterior to the imagined 
“community” their fixed categories construct. 


The non-denumerable barbarians 

Yet the problems with democracy do not end with 
the problem of the “people.” Democracy as rule by the 
majority is also a rule over all by numbers. Majority 
rule presupposes the existence of a category within 
which a majority is established, and is thus dependent 
on the prior construction of the “people” which rules 
to include some and exclude others. Just as crucially, 
however, majority rule implies a willingness of all to 
subordinate themselves to the outcome of a specific 
procedure. This can only be a reactive willingness, 
since otherwise, there is no way to guarantee that a 
specific outcome will not be intolerable at the level 
of desire or need. Furthermore, the decisive factor is 
number. Thus, majority rule is a subordination of all to 
the logic of mathematics - the rule of King Abacus. 

As so often with quantification, majoritarianism 
implies an equivalence of all which is the basis for 
comparison. It therefore precludes and forecloses a 
recognition of difference, except as a secondary ele- 
ment of difference among the fundamentally similar. 
John Zerzan writes of number that 


[i]ts essential attitude toward the whole color- 
ful movement of life is summed up by, “Put this 
and that equal to that and this!” Abstraction and 
equivalence of identity are inseparable; the sup- 
pression of the world’s richness which is paramount 
in identity brought Adorno to the “primal world of 





the concept does not exhaust the thing conceived... 
Boas concluded that “counting does not become 
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necessary until objects are considered in such gen- 
eralized form that their individualities are entirely 
lost sight of. In the growth of civilization we have 
learned to use increasingly abstract signs to point 
at increasingly abstract referents. 


It is these abstract referents that are empowered 
through numerical procedures of establishing majori- 
ties, not the actual people who are reductively forced 
into the categories which these referents construct. 

This imposed equivalence is reductive and destruc- 
tive, for what it leaves unsaid is the possibility of an 
excess irreducible to equivalence, to the claim that 
1=1. Interpreted strictly (and without its contingent 
conflation with liberal notions of rights), democracy 
implies total rightslessness of each and every person, 
the included as much as the excluded. Because any can 
end up in the minority, any may be overruled. Thus, 
no need or desire is recognised as having a claim on 
its own basis. No wonder, then, that the loudest calls 
on behalf of desire come from minorities of various 
kinds. No wonder, too, that entrenched minorities 
often come to oppose their own subsumption within 
larger groupings, so that permanent minorities such 
as the Tamils and the Basques become a constant so- 
cial-control problem for the powerful. Democracy is 
not an inclusion of all: those who vote; it is a means of 
silencing those who are left in the minority. It is only 
at the level of the spook — the mythical inscription of 
a “people” of which all are a part, whatever their own 
fate — that the outvoted minority remains part of the 
same totality as the majority. 

A politics of desire, however, is necessarily minori- 
tarian (in the Deleuzian sense of “against 
the majority”) in a more fundamental way. 
Active desire is not capable of accepting 
the a priori insistence that it conform to 
the result of a majority decision. Only if 
the threat of disorder - the possibility of 
no decision resulting - outweighed every 
specific desire would it be conceivable 
for someone to accept this insistence. 
Thus, desire is minoritarian not simply in 
that it can often end up in the minority 
when a vote is taken; it is minoritarian in 
that it is non-denumerable, it cannot be 
reduced to something to be counted and 
weighed on a scale with other desires or 
with other entities of whatever kind. To 
reject the aspiration to be the majority 
- not only in the numerical sense but in the 
ideological sense, to reject the aspiration 
for one’s own desires and contingencies to 
be classified as decent and normal to the exclusion of 
others - is a logical extension of active desire. Active 


desire, wildness, is unconditional and irreducible. It 
cannot, therefore, find expression in a system which 
reduces it to its representation, as one among many 
elements to be counted. 


Conclusion: Beyond Democracy 

If, then, democracy is to be rejected as a concomi- 
tant of an anarchist anti-politics, what is to be coun- 
terposed to it? The answer is, first of all, that the flows 
of desire themselves must define the contours of 
socio-political action, and not the other way around. 
On one level, however, more needs to be said. For 
a rejection of “democracy” - of the reduction of 
desires to one among many, to an equivalential 
and representational status - does not imply a ty- 
rannical standpoint. One can be a master without 
having slaves; the goal then would be to be a master 
among masters. The point is thus precisely to refuse 
the blackmail that says that the only alternative to 
democracy is despotism - repeated as insistently by the 
state-socialist adherents of the latter as by the liberal 
and social-democratic apologists for the former. This 
binary must be seen as one of the “false choices” of 
the society of the spectacle - a choice between two 
similar entities (such as Pepsi and Coke) that ultimately 
serves to head off a perception of the dividing-lines 
which run, not between the rivals, but between the 
system in its entirety (with both its binarised poles) 
and that which opposes it. In the binary of democracy 
versus dictatorship, what is foreclosed is the possibility 
of anarchy - a refusal of rule by either minorities or 
majorities; a refusal of rule as such. 

There are many ways to attempt to construct non- 
oppressive relations with others - both human and 
nonhuman - without the reduction to similarity implicit 
in democracy and other statist forms. First of all, the 
self is in a condition of overflow with the world, as 
a situated being-in-becoming that is not reduceable 
to fixed categories. In this way, as many ecologists 
recognise, the self already has an interior connection 
to the goal of forming sustainable relations with the 
world, without any need to introduce self-sacrificing 
elements to justify such a concern. Secondly, differ- 
ence doesn’t need to disappear to enable dialogical 
interaction. Indeed, social relations are enriched 
where difference can become a source of new expe- 
riences and of relations in which differences become 
strengths. The way in which some hunter-gatherers 
take on animal attributes through shamanism would be 
an example of this; the way in which different abili- 
ties can be combined to complete a task is another. 
Thirdly, power for the self does not necessarily imply 
disempowerment of others. It is possible to conceive 
of, formulate, and actively live, types of power which 
empower across intersubjective boundaries. Nietzsche 


Democracy as rule by the majority 
is also a rule over allb 


cites poets as his example of how a self-active egoism 
in the Stirnerian sense can be something which is also 
enriching for others; Deleuze prefers the example of 
a productive relationship or friendship, in which each 
partner’s enjoyment intensifies the enjoyment of the 
other. Fourthly, desires can often find non-repressive 
expression in ways that are not destructive of other 
active desires, through forming assemblages in which 
desires are articulated around one another and are 





numbers. 





channelled in productive ways that enmesh with the 
desires of others. Fourier’s concept of “harmony” is 
one example of this kind of approach, which replaces 
repression with rearticulation. These are just a few of 
the possible ways in which desires can operate con- 
structively outside a framework of repression. 

The point about democracy, however, is that, con- 
trary to the claims of its more vocal advocates, it does 
not enable or encourage the construction of spaces 
where these kinds of non-oppressive relations can 
come into being. Rather, it ensures a closure around the 
“people,” the majority, and the procedures of count- 
ing. It tends to foreclose dialogue and interchange 
in advance by allowing the majority a self-satisfied 
despotic position, and demanding of the excluded a 
self-subordinating reactive conformity. 

The possibility of a non-repressive and sustainable 
social world is thus something that lies beyond the 
boundaries of democracy. It is something too radical 
for the numerical and symbolic reductions necessary 
to democratic practice, which recognises instead that 
the forces of life cannot be reduced to figures in an 
equation. It is only beyond the reductive logics of 
sameness that emancipation becomes conceivable, 
and it is thus beyond such frameworks that anarchists 
must look. 
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BY {aitchell Halberstadt 


In the context of anarchy, | hold the following to be 
true: 


1. Sovereignty on a planetary, human-wide, or uni- 
versal scale cannot legitimately belong to any human 
being or humanly-devised institution. Some (myself 
included) believe that such sovereignty can belong 
only to God—providing an implicit ground for under- 
standing a common or shared reality, while preempt- 
ing human authority. Others might prefer to sidestep 
the “God” terminology, using some other means 
of expressing a recognition that reality exceeds or 
transcends the human capability to rule. 


2. Institutions that claim to have a life of their own 
apart from, beyond or on behalf of the individual lack 
legitimacy: they’re fictions that acquire their very 
existence by being abstracted or alienated from real- 
time, lived experience. This even applies to those 
institutions claiming to be derived from knowledge or 
from ownership. In this sense, too, “government by 
the people” is both an oxymoron and superfluous. 


3. All this transpires because of the arbitrary and 
imperfect manner—the limited comprehension—with 
and within which human language and cognition 
organize information and attempt to organize the 
world—instigating subject-object distinctions, pro- 
mulgating the apparent power of labeling or defini- 
tion, and deploying externalized memory (getting it 
in writing, apart from lived experience), to establish 
the “reality of record.” 


4. Ideas and time cannot be owned (only shared), 
unlike things. Ideas and time create the context in 
which ownership (of things) can exist. 


5. Justice is an implicitly social phenomenon, 
but no human measure can apply adequately to 
the normative condition commonly called “social 
justice,”. so all attempts to determine or dispense 





it are arbitrary and imperfect—illegitimate and, 
by definition, authoritarian. 

Nonetheless—because two subtly, but crucially 
different meanings of the word “judgment” are 
often conflated—justice is routinely overex- 
tended. Judgment can be an attribute available 
specifically to an individual (as in, “That decision 
involves a value judgment,” or “Children don’t 
have the judgment necessary for driving”). But 
judgment can also refer to a function of social 
or political institutions (even when the function 
utilizes individuals) to impinge on those under 
those institutions’ jurisdiction. Individuals have 
the right to exercise judgment in the first sense, 
but neither they nor institutions have a right to 
exercise judgment in the second sense. 





6. The aspect of individual human identity cru- 
cial to legitimate community is shared conscious- 
ness or affect—the experience of existence as a 
shared reality—a sensing that “we’re all in this 
together” that might be called resonant empathy 
or charismatic mutuality. In such a reality, all 
communication is conducted in good faith, without 
deliberate lying—and with an awareness that every 
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individual manifests a sense of community,. This 
sensibility, rather than any institution or power, 
is humanity’s only legitimate ground for claiming 
a common identity, destiny or interest. 


7. Itshould be possible — in conjunction with this 
— for individuals to organize themselves and to 
act together spontaneously on an ad-hoc basis (as 
in a barn-raising or on the Internet), without the 
mediation or creation of institutions or organiza- 
tions to embody or to represent their actions. 


As an anarchist, then, | renounce all governance or 
rule—whether by the State or by any other means—in 
favor of direct personal responsibility in real time. 

| nonetheless agree with the old chestnut that “de- 
mocracy is the worst form of government, except for 
all others.” In other words, democracy is the best form 
of government that humans have yet devised and, if 
the best aspects of democracy are understood and ac- 
cepted, it may even have a peculiar, unique propensity 
to evolve toward a viable condition of anarchy. 

Democracies include a number of institutional safe- 
guards to individual freedom. These are desirable, 
and worthy of further extension. They even remain 
desirable and worthwhile as bases for modes of dis- 
course and codes of personal decency (without the 
institutional scaffolding) if an anarchic reality is to 
supersede democracy as a means by which we humans 
conduct our affairs. 





rather than as objects of rule. 


Can we reach a point where we don’t need insti- 
tutional enforcement, where decency is common 
practice? In the world where we live, the continued 
existence and evolution of personal freedom depends 
on how we meet this challenge. 

Terms like “power” and “fairness” have been absent 
from this discussion thus far: that’s largely deliber- 
ate. These terms carry more baggage than denotative 
meaning; when stating general principles, I’ve found 
little need to introduce them, and good reason to 
avoid them. 

In fact, I’m highly skeptical of Foucault’s notion that 
it’s impossible to eliminate power relationships—phe- 
nomena where one person has power over another, or 


The structures and processes that democracies 
use to safeguard the freedoms of the excluded 

are preliminary efforts to facilitate the exclud- 
ed’s full inclusion as members of a community, 


where institutions or groups have power over individu- 
als or other institutions or groups. While we obviously 
haven’t arrived at a point where all such relationships 
have been (or can be) eliminated, all net increases in 
human freedom are defined precisely by such elimination, 
however frustratingly piecemeal. 

Such an elimination is also a prerequisite for anarchy, if 
anarchy is to optimize human freedom and is not merely 
a pretext for the exercise of some new configuration of 
explicit or covert power or authority. In fact, it’s the only 
process that can get us there. 

Simultaneously, the ostensible tenets and proce- 
dures of democracy - due process; the right to face 
one’s accusers; freedom of expression; good-faith, 
open debate; abstaining from violence (except, per- 
haps, as a last resort), etc. — can evolve from insti- 
tutional constructs into manifestations of individual 
conscience: ethical imperatives through which the 
shared consciousness or resonant empathy in which 
individuals coexist is experienced and imptemented. 

This, however, leaves us confronting the complex, 
sometimes seemingly contradictory nuances of two 
more freedoms often addressed by democratic safe- 
guards — freedom of association and the right to 
privacy. It also demands that we consider, in turn, 
how both those freedoms might best coexist with the 
resonant empathy or charismatic mutuality that must 
become increasingly inextricable from individual iden- 
tity or consciousness in order for democracy to retain 
legitimacy and to evolve toward sustainable anarchy. 

Genuine freedom of association is a function 
of an increasingly inclusive democracy: it is 
manifest in the freedom of individuals to be 
included (and to include others), but not in 
the option to exclude. In a democracy-a form 
of governance — those excluded are nonethe- 
less objects of the governance conducted by 
those included. The structures and processes 
democracies use to safeguard the freedoms of 
the excluded are therefore preliminary efforts 
to facilitate their ultimate, full inclusion as members 
of a community, rather than as objects of rule. 

Though the issue of governance seems to vanish in 
a condition of anarchy, it re-emerges as a de facto 
reality when exclusion is practiced. In a condition of 
anarchy, where resonant empathy or charismatic mu- 
tuality are ongoing and pivotal to identity, exclusion 
becomes an experience of devastating disempower- 
ment that strikes at the heart of one’s very self. 

Such devastation occurs, of course, only if the reso- 
nant empathy or charismatic mutuality is genuine, an 
aspect of the ongoing experience of reality. Conversely, 
where empathy is absent, exclusion can’t be devastat- 
ing; under such circumstances it may even legitimately 
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protect a community from predators. The challenge is 
in making such distinctions. 

We may, for instance, be confronted with a skillful 
presentation, a simulacrum of shared reality, a coun- 
terfeit semblance of experience — whose performer is 
numb to the actual experience of empathy or shared 
affect, and who shares only the experience of violating 
the authenticity at the very core of shared reality. 

Such violations of common understanding are of- 
ten derided as sociopathic, but unfortunately, there 
are residues of just such numbness within all of us 
— presenting obstacles to our evolution toward a sus- 
tainable self-interest and empathetic understanding 
experienced as a single, seamless identity. We live 
amid institutions and organizations that demand and 
reward performances that enhance their fictitious 
identities, and that grant them the apparent power 
to override even the real- 
ity we know and share as 
actual human experience. In 
this unreal reality, numbness 
and counterfeit mutuality 
is often recognized not as 
pathological, but as a practi- 
cal necessity - fundamental 
to realism, to maturity, to 
being street smart. We seem 
to live in this world as lovers 
(treasuring what we share), 
but to survive (by skills and 
wits, as honestly as we can) 
as whores. 

One thing that’s nonetheless obvious is that the 
prerogative of excluding those who are genuinely open 
to inclusion is not freedom at all. Such exclusivity 
may promote itself as “freedom of association,” but 
a truncated, restricted-access version of mutuality is 
counterfeit — mere cliquishness, elitism or xenophobia 
— no matter how much eloquent lip service its adher- 
ents may pay to anti-authoritarianism. 

Historically, meaningful reforms in democratic so- 
cieties have extended civil liberties (full benefits of 
citizenship) to an increasingly broader range of those 
formerly excluded - (e.g., people of color, women, or 
sexual minorities). However, for such inclusion to be 
meaningful and sustainable, it must incorporate the 
subjectivity of those included — with appreciation and 
understanding of their uniquely personal expressions of 
human identity. Inclusivity doesn’t merely mean equal 
repression of all, as objects of governance or rule. 

In this way, the extension of formalistic, procedural, 
institutional rights paves the way toward inclusion as 
a matter of conscience among all individuals in the 
community. The creation or perpetuation of formalistic 





structures can be seen (and can only be valued) as 
a means to the end of a democratic (and ultimately, 
an anarchic) culture — providing individuals with op- 
portunities to develop the wisdom needed for life in 
an inclusive community. 

Decision-making procedures can enhance or im- 
pede inclusion in various, sometimes not-so-obvious 
ways. Appropriate scale; free access to the means of 
acquiring and disseminating information; and direct 
democracy (rather than contrivances of representa- 
tion) are obviously likely to enhance inclusion. 

Nonetheless, some exclusion and objectification are 
inherent in all institutional procedures and decisions 
other than those made on the fly. In this sense, formal 
decision-making procedures — even in nominally an- 
archist organizations — can only be, at best, directly 
democratic forms of governance or methods of rule, 
rather than truly anarchist phe- 
nomena. 

Substituting consensus for 
majoritarian procedures doesn’t 
change this; in fact, in many 
instances, majoritarian methods 
may be less likely to exclude. 
Because majoritarianism doesn’t 
pretend to go beyond a pluralis- 
tic understanding of democratic 
community, the corresponding 
need to provide protection or 
redress for minorities remains 
fairly obvious. Consensus, con- 
versely, can seem to demand 
that one either suppress one’s divergence from group 
unanimity, or face the reality of exclusion. (In a truly 
anarchist situation, meanwhile, there’s simply no 
legislative function — no separation between partici- 
pants’ lives and their decisions; deliberation exists to 
enhance understanding and facilitate communication, 
not to make and apply decisions on behalf of the 
group as a whole.) 

Until we’ve fully developed an inclusive culture 
and sense of selfhood, governments (especially in- 
creasingly inclusive democratic ones) may remain 
legitimate means to secure those ends. A community 
is ready to serve the cause of individual freedom 
(and a universally-inclusive subjectivity) without 
such formal structures only when such inclusivity is 
incorporated in the consciousness of each and every 
individual. Ironically, one becomes most fully oneself 
- one comes most fully to own oneself - when being 
oneself includes recognizing most fully that it means 
(that is, how it feels) being owned (by each other?). 

This brings us to the question of boundaries and 
borders, and finally, to the related issue of privacy. 
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Once one suspends or eliminates the distinction be- 
tween the State and other forms of authority that 
may or may not call themselves States, the distinction 
between boundaries and borders disappears, and the 
terms become interchangeable. 

Eliminating boundaries doesn’t eliminate privacy, how- 
ever. It redefines privacy as a consideration that arises 
when an individual is preoccupied with a process that 
emi solitude or concentration (for example, a cre- 
rm ] ative or personal 
activity). This 
fluid understand- 
ing of privacy 
doesn’t equate 
it with arbitrary 
obstructions like 
boundaries that 
may actually 
weaken legiti- 
mate claims to 
privacy. It also 
resists the rou- 
tine misuse of 
privacy as a pre- 
text for hypoc- 



















Until we’ve fully developed an inclusive 
culture and sense of selfhood, govern- 
ments, (especially increasingly inclusive 
democratic ones) may remain legitimate 
means, to secure those ends, 







risy or a refuge for hidden agendas. 

In a world where information is recognized as 
humanity’s ecological niche — the prime source of 
value — information wants to be free. Its optimum 
functioning and value are impeded when its free flow 
is obstructed by ownership (e.g., encumbering infor- 
mation by obliging it, wherever it goes, to carry the 
baggage of additional information about its ownership; 
or implementations of ownership rights that prohibit 
or confound its being shared, fully understood, or im- 
proved-upon by its users). Thus, ownership of informa- 
tion becomes an impediment to optimum realization of 
that information’s very value (as well as to individual 
self-expression); concentrations of ownership (or capi- 
tal) meanwhile become increasingly recognizable as 
barriers to sharing among autonomous individuals. 

Thus, democracy — whether it runs to the individu- 
alist Right or the communalist Left — ultimately finds 
itself impelled toward the same, remarkably Jeffer- 


sonian (or Marxist), objective — increasing openness 
and repudiation of the hegemony of capital — with 
imperial brute force eventually remaining as its only 
other survival option. 

What does all this mean for anarchists? 

An anarchist community or set of communities as 
an excluding, exclusive, and excluded entity (or set 
of competing entities) is contrary to this notion of an 
evolution, through and beyond democracy, toward 
anarchy. Anarchists are long accustomed to thinking 
of themselves in terms of who and what they oppose, 
but focusing on opposition or exclusion may be inap- 
propriate as a central feature of an anarchist ethic in 
a kaleidoscopically changing world. 

Disruption is, of course, an old, proud anarchist 
tradition; anarchists risk parodying it by continually 
staging disruptions as scheduled and scripted confron- 
tations with familiar adversaries: world leaders and 
establishment flunkies whose forces outgun them, 
whose reservoirs of sentimentality and common de- 
cency have run dry, and whose self-importance makes 
them obliging (and particularly brutal) foils. 

Anarchists sometimes seem most proficient at 
generating ever-narrower forms of sanctimoniously 
radical parochialisms. We’re all-too-familiar with 
the laundry list of oppressions, a categorical litany of 
guilts and ideologies that deflects broader participa- 
tion — at best, attracting liaisons-to-the-oppressed 
whose strongest actual identity is tokenism, elitism, 
or careerism (generally within the nonprofit/NGO 
sector or in academia). Meanwhile, many of the same 
anarchists have little tolerance - irony of ironies! 
— for disruptive (that is, unscripted, or unexpectedly 
divergent) ideas, people, or behaviors. 

In this context, even the spirited debate between 
“lifestyle anarchism” and “social anarchism” that 
ushered out the 20th century seems a bit ridiculous. 
Much of what currently passes for lifestyle anarchism, 
after all, is actually a mixture of Radical Green ortho- 
doxies and an elaborate, tightly-constructed, pinched 
and mannered, highly prescriptive code of behavior 
built around the laundry-list (often steeped in its own 
leftist dogmatisms even more deeply than the social 
anarchism whose leftist dogmatism it maligns). 

Even a vision as compelling as Free Love loses much 
of its vibrancy as one starts to recognize how a fluid 
miasma of polymorphous lust can eventually become 
little more than a stagnant, polluted backwater. But 
— as a veteran lifestylist, counterculture advocate, 
and gay man — I’ve also learned a few things that 
might be worth sharing. 

Maybe what anarchists need is to allow their man- 
ners to be rougher, more democratic in Tocqueville’s 
or Whitman’s sense, rather than demanding that each 
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other’s manners become ever finer and politically or 
culturally purer. Further refinements and rhetorical 
contrivances tacked onto upper-middle or upper-class 
rebellion (or worse, perhaps, academic snobbery) are 
hardly the way toward genuine inclusion. 

Inclusion (let alone anarchism) doesn’t mean invari- 
ably dining on vegan swill among white, whisper-toned 
twentysomethings with expensive bicycles, constantly 
lamenting their privilege and the absence of more 
people of color or working-class people from their 
cliques. It may mean speaking Spanish, day-to-day, in 
many parts of Los Estados Unidos, or revisiting the gritty 
ethic and style (and recipes) of the Diggers and ditching 
the soup-kitchen rectitude that’s made Food Not Bombs 
such a hit for extracurricular credit among Alternative 
Youth. Above all, inclusion means obliterating, once and 
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for all, the arrogant, sorry concept of outreach — as 
if anarchists, as the prime contenders for the Crown 
of Creation, are obliged by decency and ideology (or 
simple noblesse oblige) to share our glory. 

There are (we’re told) over six billion humans alive 
on this planet, each of us with a different idea of how, 
why and whether to save it—of how, why and whether 
to save ourselves (individually and/or collectively)—six 
billion different notions of who we are, six billion 
modes of expressing it. The space we’re in now is 
crowded; the music is unfamiliar — a bit ominous, a 
little sleazy, at times manic but captivating, intense 
and ever-changing. And we still might (or might never, 
after all) learn whether we can all be partners. 

But we’re still dancing}... - 


Ten 
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Democracy and Conspiracy: 
Overlaps, Parallels, and 


By Lawrence JSarach 


The Mythic Appeal of [. 
Democracy 

A myth isn’t a lie—it isa} 
story told by people with a 
particular outlook to others 
with a similar outlook. It can 
contain truth and falsehood 
in varying mixtures and ra- 
tios, but the important thing 
is that it makes sense to its 
audience. 

According to the believ- 
ers in Democracy (rule of 
the people—however “the 
people” is defined and nar- 
rowed to exclude particular 
segments from participa- 
tion in government), it is a 
system of decision-making 
that enables the rule of the 
wisest and most capable 
and skillful, regardless of 
hereditary class privilege; 
this is its republican (anti- 
monarchist) heritage. Demo- 
crats (especially those who 
identify with the tradition 
of Liberalism) believe that 
majority rule provides more 
voice in decision-making for 
more people. They believe 
that more representation 
means more fairness, that a more informed voting 
base increases the wisdom of representatives, which 
furthers the responsiveness and fairness of said rep- 
resentatives. For democrats, information is power. 
These are some of the myths of Democracy and they 
are tirelessly promoted by the State through public 
school indoctrination and fanciful media images. 
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standard Operating 


Procedures 


The reality, though, is 
a bit different. Most demo- 
crats (who rule, rather than 
those who only aspire to 
rule) know that democracy 
is fragile and as easy to 
manipulate as any other 
style of government. They 
operate under the assump- 
| tion that “the people” 
| will always be unprepared 
| to rule themselves, and 
therefore those who are 
| the most wise and ethical 
have the paternalistic re- 
| sponsibility—nay, duty—to 
take upon themselves the 
heavy elitist burden to gov- 
ern the rest of us. Duplicity 
is integral to democratic 
government (the less apol- 
| ogetically dictatorial forms 
we will leave out of the 
current discussion, but the 
parallels should be obvi- 
ous); most people who live 
| under democratic rulers 
don’t like to be reminded 
| that they are incompetent 
| (and yet the unprepared 
| and immature people are 
magically transformed into 
fully informed, rational agents when it comes time to 
choose their representatives). 


The Mythic Appeal of Conspiracy 

A political conspiracy is a self-selecting group of 
people who get together privately in order to plan 
and implement a particular agenda with the goal 


i 
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of increasing power and social control. | take it for 
granted that all kinds of political conspiracies exist; 
some might just prefer to refer to these conspiracies 
as skirmishes in the class war, and | wouldn’t 
disagree. The term “conspiracy theory,” however, is 
a derisive dismissal of any possibility that private or 
clandestine agendas could operate (semi-)publicly 
in a democracy, and for that reason the term is 
useless and obnoxious; those who invoke it clearly 
wish to equate it with fantasy or falsehood despite 
all evidence to the contrary. One of the greatest of 
unintentional (or perhaps not!) ironies occurs when 
obvious conspirators (like some of the current crop: 
Bush, Cheney, Kissinger, etc.) pooh-pooh any and all 


The classical Liberal idea is that informa- 


tion equals power, or information equals 
freedom. 


counter-narratives as “conspiracy theories.” 

Conspiracy theories work the same way as 
other myths, and (for their adherents at least) have 
supplanted the otherwise dominant democratic 
myths of American culture. But because | am unhappy 
with the way the term “conspiracy theory” is used, 
| have decided to replace it with a new term to 
describe how people think about and analyze these 
conspiracies: Conspiratology; the study and exposure 
of conspiracies and their respective conspirators. 


What’s New in Conspiratology 

A shift has occurred in American conspiracy lore 
in the past several decades. From the time of the 
founding of the United States until the Watergate 
scandal, conspiratologists were, almost to a person, 
politically reactionary: they suspected of subversion 
anyone with questionable or foreign loyalties, social- 
ists of all stripes trying to undermine American Free 
Enterprise Capitalism, liberals and other do-gooders 
trying to undermine supposedly natural hierarchies. 
In other words they considered anyone with dissident 
views to be an outside agitator, whose ideas just 
weren’t American, or American enough. The fault for 
the failure of what would otherwise be the smooth, 
conflict-free functions of democratic government lies 
with unseen (or partially seen) sinister forces bent on 
the destruction of democratic values. These days, the 
usual right-wing conspiratologists have found many 
commonalities with their left-wing contemporaries; 
the main issues now include shadowy (undemocratic) 
government operations mixed in with the vagaries of 
national (and popular) sovereignty. 

The theme that connects conspiratologists is that 





the social/political/economic order would be just, 
proper, and natural if only some secretive self-select- 
ing powerful/power-hungry elite hadn’t ruined the 
original order. The elevation of the status quo ante 
into an recapturable ideal (whether that ideal is based 
more or less on the facts of relative privilege under 
threat, or the self-serving myths of some segment of 
a group that feels threatened) is the foundation of 
all Reaction, and that’s the main reason reactionaries 
have been (until recently) the driving force behind 
conspiratology. It has only been with the unquestioned 
ascendancy of the less plebian right wing to govern- 
mental and bureaucratic power in the us that similar 
arguments have found adherents on the liberal left. 


Realities of Democracy 

American government has always relied on a semi- 
hereditary ruling class made up of men from the over- 
lapping realms of the military and intelligence indus- 
tries, large corporations/landowners and legal firms, 
energy companies, and ordinary gangsters. Most of 
those who wield real influence and power in Washing- 
ton DC are never elected; instead they are appointed 
to cabinet positions (the current best example being 
Karl Rove). The constant recycling and reshuffling of 
unelected business and government executives (some 
in the current administration have careers dating back 
two or three decades) into these positions of power 
maintains the consistency of government regardless 
of whichever figurehead sits in the Oval Office. This is 
not the result of some kind of aberration or betrayal 
of democracy—it is exactly what a republican form of 
government requires for continuity. 

Secrecy, or the division of labor based on access 
to information, is a cornerstone of all government, 
all bureaucracy. The most important function of bu- 
reaucracy is self-preservation and the maintenance 
of hierarchy; restriction of knowledge is the best and 


Secrecy, Or the division of labor based on 
access to information, is a cornerstone of all 


government, all bureaucracy. 





most effective guarantee for this, and just as the 
smooth running of the economy is a seemingly self- 
perpetuating cycle of buying and selling (its public 
face), the smooth running of a bureaucracy is based on 
the self-perpetuating cycle of knowledge and secrecy 
(mostly taking place in private). Those who believe 
that the economy is run by the Invisible Hand of the 
Free Market are as deluded as those who believe that 
bureaucracies are (or can be made to be) transparent, 
flexible, and subject to change. Not to be too Marx- 
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ist, but the class interests (e.g. increased power and 
wealth) of those who rule are too important for them 
to leave such things to chance. Democracy merely 
offers a broader range of cosmetic options compared 
to other forms of government. 

Then there is the secrecy necessary for diplomacy 
and espionage, not to mention war. The obsession with 
secrecy as a standard operating procedure for maintain- 

) ing government control showed up in anarchist history 
in a particularly tragic manner. During the Spanish Rev- 
olution, the telecommunications industry in Barcelona 
was collectivized and operated by a joint committee of 
CNT! and the UGT.? This allowed revolutionaries to be 
fully informed about the conversations and schemes of 
Republican politicians, a situation these professional 
bureaucrats couldn’t tolerate for long. On May 3, 
1937, after months of having their calls overheard and 
sometimes discon- 
nected, the forces 
of law and order 
had had enough. 
The pretext for 
the storming of 
the Telephone 
Exchange led by [ 
the Stalinist Chief |= 

of Police was this 
lack of secrecy.? 
In the words of a 
Catalan Stalinist: 


It was high | 
time such a step 
was taken. The 
CNT listened 
in to all the 
conversations 
between the 
central govern- 
ment, the Gen- 
eralitat [the semi-autonomous Catalan government] 
and abroad. That couldn’t be allowed to continue. 

‘ We had tried to get a member on to the central 
committee to stop the listening in. So it was de- 
cided to take more energetic measures. Of course, 
had the PSUC [the Catalan Communist Party] been 
in a position to listen in to telephone conversa- 
tions it would have done so also. The party always 
wanted to be well-informed...4 


Investigation and Exposure; The Myth of Liberalism 
The opposite of this kind of secrecy is supposed to 
be total information. But in any political system that 
strives for total control, secrecy and information are 
poles of a false dichotomy; all rulers understand that 


 ——————————— 





most information is already biased, originating and 
disseminated from where they already have enormous 
influence and power, like think tanks, mainstream me- 
dia, scientific research institutions, and intelligence 
agencies (please indulge my avoidance of the obvious 
overlaps among these sources). The Marketplace of 
Ideas can withstand any and all challenges—disinfor- 
mation and biased reporting, scandalous insinuations, 
and outright lies are merely another pile of data to sift 
through in a search for some kind of overarching Truth. 
The glut of disinfotainment turns facts into a kind of 
white noise, which causes just about everything to be 
ignored and/or forgotten. 

Even if there were some way to get a handle on an 
elusive Truth,° is the exposure of a conspiracy enough 
to curtail it—let alone thwart it? While embarrassment 
and guilt can be powerful motivators for those be- 

holden to the ide- 
_|als of decency, 
fair play, and jus- 
tice, it is equally 
important to 
remember that 
bureaucrats and 
hierarchs hard- 
ly ever play by 
rules that would 
put them ata 
disadvantage. 
The first rule for 
those gangsters 
is hierarchical 
self-preserva- 
tion, and honor 
and honesty have 
little to offer in 
that realm how- 
ever much they 
might exploit the 
appearance of 
these characteristics. The irony of course is that, 
in a democracy, decency, honesty, and fairness are 
promoted as the primary motivations of those who 
would rule. Even better is the slogan on the Seal of the 
CIA: “the Truth shall set you free.” Statist self-parody 
doesn’t get much more delicious than that.: 

The classical Liberal idea is that information 
equals power, or information equals freedom. From 
this we get the silly political tactic of “speaking truth 
to power” as if “power” were some creature with a 
conscience, and/or a sense of guilt. The chanting of 
“Shame, Shame” at demonstrations when the cops 
rough up lawbreakers or when a politician shows his 
face is the result of this kind of mythological think- 
ing. The idea that exposure and/or embarrassment is 
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enough to get those in power to alter their policies is 
a legacy of the myth surrounding Gandhi (especially 
the film version), who supposedly single-handedly 
embarrassed the British Empire enough to get them to 
grant independence to India. This pacifist and liberal 
nonsense continues to have a bad influence on most 
anarchoid activists, evidenced by their calls for mass 
mobilizations: more numbers equals more influence, 
equals more responsiveness from representatives. 
They have assimilated many democratic myths. 


Anarchism and Conspiracy 

In the realm of domestic and international state- 
craft and business, we can either believe in class- 
based plans or we can believe in accidents and coinci- 
dences that just happen to coincide and converge with 
the class interests of those with wealth and power. 
Anarchists and other radicals throughout history (ex- 
cept more recently it seems, at least in the us) have 
taken it as a given that politicians, capitalists, cops, 
and spies (obviously these functions are not discrete) 
lie as a matter of course, get together out of public 
scrutiny to plan and execute their agendas, and use 
disinformation and deceitful propaganda to further 
those agendas by confusing and destabilizing those 
they know are their enemies. Is that not conspiracy? 

Chomsky, as a notable example, promotes coin- 
cidence precisely because he believes that imminent 
critique of government affairs is the most powerful 
means to expose it, and that by exposing it, he can 
help generate the requisite public indignation and/or 
outrage to get people to do something about it (what 
that might be remains vague). In order for him to 
engage in such imminent critique, he must take the 
politicians at their (public) word and self-image, a 
rather strange perspective for any radical. This lack of 
depth leads him to some rather bizarre (for a person 
supposedly interested in promoting anarchist ideas) 
conclusions, such as this one: 


| will assume [the attacks of September 
11*"] to be [the work] of Osama Bin Laden and 
his al-Qaeda network. There has been a prima 
facie case from the outset, though little cred- 
ible evidence has been produced despite what 
must be the most intensive investigations ever 
by the coordinated intelligence services of the 
major powers.°® 


If one believes that governments and their various 
secret intelligence services are really interested in 
finding and eliminating enemies—instead of constantly 
(re)inventing them and manipulating them’—then such 
a conclusion might make some kind of sense. Yet with 
the disturbing questions concerning the attack on the 


Pentagon® and the collapse of WTC Building Seven,’ 
how can any critical thinker not believe that at least 
part of some of these intelligence services are involved 
in helping to confuse the supposed investigation? How 
do we reconcile this kind of coincidence theory with 
a class analysis? Even a simple-minded Stalinist like 
Michael Parenti is sophisticated enough to understand 
that this wishful thinking is absurd, and dares to call 
those who coordinate their agendas (privately and 
publicly) conspirators.'° 


The Realities and Irrelevance of Conspiracy 
Conspiratology has looked so irrelevant to anar- 
chists for the most part because we already know that 
it doesn’t matter who the conspirators are, or to which 
part of which conspiracy they are loyal; institutional- 
ized (hierarchical and bureaucratic) power remains 
intact regardless of how the state operates or who 
governs. Exposing their behind-the-scenes shenanigans 
is never enough to stop their projects for increased 
social control; information is not power, and there 
are too many competing conspiracies to map out. And 
that’s how all rulers like it, because trying to get a 
coherent understanding of all of the competing and 


_ overlapping machinations and plots becomes an over- 


load on one’s critical abilities, and at a certain point 
the conspiratologist’s brain either short-circuits or 
shuts down. Of course this is precisely the process the 
conspirators foster with their false leads, dead-ends, 
sleights of hand, shell games, and unbelievable denials; 
for every partially true conspiracy that is semi-exposed 
(whether by the conspirators or the conspiratologists), 
there are probably two or three (or more) fully true 
semi-covert conspiracies that continue un(der)noticed. 
The more interconnected the schemes outlined and 
drawn by conspiratologists, the less likely it is that 
non-conspiratologists will pay attention to them. 

Are there extraterrestrials operating UFOs? Are the 
close business (and therefore political) connections 
between the Bush family and the Saudi ruling families 
undermining us national sovereignty? Did segments of 
the us government assassinate John F. Kennedy as part 
of a right-wing coup? Was the latest part of that coup 
the us government engineering of the attacks of 9/11? 
The answers (if there are any that would fully satisfy 
the dedicated conspiratologist) to these questions 
are ultimately a distraction. The acknowledgement 
that this state of affairs is just business as usual was 
already imbedded in English by the late 18" century 
in the term byzantine: an intricate and surreptitious 
manner of operating. This is how all bureaucracies and 
states, dictatorial or democratic, function. Finding 
and exposing The Culprits is unnecessary; we already 
know who’s responsible. 
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(Footnotes) 

1 Confederacion Nacional del Trabajo (National Confederation of 
Labor), the anarcho-syndicalist industrial union. 

2 Union General de Trabajadores (General Union of Workers), the 
trade union affiliated with the Socialist Party. 

3 This action precipitated the May Days, during which the Stalinists and 
Catalan Nationalists—and most horrifically, some “influential militants” 
from the CNT—definitively smashed the revolutionary momentum of 
the previous ten months. 

4 Ronald Fraser, Blood of Spain (Pantheon Books, New York 1979); pp 
377-8. 

5 In the realm of conspiratology, some Big Questions that demand 
answers are: Was what crashed at Roswell really was an extraterrestrial 
spacecraft? Did a CIA/Mafia/Anti-Castro hit squad really kill Kennedy? 
Did high-ranking officials in the Bush Administration really plan and 
execute the attacks of 9/11? 

6 Noam Chomsky, Pirate and Emperors, Old and New; International 
Terrorism in the Real World. New Edition (South End Press, Cambridge 
2002); page 145. My emphasis. 

7 See Gianfranco Sanguinetti’s On Terrorism and the State; The Theory 


and Practice of Terrorism Divulged for the First Time (BM Chronos, 
London 1982) for his analysis of how the Italian state, through its 
secret services, effectively controlled the Red Brigades; his point is 
not specific to the Italian context. 

8 Including: Where’s the huge hole expected if a Boeing 757 had crashed 
into the side of the building? Where are the missing crucial minutes of 
security videos? 

9 Including: How did such an insignificant fire in only one part of the 
building precipitate its total collapse, despite no other steel and 
concrete building—apart from WTC 1 and 2 of course—ever collapsing 
from a structural fire? Was it merely an innocent coincidence that the 
central emergency command post for the city of New York happened 
to be located in Building 7? 

© Parenti’s problem is that he refuses to take that analysis into the realm 
of politics as usual. He really seems to believe that the governors of the 
former Soviet Union, the former Yugoslavia, and contemporary Cuba 
(among others) cannot possibly engage in similar operations—simply 
because they were/are not capitalists. The state, as always, remains a 
neutral arbiter of sociopolitical conflict in the Marxist universe. 
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By Monsieur Dupont 





Every time an anarchist says, ‘I believe in democracy,’ there is 


alittle fairy somewhere that falls dOwn dead. sMearrie Peter pan 1920 


The guilt-ridden, double-checking tenets of democracy 
bother all fragments of radical opinion like a haze of late 
summer midges but the anarchist milieu seems especially 
prone to tolerating, even embracing, this maddening visi- 
tation... 

The cyclical return within the milieu to the tenets of 
democracy is conducted by those who in other elements of 
their own analysis understand that it has nothing to do with 
either Greek ideals or power to the people and that in real- 
ity it consists of little more than a parade of cattle-prod- 
ded common senselessness, more LA Arnie than Athenian 
Socrates. These revolutionaries state explicitly in their 
most lucid moments the determinate relationship between 
capital and its political administration but it seems that 
even this is not enough and the temptation to refer back to 
the democratic form as an ideal is irresistible. 


1 

Democracy is a specialised form of political domination 
deployed as a universal objective value, it is set in place 
as a political end or ideal for society by an elite whose real 
power over society is not political at all but is grounded in 
an all-pervasive economic exploitation. 

At the level of detail in direction, policy and law, the 
state’s democratic practice is presented as somehow ob- 
jective and final because of the overly involved process 
that has led up to it, in reality however the grounding of 
such a process, from its original conception to its execu- 
tion, is contained within the bounds set by economically 
imposed scarcity. And the constriction of distribution is set 
by the party of capital as it pursues its own interest. 

Let us take for our example the founding of the National 
Health Service; it has become the example par excellence, 
albeit a lonely and aged beacon of the glories of social 
democracy. If we take the NHS as our example, and we tick 
the boxes of its effectiveness in genuinely improving pro- 
tetarian health and also the ongoing usurpation of the idea 
of public services by the commodity, if we accept all that 
but still retain our critical attitude then the questions we 
set are these: a) if the NHS was a concession of the domi- 
nant class, a maximum quantity it was prepared 
’ to give up, then what was it intended to prevent; 
b) what is the functionality of healthy workers for 
the bourgeoisie; c) what other policing, stratify- 
ing, organisational functions does it perform in 
the bourgeoisie’s domination of society? If we 
critically situate the function of the NHS within | 


The anarchists have recently fallen into a trap of at- 
tempting to formalise the constellation of discussion, 
disagreement, consent, legitimation, delegation, and so 
On under the rubric Of democracy... 


the wider strategic intentions of the ruling class then we 
see that our gains have never really belonged to us. And 
what goes for the NHS is equally applicable to education, 
employment rights, social wages, political inclusion and to 
all of the benefits of democracy. 

Democracy is concerned with a degree of reflexive ad- 
ministration of the social body but the social body is not 
self-defining, it is determined by the commodity form. 
This means the administrative institution only has power 
enough to intervene in what already exists. 

Democracy and its product therefore serves the party 
of capital on many levels but always as a disguise to its 
exploitative social mechanism. 

The only voices, the only ideas, that have ever ap- 
peared within democracy’s register, and this despite the 
representational claims of these voices, the only voices 
ever raised within the democratic schema are bottomline 
bourgeois. Thus a function of democracy is to restrict the 
appearance of what can be said and to portray this restric- 
tion as all that can be said — one of the secondary con- 
sequences of this restriction has been the enclosure and 
subsequent devaluation of many political reference points. 
For example tyranny, dictatorship, and totalitarianism lose 
practical application to lived reality when established de- 
mocracy facilitates the deaths of twenty thousand people 
a day from starvation, causes the just-like-that deaths of 
ten thousand civilians in a war against Iraq, inflicts a death 
every minute because of its trade in small arms, and above 
and beyond all these and other mere details, imposes the 
systematic binding of billions of human beings to capital- 
ist production. The democratic ideal does not state that 
life must be reduced to labour function nor does it say 
that most people will exist without any hope of owning the 
product of their labour. 

Democracy itself is a euphemism for capitalism, as in 
“Britain is a democracy,” and from this original mystifica- 
tion follow others. Democracy grants itself the right to take 
hold of and dictate the meaning of concepts like freedom 
which becomes freedom of speech, or freedom of the bal- 
lot box, and equality which becomes equality of opportu- 
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restriction as all that can be said... 


nity, or equality before the law. In these cases, and many 
more, a universalist aspiration is honed down to the point 
that it mutely serves the narrow interest of the dominant 
class and accelerates the hold on society of that class’s 
tightly defined form of ownership, a form that is always 
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on its own pro-democracy line, which, lets face it, has a 
very convenient path-of-least-resistance quality to it. That 
cringeworthy Michael Moore-style blab, those American flags 
on peace demonstrations, “we are the true guardians of de- 
mocracy,” “we are the real patriots” as if such mystifica- 
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carefully withheld from the democratic horizon. 

In other words, what is most fundamental to the scene, 
who owns it, who dictates its character, is always absent 
from all legitimised engagement with and conventional re- 
flection on the scene. 


2 

The most radical democrats seek to establish what they 
call real or direct democracy, which they say will bring all 
socially occurring phenomena within the scope of the pro- 
posed popular assembly. In one bound they forget, in that 
endless oscillation that is chronic to the left, the objective 
influence of big money on the solutions they propose even 
after their own efforts to point out the specifics of such in- 
stances as examples of the problem of the present. 





Thus a function of democracy is to restrict the ap- 
pearance of what can be said and to portray this 








The left enthusiastically investigates the mutual benefits 
enjoyed between the political party in power and its corrup- 
tion by capital; observe its glee as it exposes the Republican 
Party’s allocation of re-build contracts in Iraq (what else did 
it expect?) but then carry its conclusions no further; it learns 
no lessons and seems pathologically incapable of connecting 
the specific to the general. It neither speculates on the likely 
manipulation by capital of the assemblies it favours nor does 
it consider for one moment the current influence capital has 


tions weren’t also fragments of the real, true problem. 

Radical and direct democrats seem ever-doomed to for- 
get that the form society takes is not finally determined 
by public opinion, but by the ownership of property. The 
surface of opinions and of subjective values, even if regi- 
mented into a mass movement, are no opposition at all to 
the force of property ownership. Such movements press 
the button marked “have your say,” but it is connected 
to nothing, they are “making themselves heard” down the 
phone but the line is cut, they are “standing up for what’s 
right” but their feet are in quicksand. The petitions and 
lobbyings and protests and pressurings are so many open 
doors to empty rooms. 

The labyrinth of participation turns out to be a fetish 
of alienated consciousness, “getting involved” is specially 
designed to convince the unwary that their concern is spe- 
cial, that this time they’re really making headway against 
all precedence of the circumlocution office, and that re- 
ally, really change is very close now, ah but they aren’t 
and it isn’t — and if, as the radicals have diagnosed, this 
democracy is one sign of a fundamental economic alien- 
ation then it would be a strange medicine indeed that rec- 
ommended its treatment by means of a blanket application 
of its symptom. 

It seems that democracy occurs as a sublimated politics 
when the alteration of property ownership is forbidden. 
It is promoted as a form of political compensation for the 
cost to society of the original prohibition. It states that 
everything else, everything that doesn’t refer to owner- 
ship, is up for discussion, and yet we now see that even 
this limited remit must be continually revised — proper- 
ty is vulnerable, its needs change constantly, it requires 
constant care and protection. So, if it is now established 
that democracy at its heart is a trick to distract attention 
from economic domination of one class by another then 
it is unlikely that any popular assembly in any imaginable 
circumstance could defend itself against non-explicit ma- 
nipulation from hidden forces, factions, splinters and so 
on (the contrary: the more open and honest the assembly 
is towards the citizenry the more responsive it is to hid- 
den influence). | also do not see how any given democratic 
institution could prevent at least one degree of alienation 
opening up between itself and the social body, and in that 
unspoken space who knows what lurks? 

Democracy cannot dismember capitalism. 

If you are tempted to throw up your hands and demand 
what is to become of us, I’d reply only that the radical 
overthrow of ownership must come before the setting up of 
any political institutions — first make power explicit, then 
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human beings can organise themselves accordingly. 

3 

The anarchists have recently fallen into a trap of at- 
tempting to formalise the constellation of discussion, dis- 
agreement, consent, legitimation, delegation, and so on 


th Sage Sons 


is more shaky. Nevertheless their democratic representa- 
tives do not cease in their pushing forward of these aspira- 
tions to fair trade and democracy, and that says it all. 

It is no miraculous feat of prophecy to predict that 
many if not all of those involved in the current protest 





under the rubric democracy; the reason for this is several- 
fold. For one it is the unthought-out application of a sys- 
tematically impoverished vocabulary — what other words 
are there for people instituting themselves, as the end for 


their activity? For another the milieu wants to reassure a ~ 


wider anti-capitalist protest movement which is suppos- 
edly mystified or intimidated by it. 

MD has written long and self-importantly on the self-de- 
ception of the anti-capitalist protesters so it is enough here 
to say that | do not think this essentially reformist move- 
ment is so very worthy of the 
milieu’s tender consider- 
ations. Anti-capitalism is an 
endless shading of opinions 
one into the other but ba- 
sically it is a protest of the 
bourgeoisie against itself, a 
movement of and for social 
reform which nevertheless 
wishes to preserve its own 
economically derived class 
privilege of speaking to, 
and being heard by, govern- 
ment. 

The anti-capitalists le- 
gitimise themselves by 
castigating unrealistic pro- 
revolutionaries and claim 
that they speak for the urgently poor. The accusation of 
irrelevance and unreality-hurts and the anarchist milieu 
hides its face in shame, concluding that it has no licence 
to instruct the poor in the illusions of self-determination, 
anti-imperialism, and democratic political reform which it 
is decided must be the baggage of their liberation. In re- 
sponse to reformist bullying the milieu tacitly falls into line, 


in its aims and principles it adds other politically weighted | 


oppressions to its class analysis, and swallows whole the 
leftist agenda. In this the milieu is wrong. It not only can 
but must extend its critique far beyond the easy target of 
America and “big business.” In its analysis it must include 
the recuperative part played by those false and essentially 
conservative solutions to America that are proposed by the 
left, all of which are easily contained by the commodity 
system. The stated aspirations of the anti-capitalist move- 
ment are not identical to the interest of the world’s poor; 
what we are told the poor want is what has been formu- 
lated for them as an alternative to the present and whilst 
the worst-off’s rejection of present conditions is sharp and 
instinctive their commitment to the alternative blueprint 





movement will end up as future entrepreneurs and politi- 
cians of the establishment. Such is the history of political 
protest. The French, American, and Russian revolutions, 
and even the protests of the Sixties all disguised self-in- 
terested, economically based, ambitions behind a Birnham 
wood of slogans for .universal emancipation. 


4 

Many energetic and independent souls have entered 
democratic politics saying they were going to bring the 
practice of democracy into 
line with its alleged ide- 
als. All have ended instead 
by adapting themselves to 
what existed before them. 
The English rebel MP Diane 
Abbott, famous only for 
castigating her New Labour 
colleagues for sending their 
children to private schools, 
ends by sending her kid to a 
private school. | don’t criti- 
cise her, it’s inevitable, the 
political class are separate, 
her kid would certainly be 
a target, and the nature 
of privilege is that you can 
choose to escape what the 
rest of us have no choice in. Those who attempt to reform 
privilege from within end up as its beneficiaries. So it is 
no surprise when, for whatever reason, democratic ambi- 
tions are proclaimed within the anarchist milieu and these 
we-don’t-mean-it-in-the-same-way-they-do self-described 
anarchists conclude their ignominious career by proposing 
anarchist intervention in the electoral process (as the for- 
mer editor of Green Anarchist did in Freedom 9/08/03). 
When anarchists declare themselves democrats for re- 
spectability’s sake, so they can get on better at university 
research departments, so they can tap into a shared and 
honourable left tradition, so they can participate in the 
global forum, when they crown their decomposition by 
saying, “we’re democrats too, we’re true democrats, par- 
ticipatory democrats” they ought not be surprised at how 
enthusiastic democracy is to return the compliment, and 
of course to extract its price. Those who sign their names 
soon find themselves falling silent on a spray of other mat- 
ters to which democracy and the force behind it are se- 
cretly hostile, and of that invisible bouquet class is 
the big, bold, blousey one. 





Anarchy: A Journal of Desire Armed AI 


book reviews 


ASSIEMUBILIE 


TALE 


BOMIBAIRDMIENT Ol 


Reviewed by John Henri 


Action Reaction 
by Adrian Lee 

130 E. San Carlos 
San Jose, CA 95112 
hardcover, $63.75 


Action Reaction is an 
accordion-style book de- 
picting an impressive full- 
color mural of surrealist 
montage. The package 
we received also contains 
beautiful stickers, patch- 
es and a fascinating DVD 
of behind-the-scenes foot- 
age, filmed receptions, 
as well as examples of 
truly awesome graffiti 
and highly imaginative 
political vandalism, some 
of which are laugh-out- 
loud funny. These DVD 
sequences, beautifully ed- 
ited and accompanied by 
a haunting soundtrack, 
are not to be missed. 

The central work is a 
painted mural that be- 
gins with a depicticn of 
the artist himself being shot down by 
a shadowy “lone shooter” on a neigh- 
boring rooftop. From here things 
melt into a bum rush of middle-class 
Marvins stumbling across a treach- 
erous landscape of familiar symbols 
and words that spring up out of the 
ground like the walls of a maze, or 
drop away beneath their feet like un- 
expected cliffs. Here the figures are 
assaulted by recurring scenarios of 
TV brainwashing, Freemasonry, im- 
perialism, mind control experiments, 
and spectacular violence designed to 
terrify and immobilize. These haunt- 
ingly rendered figures are almost all 
deformed and bald, white men who 
are shooting, dosing and devouring 





one another and even urinating into 
one another’s’ mouths, (“trickle down 
economics”). Towards the end, the 
text and images becomes more dense 
and more dizzying representing, I 
presume, the horrific accumulation of 
information in the brain of the citizen. 
Scenes grow steadily more demented 
until all culminates in a swarm of 
businessmen, soldiers, jetfighters, 
and newspapers detailing the familiar 
atrocities of the day, and a laundry list 
of countries that have been or con- 
tinue to be pummeled by US capital- 
ism. At home, citizens passively offer 
themselves to vampiric executives and 
generic looking figures of authority. 
I like this book immensely and the 
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sheer breadth of Lee’s vision is impres- 
sive. One problem with focusing on 
Masonic government corruption, se- 
cret wars and human experimentation 
is that it can give the impression that 
corrupt government is the problem 
rather than government itself. 

Though clearly not a right-winger, 
the artist’s political views are a bit 
unclear, in that he could just as 
easily be an angry liberal as an an- 
archist (though much ofit reads asa 
scathing criticism of civilization gen- 
erally, which I liked). A tight collage 
of hate-able government goings-on is 
certainly more of a diagnosis than a 
prescription but I would be interested 
to know the artist’s ideas about how 
a better world may actually come 
about. The artist, however, may not 
be interested in answering this ques- 
tion, though the title implies that an 
appropriate “reaction” is long over- 
due to this parade of horrors. There 
is no mind-numbing activist program 
put forward as a solution and the 
newspaper headlines about “mass 
protest” form a grimy wallpaper 
backdrop which perhaps implies the 
futility of such pacifist gestures as 
the cannibalistic US soldiers in des- 
ert camo march by, undaunted. No 
simplistic, feel-good, happy endings 
here, just provocative and troubling 
questions. Namely, what in the fuck 
are we going to do about all this? If 
the action is the subjugation of hu- 
manity by freemasons, soldiers and 
politicians via bombs, bullets, and 
brainwashing, then what, pray tell, is 
the reaction of the subjugated? When 
and where does the rioting start? Is 
that what’s being asked? If so, it’s a 
beautifully complex question, asked 
in a beautifully complex way. 
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Little Book, Big Ideas 


Fighting in the Streets: 
A Manual of Urban 
Guerilla Warfare 

by Urbano 

Barricade Books Inc. 
New Jersey, 1991 

paper, 129 pages, $17.99 


This book is intended “for those 
ordinary citizens who, having de- 
cided that the regime must go, work 
to remove it in the only way that 
remains available to them—armed 
insurrection” (page 7). It is a fairly 
straightforward how-to manual 
and contains very little philosophy, 
theory, or history—which is my big- 
gest complaint about the book. As 
introduced, the book attempts to 
elucidate the strengths and weak- 
nesses of urban or industrialized 
guerilla forces, when assaults are 
appropriate, and when it would be 
unwise to engage in combat with an 
occupying force. 

The idea championed by the book 
is that a small, well-armed, quick, 
locally knowledgeable and supported 
group can demoralize and eat away 
at the resources of the occupying 
military forces, thereby weakening 
them and hastening their defeat. 


Reviewed by L.D. Hobson 


The argument is concise and per- 
suasive. Considering its modest size, 
this book covers a surprisingly wide 
range of information: principles of 
warfare, setting up a base of opera- 
tions, ambush tactics, security and 
coded communications, dealing with 
counter-insurgents, and improvised 
explosives, chemicals, weapons and 
munitions. It includes copious and 
detailed diagrams of just about ev- 
erything, but the book is certainly 
not an in-depth or complete survey 
of any of the subjects it raises. 
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The idea championed by the book is that a small, 
well-armed, quick, locally knowledgeable and supported 


group can demoralize and eat away at the resources of 


the occupying military forces. 
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The Passion of Brinton: 


Anarchism or Communism? 


For Workers Power: The 
Selected Writings of 
Maurice Brinton 

edited by David Goodway 
AK Press, Oakland, 2004 
paper, 378 pages, $21.95 


These are the selected writings 
of Maurice Brinton. He is known 
as the primary voice of the London 
group Solidarity (1960-92) and as 
the translator of the work of Paul 
Cardan (aka Cornelius Castoriadis) 


of the French group Socialisme ou ° 


Barbarie. Brinton is responsible for 
introducing Cardan’s thought to the 
English-speaking world. For Workers 
Power contains the essays that Brin- 
ton is best known for, including “The 
Irrational in Politics,” “For Workers 
Power,” “Socialism Reaffirmed,” and 
“The Bolsheviks and Workers’ Con- 
trol.” He has passed away just this 
past spring (after the publication of 
the book). 

During its existence, Solidarity 





demonstrated the best of socialist 
thought through the process of their 
political evolution. The group started 
as “Socialism Reaffirmed”; many of 
its members were in recovery from 
Trotskyism, and most of them finally 
ended as sharp critics of Marxism 
altogether (especially Marxist eco- 
nomics and historical determinism). 
Solidarity is also noted for reclaiming 
Reich, their analysis of the upris- 
ings in Paris (May of ‘68), Portugal 
(1975), and Poland (1982), and for 
the complete demolition of the Bol- 
shevik project. ~ 

This is enough to justify exploring 


Brinton’s writings provide clear 
distinctions between libertarian 
socialism and anarchism. 





Reviewed by Aragorn! 


the thought of Brinton for any stu- 
dent of small-c communism as well 
as for those who are interested in 
the broader workers struggle move- 
ment. David Goodway’s introduction 
explains why this book should be of 
interest to anarchists: 


Brinton’s politics are fully an- 
archist: in his analysis of existing 
society, in his vision of a social- 
ist society, and in the means he 
advocates in order to get from 
here to there. On the other hand, 
he has resolutely rejected much 
of anarchism and refused to 
describe himself as any sort of 
anarchist... A raft of issues fill 
him with scorn for most varieties 
of anarchism... 


Most anarchists incline to either 
the insurrectionism of Bakunin or 
the communism of Kropotkin, but 
Brinton, in his review of Paul Avrich’s 
The Russian Anarchists has no time 
for either man, regarding the former 
as “muddleheaded” 
and an authori- 
tarian conspirator 
and the latter as 
a romantic vision- 
ary who pined for 
a pastoral utopia, 
“oblivious of the 
complex forces at work in the modern 
world.” In contrast he approves of the 
anarcho-syndicalist, G.P. Maximov, 
and also Ida Mett, the Platformist 
author of The Kronstadt Commune, 
who represents “what is best in the 
revolutionary tradition of ‘class- 
struggle’ anarchism.” 





She thinks in terms of a col- 
lective, proletarian solution to the 
problems of capitalism” as opposed 
to “the rejection of the class strug- 
gle, the anti-intellectualism, the 
preoccupation with transcendental 
morality and with personal salva- 


44 Anarchy: A Journal of Desire Armed 


tion that characterize so many of 
the anarchists of today...” 

Clearly Brinton has placed his 
flag in the middle of the major con- 
flicts within the anarchism of today. 
As a result, we are provided an op- 
portunity to see our own conflicts in 
a new light, as a consequence of the 
activity of the radicals just one gen- 
eration prior to ours rather than as 
a set of problems and questions that 
our generation created or stumbled 
upon for the first time. Those who 
identify themselves most closely with 
the class-struggle tendency draw 
their inspiration from Dolgoff and his 
Anarcho-Syndicalist Review on the 
one hand and Solidarity’s Solidarity 
for Workers Power on the other. If you 
read Solidarity’s statement of pur- 
pose As We See It at face value, they 
were for the self-organization of the 
working class along councilist lines. 
They strongly rejected Lenin’s maxim 
that the working class is only capable 
of achieving trade-union (i.e. selfish, 
short-term, limited) consciousness. 
They saw themselves as an instru- 
ment of working-class action and 
defined meaningful action as that 
which increases the “confidence, the 
autonomy, the initiative, the partici- 
pation, the solidarity, the equalitar- 
ian tendencies and the self-activity 
of the masses.” 

Here too you can see the differ- 
ence between the class-struggle 
perspective and those of everyone 
else. It is not so much a matter of dis- 
agreement about content (you would 
be hard pressed to find an anarchist 
who does not desire the self-organi- 
zation of society as a whole, including 
the working class), but of priority and 
form. Most anarchists do not see the 
working class as the vehicle of fu- 
ture social change, especially if this 
class is understood as the industrial 
proletariat. Even if defined more ex- 
pansively (which most class-struggle 
anarchists do) the deeply economic 
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(on an existential level) relationship 
between people and their employ- 
ment is hardly seen as the lynchpin 
to understanding their motivation 
today, or since the Sixties. 

This is as much because of the 
sophistication of capitalism in creat- 
ing new marketing identities and of 
erasing the history of class struggle 
as it is because the nature of 
work has changed. Work has 
not really changed; more accu- 
rately, it has both changed and 
stayed exactly the same. There 
is a larger industrial proletariat 
today than at any time in history, 
the size of the world population 
combined with industrial con- 
sumption guarantees that. But 
most of these workers are outside 
of the Western world and are 
inaccessible to English-speak- 
ing radicals. The workforce that 
remains in the west has become 
too individuated and affluent to 
be inspired by the rhetoric of 
“Dump the bosses off your back” 
([WW) or even the idea of “a total 
vision of a completely different 
society” (As We Don’t See It) since 
they are satisfied (to the extent of 
their ability) with the setup that 
we have today. 

Outside of the class-struggle 
set the development of the work/ 
class dialectic is not seen as 
the primary activity of radicals. 
This has been the case for long 
enough that this entire aesthetic 
approach is seen as foreign. 











For people in the US who grow up 
outside of the Rust Belt, or a union 
family, there is very little connection 
between a conversation about sell- 
ing labor power to those who own 
the means of production and their 
understanding of how to change the 
world. These people are far more in- 
fluenced (understandably so) by an 





In this way our future priorities will 
be informed by the best of the past 
and not the simple-minded historical 
antecedents that Brinton rightfully 
criticizes anarchists for having. 
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analysis that begins with the media, 
with visual society, and ends with 
the destruction of the hegemony of 
separation between life and image. 
They are more influenced by the 
Environmental movement, the Civil 
Rights movement, and the sensa- 
tional consequences of September 
of 2001 than “the self-activity of the 
masses.” 

Brinton’s writings provide 
clear distinctions between 
libertarian socialism and an- 
archism, both by drawing 
distinctions between the ide- 
alism of the founder fathers of 
anarchism and by advocating 
for “a socialist society (that) 
can therefore only be built from 
below.” [As We See It, 154] His 
anti-individualist democrati- 
zation of society is concerned 
with class, production, organi- 
zation, and socialism. His goals 
are not wrong. They were noble 
goals then and admirable ones 
today. Anarchists today need 
to understand the strengths 
and limitations of Brinton’s 
criticism and vision, which 
will lead them onto the terrain 
of understanding economics, 
social change, and history. In 
this way our future priorities 
and form will be informed by 
the best of the past and not 
the simple-minded histori- 
cal antecedents that Brinton 
rightfully criticizes anarchists 
for having. 
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Gruesome Talking Points 
for Vaguely-Detined 


THE GRUESOME A 
LISW 


OF CAPITI 
/ jean Seth 


David Lester 


The Gruesome Acts of Capitalism 
by David Lester 

Arbeiter Ring Publishing 

Winnipeg, Manitoba, Canada, 2005 
Paper, 112 pages, $9.95 (us) 


This book claims to be a “cata- 
logue of corporate horrors... a damn- 
ing indictment of capitalism.” This 
sounds like something that could be 
useful for those who don’t encounter 
these horrors in their daily life, but 
I have reservations about the idea of 
using alienated statistics as the sole 
basis for a rejection of capitalism. 

The bulk of the book consists 
of a number of simple statistics 


CTS 





Capitalism 


(one or two per page) that 
are supposed to convince 
the reader of how horrible 
capitalism is. The sources 
of these statistics are usu- 
ally organizations like the 
United Nations and Am- 
nesty International. 

Sadly, the book fails to 
accomplish its goal. The 
chosen statistics are in- 
coherent, unconvincing, 
and often only related to 
capitalism in a very indirect 
way. While statistics like 
the amount of money that 
the us and European Union 

- spend on perfume could be 
seen as a proof of the ab- 
surdities of capitalism, the 
connection between capital- 
ism and the fact that the us 
voted against the United 
Nation’s anti-torture treaty 
are pretty far fetched. The 
retail value of the clothes 

that Winona Ryder shoplifted is a 

statistic that seems completely out 
of place. 

The author never attempts to ex- 
plain exactly the point that he wants 
to make and some of the statistics 
even seem to complain only about 


Reviewed by Pablo Cienfuegos 


capitalism’s inefficiency on its own 
terms. For example, the book seems 
to blame capitalism for the fact that 
so many people in the world (still) 
cook over wood, the fact that a num- 
ber of people don’t have electricity, 
modern health services, access to 
education, etc. 

It becomes clearer to see where 
the author is coming from when one 
checks out the “Further Inspiration” 
section, the last in the book. Here, 
Lester lists a number of organiza- 
tions, their web pages, and a small 
description of each. The organiza- 
tions include Amnesty International, 
Reclaim Democracy, Responsible 
Shopper, etc., none of which offer 
any challenge to capitalism. 

The fact that the contents of the 
book are divided in chapters named 
after anarchists like Emma Gold- 
man, Rudolph Rocker, and Voltair- 
ine de Cleyre is surprising since the 
perspective of the book has nothing 
to do with the ones offered by any of 
these historical figures. 

In my opinion, this book has of no 
educational value for anarchists and 
offers only a confusing set of statis- 
tics for left-liberals to reference when 
arguing against a vague conception 
of capitalism. 


; 


The book seems to blame capitalism for the fact that 
so many people in the world (still) cook over wood, 


don’t have electricity, modern health services, or ac- 
cess to education. 
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Stand By 
Your neyoOlution 






OF SAN DIEGO, 1904-1923 


BY JAMES A. SANDOS 


Rebellion in the Borderlands: 
Anarchism and the Plan of San 
Diego, 1904-1923 

by James A. Sandos 

University of Oklahoma Press, 1992 
256 pages, $22, cloth 


This history of the Mexican Revolu- 
tion provides another example of how 
anarchists have often effected events 
in extreme disproportion to our num- 
bers, only to be later forgotten in the 
public mind and history books. The 
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Reviewed by Rob los Ricos 


REBELLION: 


~ INTHE BORDERLANDS 


story is relevant to 
me for both personal 
and political reasons 
since my grandpar- 
ents were part of the 
expatriate communi- 
ty in Columbus, New 
Mexico when Pancho 
Villa attacked that 
town. 

Rebellion recalls the 
turbulent days of the 
Mexican Revolution 
and focuses primar- 
ily on the influence 
of the Magon broth- 
ers upon that con- 
flict. This is a story 
of immense scope, 
and involves armed 
revolutionary groups, 
shady dealings with 
the German govern- 
ment, US censorship 
and repression, be- 
trayals, denuncia- 
tions, the IWW, and 
rightly places Regen- 
eracién, newspaper 
of the Magon broth- 
ers, in a prominent 
position as one of the 
more important an- 
archist publications ever produced 
in North America. While Rebellion 
may banish many an illusion regard- 
ing Ricardo Flores Magon, it also 
introduces contemporary readers to 
one of the strongest voices to agitate 
for anarchist insurgence: Praxedis 
Guerrero. 

Two quotes I'll always remember 
by Guerrero are — “Land! is the cry 
that will save Capital’s slaves!” and 
“Better to die on your feet than live 
on your knees.” Though raised in 


Guanajuato, he conducted his revo- 
lutionary activity in exile in Texas 
and also Northern Mexico. Those 
two quotes are indicative of his sig- 
nificant influence on peasant revo- 
lutionaries, including Pancho Villa 
and Emiliano Zapata. Sadly, living 
according to these words resulted 
in Guerrero’s death during combat 
early in the revolution. A biography 
of this important revolutionary (in- 
cluding perhaps an anthology of his 
writings from Regeneraci6n) is a void 
that needs filling. 

In contrast to Guerrero, the Magon 
brothers come across as being fairly 
wishy-washy. Ricardo spent most of 
his public career proposing demo- 
cratic solutions to Mexico’s social 
ills, while privately espousing anar- 
chist ideals. At first, this was done 
as a means to build a broad-rang- 
ing revolutionary movement, one 
capable of drawing both adherents 
and financial backers without also 
attracting government suppression. 
At times, Regeneracién took*an 
outright anarchist perspective, but 
Ricardo was so consistently unclear 
on his political position that he lost 
supporters throughout his career as 
an insurgent-intellectual-in-exile. 

Whether to maintain pretenses 
or for other reasons, RF Magon’s 
reluctance to publicly propose ex- 
plicitly anarchist revolutionary 
goals often put him at odds with the 
revolutionary groups influenced by 
Regeneracién, from Tijuana to the 
Rio Grande Valley. 

As to relations with the American 
public, Regeneracién inspired Te- 
janos living in the borderlands to 
rise up against their repression by 
Anglo/European settlers who were 
beginning to move into the area. Asa 





Anarchy: A Journal of Desire Armed 47 


book reviews 





Praxedis Guerrero 


result, several times the government 
moved against Regeneracién and its 
publishers and distributors, seized 
equipment and imprisoned staff. As 
the revolution across the river began 
in earnest (much of the earliest and 
heaviest fighting took place in North- 
ern Mexico, bordering Texas), Tejanos 
crossed the border to join the fight, 


while Mexicans entered the US to 
either escape the tumult or organize 
revolutionary groups and militias. 

Racism and paranoia among the Tex- 
as settlers soon antagonized enough 
of the Tejanos and Mexicanos that 
they bonded together to form raiding 
parties. Though these raiding parties 
did nowhere near the violence to the 
Texans that the Texas Rangers, militias 
and vigilantes did to brown-skinned 
people, the press created a sensa- 
tion, the Governor of Texas demanded 
army protection along the border, and 
eventually President Woodrow Wilson 
was on the brink of asking Congress 
to declare war on Mexico. 

Wilson settled instead on an oc- 
cupation of Vera Cruz as a way to 
send a message to the Mexican gov- 
ernment—the message, predictably, 
being that the Mexicans had better 
stabilize the border region. This point 
was emphasized when the American 
President sent General “Black Jack” 
Pershing’s expeditionary force into 
Mexico to track down Pancho Villa, 
whose forces had raided Columbus, 
New Mexico. 

Of course, all of this was shortly 
forgotten when World War I broke 





los hermanos Magén 
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out across Europe. 

An important warning to be found in 
Rebellion has to do with emphasizing 
intellectualism over direct action. 

Regeneracion’s pages inspired 
the formation of several revolution- 
ary groups—in Tijuana, Texas and 
northern Mexico. Rather than em- 
bracing, encouraging or supporting 
these groups, though, RF Magon 
distanced himself from them and 
at times denounced them—usually 
because they did not hold up some 
anarchist ideal that (ironically) he 
would have been reluctant to support 
or even enunciate publicly. When a 
group of Tejanos and Mexican exiles 
formed an explicitly anarchist revo- 
lutionary group, RF Mag6n not only 
failed to recognize it, but refused 
even to believe in its existence. 

Regardless of whether he was con- 
fused or cowardly or a bad tactician, 
when he was confined to a US prison 
for the last time, his baffling incon- 
sistency resulted in a loss of support 
from the anarchist movement, with 
the notable exception of Emma Gold- 
man. Even her support was less out- 
spoken than it had been during his 
previous periods of incarceration. 

It’s a shame that most US anar- 
chists know so little about anarchist 
history and practice in Mexico. This 
book, along with the University of 
Texas’ Anarchism and the Mexican 
Working Class, are good places to 
learn something more about these 
topics. Another way would be to go to 
Mexico and meet anarchists there. 
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I'm OK, You're OK: 


Recipes for Revolutionary Goodness 


Recipes for Disaster 

by Crimethinc 

Crimethinc Ex-Workers Collective 
Olympia WA , 2004 

paper, 624 pages, $12 


For a certain set, The Anarchist 
Cookbook represents a powerful 
symbol: a missed opportunity, a 
successful marketing tool, a horrible 
primer on radical practice. Coming 
out of the resistance to the Vietnam 
War, a disgruntled teenager wrote a 
book that was part manifesto and part 
cookbook where the recipes consisted 
of drug- and bomb-making guides. 
As a result of the content and the 
fact that the book hasn’t been out of 
print since 1970, many people’s first 
experience with an anarchist 
book (or perhaps more properly 
a book that has the word “an- 
archist” in the title) is with The 
Anarchist Cookbook. 

For anarchists who struggle 
against the misrepresentation 
of their political philosophy, 
The Anarchist Cookbook is a 
real issue. Over the years there 
have been denunciations of the 
Cookbook. These begin by mak- 
ing a clear separation between 
a destructive historical anar- 
chism and the peaceful socially 
constructive philosophy of anar- 
chism that you can see practiced 
today. Nothing to worry about 
here, officer. 

In this vein there have been 
somewhat comical attempts at 
rewriting the Cookbook as an 
actual food and drink cook- 
book; now comes Crimethinc’s 
Recipes for Disaster; an anar- 
chist cookbook. Recipes for Di- 
saster is oddly shaped at 8.5 inches 
wide and 5.5 inches high and 624 
pages, heavy at almost 2 pounds, 
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beautifully designed as is the Crime- 
thinc norm. As is also the Crimethinc 
norm, it attempts to be so many 
things for so many people that all it 
successfully accomplishes is being 
just another Crimethinc release. 
For ten years Crimethinc has 
practiced their form of Anarchy: 
youthful, Situationist-lite, ahistori- 
cal and more energetic than most of 
the rest of the anarchist movement 
combined: They have produced a 
small catalogue of books, magazines, 
columns, circuses, and controversy. 
The books have mostly appealed to 
people who are new to the ideas of 
anarchy, the Situationists, and DIY 
politics; this has also been the criti- 
cism leveled against them time and 
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time again. White, middle-class, 
lifestylist, counter-cultural, and 
punk rock are part of the litany of 


derisiveness heaped on Crimethinc 
(generally from people who come 
from the same socio-economic cul- 
tural background). The scorn piled 
on Crimethince exemplifies radical- 
ism in our time. Not only must your 
means conform to your ends (when 
was the last time you produced a 
two-pound book for $12?) but it must 
also subscribe to an aesthetic that is 
universal, non-white, and revolution- 
ary (whatever the fuck that means). 

The striking thing about this book 
is that it actually offers a positive 
vision for action you—yes, little old 
you—can take in-this-world. And 
while most of it easily qualifies as 
embarrassing (Bike Parades, Spell 
Casting, Banner Hoists, etc.), I would 





have a hard time advocating more in- 
teresting activities for someone half my 
age. Would that the childhood memo- 
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ries of even a few of us were of getting 
arrested for Billboard Improvement 
rather than for our moment trotting 
out on the field for our junior varsity 
football team. 

Crimethinc continues to have an af- 
firmative vision of anarchist practice. 
This is challenging to most anarchists 
because that practice is not particularly 
revolutionary (in the “class struggle an- 
archism” sense of the term), sustainable 
(the audience maintains its demographics 
for a reason), or intellectually stimulating 
(Crimethinc has been making the same 
arguments for a long time). In defining 
an anarchist practice Crimethinc has 
also demonstrated the limitations of ideo- 
logical, historical, and “adult” anarchism. 
They remain the Dennis the Menace to 
the Mr. Wilsons of anarchism. 


One day, when the conflict be- 
tween people and power approaches 
its climax, everything we do will be 
illegal; then, perhaps, courage and 
cooperation will win out over fear and 
tyranny, and we will break the law 
once and for all. In the meantime, ev- 
ery instance of direct action, humble 
as it may be, is a microcosm of that 
decisive moment, and a potential seed 
from which it may grow. [23] 


There is a certain naiveté that per- 
vades the Crimethinc approach. It isn’t 
necessarily disagreeable; it is more that 
their interpretation of social change 
seems to be that “good people” can, and 
should, be agents of social change. The 
material conditions of that change, the 
horrible consequences of “bad people,” 
and the history of social change that 
doesn’t conform to the “good people” 
model are all outside of the scope of 
Crimethinc’s approach. It is as if they 
have made a good and right choice 
and aren’t going to let reality interfere 
with it. 

Recipes for Disaster defines itself as a 
handbook for direct action. The authors’ 
definition of direct action is the act of 
directly meeting your needs rather than 
relying on representation or prescrip- 
tion. In contrast to the views presented 
in The Anarchist Cookbook, Crimethinc’s 
direct action does not look like violent 


confrontation with the state 
or its minions. It looks 
like surviving. It looks like 
thriving in a cultural con- 
text where stenciling, pie 
throwing, and dumpster 
diving are priorities and 
more useful than familiar- 
ity with shooting ranges, 
urban warfare, and poison. 
Crimethinc’s vision is, by 


Crimethinc’s direct action does not look like 
violent confrontation with the state or its 
minions... It looks like thriving in a context 
where stenciling, pie throwing, and dumpster 


diving are priorities and more useful than 
a familiarity with shooting ranges, urban 
warfare, and poison. 





far, a preferable one of how the world 


should be. 


It is just not, however, a particularly 
accurate vision of how the world is. 
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Reviewed by Leona Benten 


The Voltairine de Cleyre Reader 
edited by A.J. Brigati 

AK Press, Oakland 2004 

251 pages, paper, $16.95 


Voltairine De Cleyre not only had 
both practicality and unwavering 
vision, but wrote clearly about both. 
There is an argument that she is far 
more relevant to women today than 
her contemporary, Emma—the patron 
saint of activists everywhere—but let 
us avoid false competitions or less- 
then-useful comparisons. A possibly 
useful comparison, on the other hand, 
is that Voltairine was a thinker and 
an embodier, to Emma’s charismatic 
promoter. De Cleyre lived her politics, 
and wrote about them, without ever 
selling them particularly well. In her 
own words: “I have not a tongue of 
fire as Emma Goldmann [sic] has; I 
cannot “stir the people;” I must speak 
in my own cold, calculated way.” 
(While I hesitate to disagree with her 
self-assessment, “cold and calculat- 
ing” is not how I would describe her 
writing, but might have described her 
speaking.) Add to that that she lived 
a short life (dying fairly young due to 
poverty/ill health), and there is some 
explanation—besides this insane cul- 
ture—for the fact that she has been 
so neglected by anarchists. 

She described herself as an an- 
archist without adjectives—but did 
not lose herself in vagaries, as do 
so many of the adjective-less. In 
“Anarchism,” (an essay not included 
in this reader, perhaps because it 
is widely available already?) she 
describes the four main economic 
tendencies of anarchists: commu- 
nist, individualist, mutualist, and 


Waman 
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socialist. She explains how 
each makes sense in a spe- 
cific context and concludes 
that 


there is nothing unanar- 
chistic about any of them 
until the element of com- 
pulsion enters and obliges 
unwilling persons to remain 
in acommunity whose eco- 
nomic arrangements they 
do not agree to. 


In “In Defense of Emma 
Goldman and the Right of 
Expropriation” she wrote: 


Never make so silly a 
blunder as to suppose that 
power resides in numbers. 
One good, level-headed po- 
liceman with a club is worth 
ten excited, unarmed men; 
one detachment of well- 
drilled militia has a power 
equal to that of the greatest 
mob that could be raised in 
New York City... Out in a 
little town in Illinois there 
is a certain capitalist, and 
if ever a human creature 
sweat and ground the grist of 
gold from the muscle of man, it 
is he. Well, once upon a time, 
his workmen (not his slaves, his 
workmen) were on strike; and 
fifteen hundred muscu- 


lar Polacks armed with | “Instpirments which are set 


stones, brickbats, red-hot ° ay 
pokers, and other such up toa safeguard tights be 


crude weapons as a mob 





pose of smashing the windows, 
and so forth...He alone, one man, 
met them on the steps of his 
porch, and for two mortal hours, 
by threats, promises, cajoleries 


come the very whip with 


generally collects, went up which the free are struck.” 
to his house for the pur- 
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held those fifteen hundred Poles 
at bay. And finally they went 
away, without smashing a pane 
of glass or harming a hair of his 
head. Now that was power; and 
you can’t help but admire it, 
no matter if it was your enemy 
who displayed it; and you must 
admit that so long as numbers 
can be overcome by such relative 
quality, power does not reside in 
numbers. 


This passage speaks to the realism 
with which she assessed situations 
(both social and personal), a realism 
that doesn’t usually go along as in 
her case it did, with a whole-hearted 
commitment to change, to creating 
something different. 

In “The Dominant Idea” she spoke 
eloquently of the power of will, of 
how while it is neither nothing (as 
the materialists would have it) nor 
everything (as “fanatics and prosecu- 
tors,” as she called them, would have 
it), so we need 


a true appraisement of the power 
and réle of the Idea...My concep- 
tion of mind, or character, is 
not that it is a powerless reflec- 
tion of a momentary condition 
of stuff and form but an active 
modifying agent, reacting on its 
environment and transform- 
ing circumstances, sometimes 
slightly, sometimes greatly 


This question of will 
continues to haunt us, 
resonating most obvi- 
ously in current con- 
versations about abuse 
and assault, about who 
takes responsibility for 
correcting ugly situa- 
tions. 


If the reasoning that 
insecurity of condi- 
tions, the expecta- 
tion of suffering, are 
- circumstances which 
make the soul of man 
uneasy, shrinking, 
timid, what answer 
will you give to the 
challenge of old Rag- 


nar Lodbrog, to that 
triumphant death- 
song hurled out, not 
by one cast to his 
death in the heat of 
battle, but under slow 
prison torture, bitten 
by serpents, and yet 
singing: “The god- 
dess of death invite 
me away—now end I 
my song. The hours 
of my life are run out. 
I shall smile when I 
die.” ...Let us admit 
that such exultant de- 
fiance was owing to ignorance, 
to primitive beliefs in gods and 
hereafters, but let us admit also 
that it shows the power of an 
idea dominant. 


Her essay “They Who Marry Do III” 
could be required reading for anyone 
who wants to make an argument. 
Besides the power of the content 
(how the point of marriage is to freeze 
relationships—controversial even by 
today’s level of critique), her argu- 
ment is an exercise in ethics: she 
took on the institution’s strengths, 
argued against it at its best—between 
two people who love each other—vs. 
the far more common critical tactic 
of either attacking weak points or 
creating strawmen. 

The way she framed violence in her 
essay on President McKinley’s assas- 
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sination is as compelling and relevant 
today as it was when she wrote it. 


[McKinley] died; not as a 
martyr, but as a gambler who 
had won a high stake and was 
struck down by the man who had 
lost the game: for that is what 
capitalism has made of human 
well-being—a gambler’s stake, 
no more. [italics in original] 


“Direct Action,” a polemic about 
the misuse and actual meaning of 
that term, should be read by every- 
one who wants to use that phrase 
today. 


Every person who in his life 
had a difference with anyone to 
settle, and went straight to the 
other persons involved to settle 
it, either by a peaceable plan or 
otherwise, was a direct 
actionist... [Workers] 
must learn that their 
power does not lie in 
their voting strength, 
that their power lies 
in their ability to stop 
production. 


While she was arguing 
against the then-popular 
media-fed misconception 
that direct action always 
means violence, it also 
works for today’s misun- 
derstanding of direct action 
(people seem to use it to 
mean “action that causes 
the police to harass you”). 

Her exploration (“Direct 
Action” and “Anarchism 











and the American Tradition”) of how 
anarchism in practice is more com- 
mon than people recognize, and how 
it actually fits into American ideol- 
ogy is far more interesting than the 
sum of all the anarchists who argue 
that we should be “appealing to the 
masses.” From the latter essay comes 
the line “Instruments which are set 
up to safeguard rights become the 
very whip with which the free are 
struck,” a quotation to be memorized 
by every liberal anywhere, as it is 
relevant to both their successes and 
their failures, past and present. 

For someone who brought a reli- 
gious zeal to how she lived her ideals 
(all of her contemporaries speak of 
her dedication and asceticism, exem- 
plified by her refusal to act against 
an insane student of hers who shot 
her three times and nearly killed 
her), she is remarkable for avoiding 
polarized analyses... 


But the difference between 
us, the Anarchists, who preach 
self-government and none else, 
and Moralists who in times past 
and present have asked for in- 
dividual responsibility, is this, 
that while they have always 
framed creeds and codes for 
the purpose of holding others 
to account, we draw the line 
upon ourselves. Set the stan- 
dard as high as you will; live to 
it as near as you can; and if you 
fail, try yourself, judge your- 
self, condemn yourself, if you 
choose. Teach and persuade 
your neighbor if you can, con- 
sider and compare his conduct 
if you please; speak your 
mind if you desire, but 
if he fails to reach your 
standard or his own try 
him not, judge him not, 
condemn him not. He 






lies beyond your sphere.” 

We may disagree with her distinc- 
tion between self and group, but we 
cannot help but respect her intensity, 
especially since, by all accounts, she 
never abandoned it. Goldman said 
this about de Cleyre: “With all her 
devotion to her social ideals, she had 
another god—the god of Beauty. Her 
life was a ceaseless struggle between 
the two; the ascetic determinedly sti- 
fling her longing for beauty, but the 
poet in her determinedly yearning for 
it, worshipping it in utter abandon- 
ment...” 


While the bulk of de Cleyre’s think- 
ing is relevant even to this day, her 
perspective on race is indicative 
of her time, that is to say, embar- 
rassing. 

Regardless, she remains an ex- 
ample of the power of both living 
in the world and thinking deeply 
about what you are doing, chal- 
lenging what is easy or assumed 
in our lives. Her critical self-under- 
standing combined with intelligent 
social and political analysis, as 
well as thoughtful passion, is the 
strongest argument that exists for 
any positive impact feminism has 
had (or might have) on anarchist 
thinking. 

Logistics: this book has an at- 
tractive cover, and insides printed 
on newsprint—giving it a gritty and 
temporary feel that seems appro- 
priate for de Cleyre—and includes 
a couple of essays that were not in 
Alexander Berkman’s larger compila- 
tion The Selected Works of Voltairine 


“My conception of mind, or character, 
is not that jt is a powerless reflec- 
tion of a momentary condition of 
stuff and form but an active modify- 
ing agent, reacting on jts environment 
and transforming circumstances.” 
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de Cleyre (first published in 1914). 
Also included are several of her po- 
ems. In contrast to her essays, her 
poetry either is bad, doesn’t translate 
well to contemporary culture, or 
exposes those of us who are poetry- 
challenged. 

Petty grievances: the Reader col- 
lects the footnotes by essay at the 
end of the book, not the easiest way 
to find them, and of course suffers 
from AK Press’s normal lack of suf- 
ficient proofreading. 

Nevertheless, this is the kind of 
book that is AK Press’s reason for 
being, and a welcome addition to any 
anarchist’s library. 
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Reviewed by Allan Antliff 


Wobblies! A Graphic History of the 
Industrial Workers of the World 
edited by Paul Buhle and Nicole 
Schulman 

Verso, 2005 

256 pages, paper, $23 


This history of the Industrial 
Workers of the World (IWW) owes 
much to the contemporary American 
anarchist movement. The art editor, 
Nicole Schulman, is a young mem- 
ber of New York’s anti-authoritarian 
World War 3 collective, and most of 


the illustrators are affiliated with 
that publication. In addition, we also 
have contributions from talented 
anarchists such as Susan Simensky 
Bietila, Dylan Miner, Josh McPhee, 
Fly, and Arthur Fonseca. Needless to 
say, the visuals are as arresting as 
the history they describe. Each art- 
ist brings his or her own sensibility 
to bear on the stories they tell. And 
so we have the full gambit of emo- 
tions—humor, pathos, anger, and 
heroism — compellingly conveyed. 
Wobblies! focuses on the IWW dur- 
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ing the World War One era, when it . 
was a force to be reckoned with. We 
learn about the union’s founding in 
1905, representative strikes in the 
1910s, and the viciousness of the 
US state, working in collusion with 
conservative trade unionists, mine 
owners, industrialists, farmers and 
lumber interests, to stamp out labour 
militancy. Pivotal moments in the 
lives of the union’s outstanding agi- 
tators and organizers—Bill Haywood, 
Joe Hill, Ben Fletcher, Ernst Riebe 
(inventor of Mr. Block comics), Ralph 
Chaplin, Elizabeth Gurley Flynn, and 
Frank Little—carry the story along. 

The constructive merger of IWW 
activism with anarchism is also 
profiled. Indeed, some of the most 
powerful figures in this book are 
anarchists. To name a few, we have 
Ricardo and Enrique Flores Magnon 
(who planned a series of insurrec- 
tions along the borderlands with 
Mexico), Emma Goldman, Lucy 
Parsons (Chicago-based anarchist 
who participated in the founding of 
the IWW), Primo Tapia (leader of a 
Mexican land-occupation movement 
in the 1920s), Carlo Tresca (Italian- 
American anarchist-syndicalist), 
and Margaret Sanger (here misrep- 
resented as the editor of a “socialist” 
newspaper—the anarchist-feminist 
journal in question, The Woman 
Rebel, was subtitled, “No Gods, No 
Masters’). 

As chronicled in the book, the IWW 
was begun by an amalgam of radical 
unionists, anarchists, and two com- 
peting Marxist political parties (the 
Socialist Labor Party led by Daniel 
DeLeon and the Socialist Party led by 
Eugene Debs). The hope of all con- 
cerned was to unite the working class 





around a program of anti-capitalist 
unionism across industries with di- 
rect action tactics (general strikes, 
workplace sabotage) as the weapon 
of choice. What Wobblies! leaves out 
is that, under pressure from the 
Marxists, the IWW platform did not 
rule out participation in electoral 
politics until 1908 when, inspired by 
the example of European anarchist- 
syndicalism and first-hand experi- 
ence of political manipulation and 
compromise, delegates revised the 
IWW preamble in favour of purely 
union-based activism. This marked a 
definitive break with America’s Marx- 
ist political organizations. DeLeon 
refused to accept the change and 
was expelled: he went on to form a 
rival Detroit-based “IWW” affiliated 
with the Socialist Labor Party. As for 
the Socialist Party, in 1912, alarmed 
by the IWW’s growing militancy, it 
amended its constitution to state: 
“any member of the party who op- 
poses political action or advocates 
sabotage or other methods of violence 
as a weapon of the working class to 
aid its emancipation shall be expelled 
from membership in the party.” 

That left the anarchists, who 
weren't scared off by labor violence or 
the union’s rejection of conventional 
politics. IWW activists believed the 
working class could be unified under 
a militant, anti-capitalist program 
of self-organized direct action that 
would pave the way for a libertarian 
form of socialism. This made the 
IWW and anarchism a natural fit, 
particularly as the organization, de- 
spite its “industrial” label, was ready 
and willing to work with people who 
had never set foot in a factory door 
(Mexican peasants, for example). 
Wobblies! needed to deal with this, 
particularly because it sets the stage 
for what happened next. 

I am thinking of the Russian 
Revolution and the founding of 
Communist parties modeled on the 
Russian example throughout the 
world. Wobblies! covers government 
suppression of the IWW after the 
US entered World War One, but not 
the subsequent hostility between 
the much diminished IWW and the 
international Communist movement. 
And that is a problem, because one 
cannot understand the decline of the 








under pressure from the Marxists, the IWW platform 
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1908 when, inspired by European anarchist-syndical- 
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IWW without taking on board the role 
of Marxism. In his memoir, Ralph 
Chaplin, author of the IWW labor 
hymn “Solidarity Forever,” writes 
that in the 1920s the Ameri- 
can Communist Party “seized 
the initiative in the radical 
movement and [worked] with 
might and main to liqui- 
date the IWW.” Chaplin, who 
edited the IWW’s flagship 
newspaper Industrial Worker 
during the later 1920s and 
30s, struggled to maintain the 
spirit of labour militancy, but 
in the wake of the Communist 
seizure of power in Russia 
“a wave of disillusionment 
and horror swept the ranks 
of radicals heretofore sym- 
pathetic to the revolutionary 
cause.” He continues: 


A scattering of the ide- 
alistic IWW workmen who 
had migrated to the ‘Work- 
ers’ Fatherland’ were returning 
to the USA carrying tales of 
incredible cruelty and repres- 
sion. . . . When more com- 
plete information about the 
liquidation of free labor was 
smuggled out of Russia, I was 
able to identify the names of 
over a hundred victims of the 
purge [Chaplin is referring to 
the imprisonment and execu- 
tion of anarchists and anar- 
chist-syndicalists following 
the crushing of the Kronstadt 
rebellion in 1921]. Such news 
was hard to take. The forced 
labor armies, concentration 
camps, and political pris- 
ons rankled. These murdered 
men and women had been 
my friends, Their crime, both 
in Russia and America, had 
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been that they loved freedom. 
(Ralph Chaplin, Wobbly: The 
Rough-and-Tumble Story of an 
American Radical: 336-8) 
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Wobblies!’s coverage of the IWW 
struggle against the Communist 
movement is nil. And I attribute 
this to the editorial hand of labour 
historian Paul Buhle, who co-edited 
the book and wrote the commentar- 
ies that bridge each section. Buhle 
glosses over the debacle, writing 
that after World War One the IWW 
crumpled under US government 
repression and “splits over internal 
issues.” So why the gloss? 

In 1995 Buhle published a biogra- 
phy of the Marxist economist Louis 
C. Fraina which throws light on the 
matter. Fraina began his career in 
the 1910s as an operative in Dan- 
iel DeLeon’s fake “IWW” organiza- 
tion and participated in its drive to 
usurp the real IWW in the northeast 
US. Fraina was prominent in the 
American Communist Party during 
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the early 1920s, but after being ac- 
cused of embezzling funds he moved 
to Mexico, married, and assumed a 
new name (Lewis Corey). He then 
returned to the US and made a name 
for himself as an economic theorist 
and Communist “fellow traveler” dur- 
ing the 1930s. His faith in economics 
never waned, but his enthusiasm for 
the Communist Party did. Fraina 
ended his days as a cold war hack, 
praising the virtues of American 
democracy. 

In the introduction to his biogra- 
phy, Buhle writes that, since he be- 
gan research on the DeLeonists while 
a graduate student in the 1960s, “the 
fate of Louis Fraina has remained 
evocative to me personally”: 





Fraina found himself so 
hemmed in by his limited 
choices after 1917 that ev- 
ery radical gesture was fi- 
nally blunted by communism 
and/or liberalism. My own 
generation’s experience since 
1970 has been, as I have ex- 
perienced it, a similar uphill 
battle. My sense of responsibil- 


ity to Fraina’s legacy includes 
showing how and where he 
was limited and how much his 
efforts and his life help us to 
seek a way out of the current 
mess. That is the best tribute 
Ican make to someone whom I 
genuinely admire. (Paul Bulhe, 
A Dreamer’s Paradise Lost: 
Louis C. Fraina/Lewis Corey 
(1892-1953) and the Decline 
of Radicalism in the United 
States: ix). 


What Bulhe admires about Fraina 
is his early DeLeon-inspired pro- 
gram—Lenin (briefly) liked it as 
well—that called for the unification 
of workers along IWW lines with a 
cohort of Marxist intel- 
lectuals (i.e. the Social- 
ist Labor Party) as their 
guiding light. Buhle’s 
inclination, therefore, is 
to edit out how Fraina 
(et al) led the American 
working class down 
the garden path to the 
Communist swamp 
(Marxism-Leninism- 
Trotskyism-Stalinism), 
with devastating conse- 
quences for the IWW. 

Thus, when Wobblies! 
reaches the 1920s-60s, 
we have a curious lacu- 
na wherein a vast swath 
of history is papered 
over by the stories of a 
handful of “bohemian” 
agitators: anarchist 
Slim Grundage, who founded a 
short-lived Beatnik Party; the Rebel 
Worker group of Chicago surrealists 
led by Franklin Rosemont; and the 
poet-anarchist Gary Snyder. They 
keep the IWW idea on life-support 
by linking the ideals of working-class 
direct action and self-organization 
to a more generalized spirit of revolt 
destined to take off in the 1960s. 

Well, perhaps so. But what of the 
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persecution of the IWW in Russia 
and Ralph Chaplin’s epic struggle 
to sustain the union against the at- 
tacks of the Communist movement? 
Wobblies! consigns this history to the 
dust bin—and that will stand forever 
to its discredit. 

The last section of Wobblies! takes 
us up to the present day. Highlights 
include the story of Judi Bari, who, in 
the late 1980s, came up with a brilliant 
strategy for fusing IWW organizing 
amongst West Coast loggers with the 
ecological anarchism of Earth First! 
That is, before the FBI bombed her 
car. We also have the story of an IWW- 
inspired wildcat strike in a shipyard 
to give us a sense of how the union 
remains active “on the shop floor.” 
Which is to say, the struggle contin- 
ues—and so does the IWW. 

I wish Wobblies! ended here. How- 
ever, recognizing that this is an art 
book as much as anything else, Buh- 
le has appended an essay on “The Art 
and Music of the IWW.” Alas, Buhle 
is no art historian (and his paragraph 
on music hardly merits mention). For 
example, the illustrated publications 
of late 19th and early 20th-century 
European radicalism Pére Peinard, 
La Feuille, Endehors, L’Art Social, 
L’Assiette au Beurre, and Les Temps 
Nouveaux, to name a few—are no- 
where to be found in his discussion. 
Nor does he demonstrate the faintest 
knowledge of how the IWW figured in 
the modernist art and art criticism 
of the World War One era. His mish- 
mash attempt at a history of satirical 
art from Hieronymus Bosch to New 
York Dada is an embarrassment, 
as is his claim that Mad Magazine 
points the way forward for contem- 
porary artists. My heart goes out to 
Buhle’s co-editor and all the artists 
who, having contributed to this book, 
had to read that. 








Cs 


Anarchy does exchanges 
with all other anarchist | 
and genuinely radical | 
(anti-state, anti-capital- | 
ist) periodicals. We will | 
continue to try to review __ 
all such periodicals re- __ 
ceived in future issues. 


An Invitation 
Bay Area Anarchist Council 


baac@riseup.net 
56 pages, no price listed 

The only original content in this 
small collection of essays is a pullout 
introduction. The stated purpose is to be 
“an attempt at re-establishing the class 
struggle tradition within the anarchist 
movement here in the San Francisco 
Bay Area.” The publisher of An Invita- 
tion is a new group called BAAC (Bay 
Area Anarchist Council) that seems to 
fancy itself as a sort of FAI to the CNT 
of Anarchist Action (another local group 
that has gained a certain amount of local 
notoriety for a protest that ended with an 
actual class enemy [read: cop] lying in 
the hospital with a concussion). 

Their only public statement, of 
which this pamphlet is the accompanying 
reader, stated “Our current and future ef- 
forts are focused on organized, collective 
resistance to capitalist social relations by 
the wage-earning class, on the terrain of 
everyday life—where we work, where 
we live, where we shop, and how we get 
around.” However since then there has been 
no public evidence that BAAC exists. 

This pamphlet raises two thoughts: 
“Marxism is back!” and “Where is the an- 
archy here?” 

The only overtly anarchist content of 
this introduction to the Anarchist Council is 
“Anarchism and Organization” by Malatesta 
and a paragraph from “Workplace Resistance 
Groups” by the Anarchist Federation (UK). 
The rest of the content demonstrates the 
sophistication, and relevance, of BAAC. 
Loren Goldner, Socialism or Barbarism, 
Aufheben, and Class War’s self-criticism 
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regarding feminism, while not necessarily 
anarchist, are all examples of some of the 
most active and intellectual tendencies of 
the anti-capitalist milieu. These readings do 
not necessarily lead to the kind of conclusion 
that BAAC seems to want (a “more effective 
revolutionary anarchist organization” that 
most of these tendencies would vigorously 
resist) but gives hope that at some point a 
critical reading will lead many of this circle 
away from having such clear answers and 
toward asking more interesting questions. 
[AY] 
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Sore thici issue are a Are soral IAN, Dot : 
_ _ Matrix [DM], Jason McQuinn [JM], © _ 
_ ae Hobson (LD), Lawrence Jarach and 


Anarchist Studies, vol 12, #2 
Lawrence & Wishart 
99a Wallis Rd 
London E9 5LN, UK 
92 pages, subscription (2 issues) 
£20 


This is an excellent, thoughtful, and 
contentious anarchist publication. It rep- 
resents the best of the academic anarchist 
press engaging on a variety of issues, with 
a depth sorely needed by the milieu in 
general. 

Of particular note is the lengthy in- 
troductory essay by Andy Chan, “Vio- 
lence, Nonviolence, and the Concept of 
Revolution in Anarchism” that makes a 
coherent gradualist argument that, while 
disagreeable, is impressive, consistent, and 
thorough. The article “Carnival Against 
Capital” develops Bakhtin’s thought and 
connects it appropriately enough to the 
Situationists and Hakim Bey. If we’re lucky 
this will entail the addition of Bakhtin, his 
circle, and its constellation of ideas to the 
anarchist canon. Undoubtedly the most 
useful article for non-leftists is “Re-evaluat- 

ing the Criminal in Max Stirner’s The Ego 
and His Own.” James Ward reflects on the 
distinction between possession and property, 
the criminal and man as categories, and 
advocates Egoism and being an egoist. This 
review of the arguments within The Ego is 
exciting enough to require dusting off old 
copies of the book. The review section of this 
journal covers the breadth of the academic 
anarchist press and the width of topical en- 
tries from anti-authoritarian authors. 

[A!] 
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Aufheben #13 
PO Box 2536 
Rottingdean, Brighton 
BN2 6LX UK 
48 pages, subscription 
(3 issues) £11 


As the shining light of the anti-state 
communist perspective, Aufheben uses a 
vocabulary that most denizens 
of the 21st century couldn’t (or 
wouldn’t) use without snick- 
ering. “Proletarian theory,” 
“bourgeois triumphalism,” and 
“decadence” all serve as ex- 
amples of Aufheben’s formal- 
ist, if not formulaic, rhetorical 
communism. This issue con- 
tains only three articles in its 
48 pages. One article is on The 
Housing Question—“as one 
of the central elements in the 
reproduction of labour power, 
housing is above all a class is- 
sue.” This is a perspective that 
shouldn’t come as a big surprise 
coming from Aufheben, where 
everything is a class issue and 
the only task appears to be 
figuring out how (or why that 
conclusion matters). The rest 
of the magazine is filled with 
what Aufheben is best. known 
for: criticism. About half of this issue con- 
cerns a rather deep criticism of Autonomous 
Marxism generally and an attempt to sidestep 
personalizing the critique of Harry Cleaver 
specifically (while throwing enough elbows 
in his direction that he would have to dodge 
them to ignore them). Criticism is where 
Aufheben does excel. If you can get through 
the pages of undifferentiated columns of text 
you will find questions about value (in the 
Marxist sense of the word), political thought 
within (counter-cultural) scenes and The 
Commons as a locus of political activity. 

Finally this issue contains nine pages 
of internecine feud between two obscure 
tendencies, Aufheben and TC (Théorie 
Communiste), on the important issues of 
subsumption, proletariat self-recognition 
as a precondition to its abolishment, and 
alienation and exploitation. Recommended 
for the insomniac. 

[A!] 
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Ecology and Class 
Anarchist Federation 
84b Whitechapel High St. 
London E1 7QX, UK 
43 pages, £2 + SAE 

There is a tradition that comes out of the 
Left that seems to require a political perspec- 
tive to establish a correct line on any number 
of issues that 
lie outside 
their primary 
area of exper- 
tise. There- 
fore you have 
the RCP us- 
ing gallons of 
ink on their 
corrections, 
debates, and 
splits regard- 
ing their line 
on the proper 
way to have 
sex, on the 
point during 
the revolution 
where indig- 
enous people 
will be elimi- 
nated, and on 
the culture of 
our internal 
colonies. The Anarchist Federation (UK) 
attempts a similar stretch here in articulating 
their position on all things green. The result 
is an unsurprising statement about how the 
future will include windmills, gardens, and 
clean water. 


Number 2 
2004 


[A!] 
Fifth Estate, Spring/Summer 2004 
(double issue #368 - 369) 
PO Box 201016 
Ferndale MI 48220 
103 pages, $6 


This issue of Fifth Estate is a special 40th 
anniversary commemorative edition of the 
magazine and a large part of the magazine 
is dedicated to celebrating this occasion by 
remembering the history of the publication. 
This is, I think, the most interesting part 
of the issue. It includes several personal 
accounts narrating what the day-to-day ac- 
tivities of the people involved in the project 
looked like, the difficulties they encoun- 
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tered, the way they interacted with other 
members of the radical community, etc. 
It also includes posters and excerpts from 
articles that have appeared in past issues, 
which give the reader a sense of the ideas 
that were being discussed in those times and 
how they have evolved. 

It is a great accomplishment for an anti- 
authoritarian magazine to survive for 40 
years and there is much to learn from such 
experience. I found it quite interesting to 
read about how a radical publication that 
lived through the political optimism of the 
“60s was able to survive after most of that 
momentum had cooled off. Reading about 
how people found the motivation to keep up 
with the project and how they dealt with the 
social changes they faced in terms of ideas 
and actions was definitely worthwhile. 

I think an important part of a healthy process 
of self-criticism is knowing where and how our 
ideas have evolved historically. The history of 
Fifth Estate definitely plays an important role 
in this sense for the anarchist milieu. 

In contrast, I found the “Features” section 
of the magazine to be disingenuous and 
uninspiring. It includes two articles relating 
Zen Buddhism to anarchy, which I thought 
made overly strong efforts to find similari- 
ties between these two traditions. I agree that 
as anarchists we can learn from other tradi- 
tions (and, to a certain extent the articles are 
useful in this way), but over-emphasizing 
their libertarian side while trying to ignore 
or minimize their authoritarian elements is 
not a useful way to do this. 

Another article discusses escapism as a 
tactic. “To evade repression by vanishing... 
wouldn’t this constitute the best stratagem 
we can hope for under present circum- 
stances?” is the question the author starts 
considering. He then goes on to secession 
as a form of escapism and argues that it 
“has always appealed to some anarchists, 
not as the end of the revolution but at least 
as its beginning.” In considering secession- 
ism as an anarchist tactic in the present, he 
mentions some possible allies: the Second 
Maine Militia, the Republic of Texas and 
other groups in New Hampshire, Alaska, 
North Carolina, etc. He mentions some 
values that are shared by most anarchists and 
secessionists but doesn’t go very deeply into 
the ideology of any particular secessionist 
group. The author doesn’t seem to reach any 
worthwhile conclusions, leaving the reader 








with a question (“Can anarchism re-invigo- 
rate itself by making strategic alliances with 
separatist and secessionist movements?”) 
and not many valuable tools to answer it. 

“Black Star North” by Ron Sakolsky is a 
personal account of Ron’s experience as an 
American expatriate in Canada. It includes a 
brief summary of the history of discontented 
Americans moving to Canada for political 
reasons. I was disappointed with how much 
space he spent trying to prove that the Cana- 
dian government has a racist and repressive 
history just like its American counterpart, 
and has often been an accomplice in US 
imperialism. I wish he had spent more space 
describing the Canadian anarchist/radical 
milieu, narrating its history, discussing the 
circumstances that have shaped it, and how 
we can learn from it. The closest he comes to 
this is mentioning, without deep descriptions 
or analysis, a few important movements, 
campaigns, and projects that are or have 
been happening in Canada. 

PM presents a tediously long essay that 
lacks coherence. It starts by analyzing the 
passivity of the American proletariat, relat- 
ing this to the dream of suburbia. He then 
discusses how unsustainable this model is, 
compares it to other models introducing 
the confusing and arguably avoidable term 
lager (which literally means “depot, stor- 
age” and is a mode of housing that is cheap, 
“ecologically very sound, energy efficient, 
not wasting space and resources” and even 
_ though some authoritarian /agers exist, “the 
\ lager itself, in its architectural layout, isn’t 
repressive as such”). The current situation is 
then compared to a 1790 mutiny on a British 
ship where the sailors won concessions from 
the captain. The author’s conclusions don’t 
stem from the body of the essay and are 
confusing and naive. He argues for a “new 
global model” but then says it shouldn’t 
be a “new system,” without clarifying the 
difference. His “new model,” a more eco- 
friendly and communitarian alternative to 
suburbia, apparently stems more from a 
concern for sustainability than from a pas- 
sion for liberation. 

This issue of Fifth Estate is a useful view 
of the history of a magazine that has played 
an important role in various anarchist dis- 
cussions in past decades but it offers little in 
terms of further developing these ideas into 
a currently relevant analysis. 

[PC] 
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For A World Without Moral Order 

by Gilles Dauve 

translated by Michael Katims 
Tarantula 

818 SW 3" Ave. PMB#1237 Portland 
OR, 97204 

33 pages, $3 

This reprint of a pamphlet from An- 
tagonism (a publishing group in the UK), 
originally written in 1983, is published by a 
relatively new and very active distribution 
out of Portland called Tarantula. The author, 
Gilles Duave, is a darling of the anti-state 
communist set. Duave is a French com- 
munist whose writing has mostly appeared 
under the name Jean Barrot. His most well- 
known English writings include Eclipse & 
Re-emergence of the Communist Movement 
and his excellent Critique of the Situationist 
International. 

This essay comes in like a lion with a 
powerful title that resonates with current 
discussions about the role of morality in 
guiding our behavior and how our vision of 
a future world may, or may not, shape that 
world yet to be. “The present article is an 
introduction to a critique of social mores, a 
contribution to the necessary task of revolu- 
tionary anthropology.” Very interesting! 

The essay goes out sounding more like a 
lamb, bleating out “communism,” “wage- 
slavery,” and “social crisis” as substitutes 
for the kind of analysis we would hope for. 
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If we agree that capitalism and authoritar- 
ian repression have resulted in our fucked 
up attitudes about love, crime, and ecstasy 
(the specific subjects of this revolutionary 
anthropology) then we would ask what con- 
clusions our anthropology would have about 
why we have found capitalism and repression 
so acceptable and (apparently) desirable. We 
would not find answers, or comfort, in stat- 
ing that communism (or anarchy) is going to 
solve the problems of monsters, consumers, 
and producers. 

[A!] 


Green Anarchy: An Anti-Civilization 
Journal of Theory and Action 

#20 Summer 2005 

POB 11331 

Eugene OR, 97440 

84 pages, subscription (5 issues) $18 

This is an impressive 84-page magazine, a 
vital project which has much improved over 
time, though it still obviously has a way to 
go. Gone are the full-color covers of recent 
issues, and the layout remains white-space 
phobic; but the presentation is still better by 
far than most radical zines. Unfortunately, 
the content seems to have become more 
uneven, although the backsliding in this 
department may partially be attributed 
to this issue’s focus on “spirituality’—a 
topic possibly fated to bring the most 
introspective and solipsistic arguments and 
lamest apologies for incoherent speculation 
out of the woodwork. It’s always a bad 
sign when an issue has to start off with 
a “welcome” column warning that the 
editors haven’t really “gone New Age and 
woo-woo,” despite the content they’ve 
published. 

In the “woo-woo” vein, Mia X. Kursions’ 
“Direct Experience as Spirituality: 
Meditation on Mediation” begins the 
issue pursuing a bizarre argument—in 
the face of almost all actual evidence and 
history—that spirituality is “direct and 
unmediated experience” (with “mediation” 
here being just as strangely hogtied to the 
realm of the “symbolic,” leading to many 
painful confusions and self-contractions). 
An anonymous, uncritical paean to the 
compulsive intellect of Krishnamurti 
follows, though there’s no examination 
of the nasty details of his upbringing as a 
messiah, the effects of which he was never 
able to escape. Sky Hiatt continues with a 
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strange anti-colonial, pro-tribal-home rant 
in which he argues that if we’re lucky we’ll 
get to “submit to the Earth unconditionally.” 
(No thanks.) The most interesting and 
amusing piece here, by the mosh@terran 
hacker corps, is titled “A Singular Rapture,” 
presenting a future history scenario of a 
(religiously) “scientific rapture” giving birth 
to a new silicon-based post-human species. 
In “Egocide” Kevin Tucker channels “the 
spirit of all life” and tells us what rage it 
feels! Redbeard explores what s/he calls 
“The Gods of Babylon,” which actually 
turns out to be a quick, critical listing of 
ideological fragments in the guise of gods. 
Dave Antagonism presents his critique of 
“The Return of the Gods,” positing mass 
irrationalism as the result of the confluence 
of contemporary forms of alienation and 
conditioning. And there’s much, much more 
crammed into the small type of this issue 
as well. 

Although it can be nice to hear the voices 
of a lot of people, the magazine could 
definitely benefit from pruning much of 
the mediocre material and spending more 
time and energy editing and improving 
the better stuff. The most amazingly 
incompetent piece this time has to be the 
long “review” of Black Badger #7, in which 
the anonymous “reviewer” attempts to pass 
off a combination of character assassination 
and defense of his own prejudices as a 
“review” without ever giving readers any 
real sense of the content of the zine itself! 
Hint: readers want to know something 
more about what the author of the material 
reviewed is saying, not merely what the 
perversely defensive reviewer thinks! 
For all its faults, this zine remains highly 
recommended! 

[JM] 


Heartcheck by Jeffrey “Free” Luers & 
Rob “los Ricos” Thaxton 


www.freefreenow.org/heartcheck, html, 
36 pages, $6 


Heartcheck is primarily a collection of 
writings from the anarchist political prisoner 
Jeffrey “Free” Luers who is doing 22 years 
for burning three SUVs in Eugene Oregon. 
There are also contributions from frequent 
Anarchy contributor Rob los Ricos Thaxton 
and Jesse M. The project is billed as being 
from both Rob and Jeff but the bulk of the 
editorializing is Jeff’s. 


oo 


“Rhetoric is boring and lacks conviction. 
In an attempt to appear tough and intimi- 
dating with talk of revolution, abolishing 
capitalism... self-professed militants limit 
themselves to passive/aggressive roles.” 


“Each and every one of us... have a respon- 
sibility to those who are dying in order to 
sustain the comfort and privilege we enjoy 
as first world consumers.” 


“(T)here really are only three kinds of 
people: the victims, the problem, and the so- 
lution. This zine is dedicated to the latter.” 


These three quotes sum up Heartcheck, 
a term to describe someone you are weary 
of listening to run their mouth. The authors 
have a clear desire for the conflict between 
power and the dispossessed to be open. Their 
frustration that the practice of radicals and 
revolutionaries isn’t particularly militant, 
serious, or capable (beyond rhetorical out- 
put) runs through the entire zine. Mostly this 
frustration comes off as telling us what we 
already know and can easily feel defeated 
by: our resistance is weak and appears to 
be futile. It is so weak that we can end up in 
prison for minor offenses against power. 

Their expressed solution of increased mili- 








tancy doesn’t come off as a particularly 
helpful solution, especially given the 
authors’ current condition. 

The best material in this issue, which 
is priced as high as it is as a fundraising 
device for Free’s appeal, is the commen- 
tary and analysis of some current strate- 
gies. The Kabylia uprising in Algeria 
is used as a reference point to criticize 
urban insurrectionary anarchists whose 
main project seems to be the tolling of 
the death bell of social struggles rather 
than in direct participation. The SHAC 
campaign is pointed to as an example of 
how effective we could be if “those re- 
sponsible [were] held accountable.” The 
Anti-Genetic Food actions of destroying 
crops is examined as “Direct Action. 
And it works.” All of these analyses are 
controversial and it will be interesting 
to see if future writings by these authors 
rely more on the rhetorical power of these 
conclusions. 

[A!] 


No Compromise; The Militant, Direct 
Action Publication of Grassroots 
Animal Liberationists & Their 
Supporters 

#25, Fall 2004 
www.nocompromise.org, 

32 Pages, subscription (4 issues) $15 


This small magazine-style publication is 
all about direct action...not a ton of philoso- 
phy or history here, but plenty about what 
has been going on in the animal liberation 
scene in the last year or two. This issue is 
packed with inspirational mini-blurbs on 
underground liberations, worldwide news, 
and anonymous action reports. 

The articles and news accounts mostly 
highlight how anyone can participate in 
animal liberation, wherever they are. They 
include the basic tools of the liberation 
trade: guidelines for getting started as a 
“shadow activist” in the Animal Liberation 
Front (ALF), contacts for animal liberation 
organizations, a host of rousing articles and 
other motivational publications for sale. 
The pictures of the liberated animals are 
uplifting, and the gruesome photos are kept 
to a minimum which, since I am already 
convinced, I appreciate. 

I was happy to find they have a few pieces 
that make the connection between animal 
liberation and eco-defense, which is refresh- 
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ing. This overlap can be overlooked by such 
focused publications. There are a surprising 
number of vegan periodicals that suffer from 
single-issue tunnel vision and I was glad to 
see their list of prisoners to support include 
eco-defenders as well as the expected animal 
liberators. 

The magazine also spends several pages 
on liberators dealing with the legal system. 
Besides the prisoner support section, letters 
from prisoners and an article about refusing 
to testify before a grand jury, there are a few 
articles about snitches, including a “Hall of 
Shame” with photographs. They raise an 
interesting question here: What do we do 
with informers? Their answer is to publicly 
expose people deemed traitor, allude to the 
connection between snitches and stitches, 
and shun them from the activist community. 
They also recommend not gossiping, and as 
a strategy to keep yourself from snitching: 
“don’t do the crime if you can’t do the 
time.” (page 16) 

Unfortunately, these answers are unsat- 
isfying in their simplicity. No mention is 
made of the potential hazards of jumping 
to conclusions or mislabeling someone an 
informant. Nor is there any mention of the 
fact that police intentionally foster mistrust 
to weaken communities, hoping we will oust 
people from our communities out of fear. In 
fact, some of the circumstances they describe 
in their article seem scant in the details of the 
actual snitching and are decidedly brief and 
one-sided. I am left wondering who decided 
who was a traitor and who wasn’t? This is a 
complicated issue that is worth tackling in 
more depth. 

[LD] 


The Northeastern Anarchist; 

A Magazine of Class Struggle 

Theory and Practice #10 

PO Box 230685 Boston MA 02123 

$4 per issue; $15/four issues 

NEA, the main mouthpiece of the neo- 

‘Platformist Northeastern Federation of 
Anarchist Communists (NEFAC) recently 
added glossy covers and a higher price in 
a clear acknowledgement that Anarchy has 
always been more attractive. Unfortunately, 
these changes to the cover haven’t affected 
the quality of the writing on the inside, 
which has always been less than stellar; in 
fact among other criticisms, I would call it 
self-referential (in terms of the obvious target 





audience being limited to other current and 
potential members of NEFAC and its various 
knock-offs) and even a little delusional (the 
continual incoherent calls to organize radical 
workers within existing business unions). 
An obvious example of this self-referential 
quality is the review of The Voltairine de 
Cleyre Reader (reviewed in this issue). MJ 
from NEFAC-Boston dismisses de Cleyre’s 
writing by saying that 


Reading Voltairine de Cleyre in 2005 is 
an ambivalent task... Reading a set of 
“anarchist” essays that don’t really of- 
fer much strategic advice about fighting 
capitalism seems a bit indulgent. 


Leaving aside the creepy ironic quotation 
marks (why does MJ think that de Cleyre’s 
essays aren’t really anarchist?), faulting a 
writer who either doesn’t share or doesn’t 
mention your ideas of specific strategies on 
how to struggle is a cheap rhetorical trick 
better suited to unapologetic authoritar- 
ians and manipulators. If de Cleyre wasn’t 
particularly interested in developing such 
strategies, why not just read her essays (we 
can agree to skip the poetry) on their own 
terms, instead of using a current agenda to 
travel back a hundred years and then judge 
their worthiness? I have to wonder if MJ ever 
reads anything that doesn’t include strategic 
formulas, the haughty moralism behind the 


The organizational questions for anar- 
chists have always been: “what kind?” 
“for what purpose?” “for how long?” 


“with whom?” “under what condi- 


tions?”—not “‘whether.” 





term “indulgent” makes me think not. 

In possible contrast, the lead essay by 
Nicolas Phebus is supposed to be an at- 
tempt at a self-criticism of NEFAC entitled 
“We Learn as We Walk: Looking Back on 
the First Five Years of NEFAC.” I believe 
it is necessary for people involved in any 
anarchist project to take a hard look at that 
project periodically and try to figure out if 
its actual activities have been in line with 
its goals. Phebus’ essay falls very short of 
this, however. 

The very first lines of his article ring hol- 
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low (and are not a little offensive) for those 
of us who’ve been involved in anarchist 
activities for more than the past five years 


The late 1990s was a depressing time 
for anarchists in North America. Long 
time activists were leaving a declining 
movement en masse, while projects 
were disbanding or taking a hiatus... 


I don’t know why it was depressing; 
Phebus himself says that it was a time of 
building infoshops and various “single-is- 
sue” projects like Food Not Bombs, Earth 
First!, Copwatch as well as other “coun- 
ter-institutions” (I would add micropower 
radio broadcasting and internet discussions 
to that list). While certainly not cutting 
edge in terms of probing and furthering the 
weaknesses in the facade of industrial capi- 
talism, these diverse projects attracted (and 
continue to attract) plenty of people who 
are interested in a fuller critique of capital 
and the state. Some of them might even be 
interested in what NEFACkers consider 
class struggle, but I guess if “class strug- 
gle” isn’t mentioned in the mission state- 
ment or articles of confederation of these 
“counter-institutions,” then it’s just not on 
the agenda. 

I don’t know why the growth of these 
projects would be depressing for him. Oops, 
I mean “for anarchists’”-—and without any 
qualifiers! But I am all too 
familiar with and highly sus- 
picious of any essay/manifes- 
to/pamphlet/book that begins 
with the statement that an- 
archist ideas and/or projects 
are in decline or continually 
unpopular; it’s only a mat- 
ter of time before the author 
will blame those rotten other 
anarchists for spreading false ideas about 
organization, class struggle, and the best 
ways to fight capital and the state. Indeed 
it shows up two pages later in the section 
entitled “Against The (Anarchist) Current.” 
But how does one measure such decline (or 
growth)? Who’s in charge of taking the an- 
archist census? 

Next he says, 


By that time [1998, the time of the de- 
finitive split/dissolution of Love and 
Rage] it was clear that the anarchist 
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movement of the 1990s had 
largely failed. 


Well sure “the anarchist move- 
ment” failed, if by that “move- 
ment” he means Love and Rage 
or its imitators, or the projects that 
he refers to cryptically as “many 
of the projects that largely defined 
themselves as being in opposition 
to this organization”—whatever 
those were. 

What would an anarchist szc- 
cess look like, and what are the 
criteria for judging that success? 
It’s an interesting question, and 
one that probably deserves some 
critical attention, but Phebus 
isn’t interested in talking about 
it; for Phebus, and presumably 
NEFACkKers in general, “the very 
existence of NEFAC itself and our 
vision of revolutionary organiza- 
tion is a theoretical and tactical 
asset.” Either one believes it or 
one doesn’t, because there’s no 
attempt to substantiate this or any 
other of his bold statements. Phebus is an 
Organization Man; everything flows from 
the existence of the organization as the 
center of all relevant activity, and outside 
the organization, there’s just not much that 
can be positive. 

Another notable example of the obnox- 
iously self-referential quality of Phebus’ 
introduction comes while we’re still in the 
second paragraph: 


When ‘the next big thing’ did finally 
erupt in the streets of Seattle in 1999, 
not only did it take almost everyone by 
surprise, but there were few serious an- 
archists left-to comment on it. 


Apart from the highly questionable ac- 
curacy of such a completely unsubstanti- 
ated and totally subjective declaration, one 
is forced to wonder about whether Phebus 
ever heard of the Stop the City demos in 
London, which inspired both Critical Mass 
as well as Reclaim the Streets, events and 
actions that directly inspired what happened 
in Seattle. The (in)famous Eugene anarchists 
had had two annual demonstrations in July to 
coincide with the RTS in London and other 
anti-globalization events around the world 
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prior to the Battle for Seattle; one demon- 
strator, long-time Anarchy contributor Rob 
los Ricos, is still in prison after receiving a 
seven-year sentence for throwing a rock at a 
cop in 1999. Neither of those two events, ac- 
companied by plenty of property damage and 
tussles with the cops—described as “riots” 
by most non-anarchist observers, and which 
brought anarchists into mainstream con- 
sciousness in the Northwest at least—were 
important to Phebus for understanding the 
run-up to the Seattle demonstrations. 

The semi-annual RTS and monthly Critical 
Mass events in the years leading up to 1999 
in and around Berkeley and San Francisco 
during which plenty of things were broken 
and burned also fail to show up on Phebus’ 
radar. Veterans of these events on the west 
coast were not shy about their plans to be at 
the WTO meeting in Seattle; they obviously 
hoped that their own experiences and mo- 
mentum in fucking shit up coupled with the 
increasing attacks against transnational capi- 
tal around the world (from Greece to Papua 
New Guinea to Switzerland and beyond) 
would attract more people than themselves 
to the tactics of direct confrontation and 
attacks on property, rather than the usual sit- 
down, get arrested, go to jail scenario of the 





reformist whiners. For those of us who 
have been around for more than the last 
five years, and have friends and allies 
within non-reformist activist circles, the 
Battle for Seattle was only a surprise in 
terms of how the cops reacted (and over- 
reacted) and the number of mainstream 
demonstrators. That the international - 
media focused so much of their attention 
on the spectacular acts of parts of the 
black bloc is no surprise either. Phebus 
says that “anarchism was immediately 
thrust to the forefront of this new mass 
movement based around the struggle 
against globalization,” clearly missing 
the part that anarchists had played in 
events leading up to Seattle, both in 
the US and abroad. What altered was 
the mainstream media reporting of 
demonstrations; now anarchists—as 
anarchists with our own agenda, rather 
than as the hangers-on of leftists and lib- 
erals—could no longer be ignored. This 
was the surprise from Seattle, not the 
participation of anarchists in shutting 
down the WTO meetings. Apparently 
Phebus trusts the mainstream media—at 
least as far as Seattle went. 

In terms of commenting on the Battle for 
Seattle, Anarchy #49 (Spring-Summer 2000) 
devoted 18 pages to reports and analysis. 
Lots of writers in other lower circulation 
anarchist journals and zines commented 
on the Seattle events as well. But I guess 
if it wasn’t as part of an explicit discussion 
of “class struggle” or something similarly 
“serious” (this term shows up five times in 
this article, along with lots of “our class,” 
“mass” this and “mass” that, “victories,” 
and “radicalizing,” etc.), then Phebus wasn’t 
interested. Besides, there were other things 
for anarchists (“‘serious” or not) to comment 
on instead of what was to be the beginning 
of summit-hopping. 

Other ridiculous statements occur in sub- 
sequent paragraphs. “Anarchist politics were 
rather crude and offered little in the way of 
serious analysis,” “the official narrative of 
the anarchist movement was practically in 
the sole possession of anti-organizational- 
ists,” “any revolutionary program should 
start with the needs and demands of the most 
oppressed,” and “we don’t want leadership 
positions for ourselves but rather a ‘leader- 
ship of ideas,’ which essentially means that 
we are going to fight democratically within 
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these movements to develop influence for 
anarchist ideas,” among others. 

Without making this review unnecessarily 
long, a few comments are necessary. How 
many times do those of us who are derisively 
labeled “anti-organizationalist” have to say 
it to be taken “seriously”? There is a critique 
of organization for organization’s sake; there 
is a critique of formalized membership or- 
ganizations; there is a critique of incipient 
bureaucratization in any organization whose 
members set long-term goals. Some anar- 
chists (many of the writers in this journal for 
instance) find those critiques compelling and 
convincing. And some of us are in organiza- 
tions anyway. The collective that edits and 
produces this journal is obviously an orga- 
nization. The organizational questions for 
anarchists have always been: “what kind?” 
“for what purpose?” “for how long?” “with 
whom?” “under what conditions?”—not 
“whether.” As for the “leadership of ideas” 
and “democratic” nonsense, see the various 
essays elsewhere in this issue for a different 
understanding of them. 

Phebus’ essay continues with a history 
of NEFAC rather than any sort of critical 
appraisal, merely recounting various efforts 
and projects. At the end, however, he does 
bring up some decisive questions related to 
their organization (and by extension, to other 
neo-Platformist outfits): 


We continue to be faced with many tough 
questions and no easy answers: how polit- 
ical minorities can be a radicalizing force 
within mass-based struggles without 
compromising democracy and account- 
ability; how to win short-term victories 
without falling outside of a long-term 
revolutionary framework; how to build 
truly transnational and multi-lingual or- 
ganizations and movements; or how best 
to develop strategies for building social 
power and cultures of resistance within 
areas of struggle. 


These are strategic questions asked by 
every leftist minority political group/party 
that aims to influence some vague social 
change. These are also loaded questions, 
overflowing with assumptions and pre- 
sumptions, which are further indicative of 
the narrow target audience of NEA. These 
sentences are technically questions only 
because they have the word “how” at the 





beginning. Their self-evident nature is not 
to be questioned—-precisely because they 
are declarations of past, current, and future 
NEFAC strategy. Real critical and non- 
ideological questions on these topics would 
begin not with “how?” but rather “is it de- 
sirable and/or possible for anarchists?” 

[LJ] 





Passion Fruit: Anti-Authoritarian 
(Con)sensuous Games 

PO Box 63232 

St. Louis, MO 63163 

83 pages; $4 

This zine describes physical, sexual and 
flirtatious games people can play with each 
other that are creative and as safe as seems 
reasonable. It discusses issues of consent, 
communication, and disease. It tries to be 
fun and responsible. 

Ihave a soft spot in my heart for the think- 
ing behind this zine. I grew up in the time 
before AIDS, when the shots from the Sexual 
Revolution were still reverberating (includ- 
ing the ones of penicillin). My early feminist 
years were spent thinking and reading about 
how breaking the corporate, button-down 
affect, getting in touch with our bodies, re- 
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fusing to abide by suburban morality, were 
all practices that would liberate us, as well 
as celebrate our liberation. 

There is still something to these arguments 
— the understanding that we are animals, that 
bodies are to be embodied, that the control 
implied by suits and high heels may be what 
we need to attain to destroy this society, but 
will destroy us as it has the people 
who believe in it. And Passion Fruit 
is explicit in its desire to open up 
people’s options around forms of 
relationships, which I can only ap- 
preciate. 

But too much emphasis on sexual- 
ity is problematic too. Over-hyped 
sexuality is the haven of a corpo- 
ratized world; it is the award and 
the consolation for our (presumed) 
powerlessness in the rest of our lives. 
Acknowledging the power of sex in 
human life is one thing; understand- 
ing how this culture has forced even 
more significance into sex is another. 
Understanding how we are all taught 
to manipulate (and be manipulated 
by) sex is part of that. 

PF might have worked better for 
me if it had used different graphics. 
The images drop you into the middle 
ofa party full of strangers. Of course 
some people love that jump-in-over- 
your-head approach, but I prefer to 
go in one step at a time. 

Perhaps the most serious question 
of all is the attempt to marry hedo- 
nism with responsibility. Talking to 
people about how to have fun while they 
relate in loaded, physical ways with people 
who they don’t know is a tricky and fre- 
quently explosive business. This zine takes 
the de rigueur approach of cautioning every- 
one to make sure that everyone consents to 
everything before anybody does anything, 
and encouraging people to opt out if they 
feel uncomfortable. This is the standard ap- 
proach made popular by sexual harassment 
suits everywhere: the approach that says that 
we can have hedonistic fun while dotting i’s 
and crossing t’s, that trust comes from having 
signed on the dotted line. 

Perhaps this approach is the best we can 
do. But I would love to see an analysis that 
challenges that perspective on safety, on 
consent, and on play. 

[DM] 
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Principia Dialectica, vol 1, #1 


www.principiadialectica.co.uk, 
33 pages, £3 


This is a glossy late post-Situationist 
magazine with sizeable contributions 
from Len Bracken. The magazine is 
from the UK and reflects that fact with 
heavy use of slang and localism (in 
particular in the so-called Critical Frag- 
ments that is one part milieu tell-all and 
one part typical Situationist sectarian 
bloviating). The magazine in general 
can be understood as being a series of 
very strong articles (including a fasci- 
nating biography of Walking Stewart 
and pro-Situationist takes on sexual 
liberation, Iraq, and the Suburbs) and 
odd corollary material. 

The editors take the magazine beyond 
the usual pro-situ smoke-with-no-fire, . 
offering essays with clear positions on 
work (con), capital (as automated sub- 
ject), and class-struggle as a component 
of capitalism. If these are the themes of 
future issues of Principia Dialectica, 
and if it manages to continue publish- 
ing, this magazine has the possibility of 
becoming the voice of a living pro-Situ- 
ationist analysis instead of another project 
that just recycles the hits of the sixties. 

[A!] 


Rolling Thunder, # 1 
Far East 

PO Box 1963 
Olympia WA, 98507 
114 pages, $5 


Someone in Crimethinc really knows de- 
sign. Their dedication to producing striking, 
modern, and aesthetically pleasing publica- 
tions is a challenge and a question to the 
entirety of radical publishing. 

Let’s examine that challenge. Political 
newspapers and magazines, especially since 
the end of the Vietnam era, have suffered 
a near-total collapse in the arena of visual 
experimentation. This area has been ceded to 
artists, the punks, and the techno-literati. The 
most recent, somewhat political, publication 
that has used the presentation lessons learned 
since the rise of MTV has been Adbusters. 
The problem with Adbusters has always 
been that they have used modern advertis- 
ing techniques to rail against ‘consumerism’ 


and corporations without the accompanying — 


resources of those who use advertising as only 
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“Every moral mar cause be te Le 
hoist she black fag, and begin slicing theoars.” 


wobtenry Latseds Sbpmeon 





one part of their program. The result has been 
a demonstration of exactly what it looks like 
when there is no steel holding up a billboard. 
The question for Crimethinc is whether their 
program of direct action activism and the do- 
it-yourself ethic is a sturdy enough frame for 
the scale of their media production. 

Rolling Thunder differs from preceding 
Crimethinc publications in that instead of 
seeming like a series of press releases from 
the Crimethinc central office it actually 
contains submissions from a variety of non- 
Crimethinc sources. The Beehive collective, 
personal testimonials, some history and some 
additional Recipes for Disaster (including 
how to create a Copwatch program and how 
not to be a respectful houseguest!) all rep- 
resent a distinction between this magazine 
and the Harbingers and Inside Fronts of 
the past. 

[A!] 
Social Anarchism: A Journal 
of Theory and Practice, #37 2004-2005 
2743 Maryland Ave. 
Baltimore MD 21218 
112 pages, $6 

Social Anarchism is an uneven publica- 
tion at best. Its presentation is formal and 








resembles an academic journal more 
than a magazine but its content is 
cursory and leaves the reader want- 
ing much more. This issue has Emma 
on the cover which would lead one 
to believe that new, or impressive, 
Emma content would reward the 
reader. Instead there are a few reviews 
of recent Goldman hagiographies and 
a reflection on WWED (What Would 
Emma Do?) by Kathryn Rosenfeld. 
More interesting is the discovered 
journalistic tale of Voltairine de 
Cleyre, “Some Nihilists I Have Met,” 
that gives an exciting snapshot of a 
time when United States radicals were 
committed and dangerous, not tame, 
apologetic, and liberal. 

This is a far cry from where Social 
Anarchism is. The review section 
includes analyses of Zinn, Jeffrey St. 
Clair, a book on 9/11, and a review of 
Churchill’s On the Justice of Roost- 
ing Chickens that merely echoes 
Churchill’s argument without any 
critical or speculative connection to an- 
archy. The general impression you are 
left with by Social Anarchism is that 
its interest is in the milieu of academics and 
journalists—commentators of society—rather 
than of the social environment of anarchists 
who may wish to destroy that society. 

[A!] 


Social Anarchism. eo 
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by Bob Black 


What is ‘anarchism’? 
What is “anarchy”? Who are “anarchists”? 

Anarchism is an idea about the best way 
to live. Anarchy is a way of living. 

Anarchism is the idea that government 
(the state) is unnecessary and harmful. An- 
archy is society without government. Anar- 
chists are people who believe in anarchism 
and desire to live in anarchy as all our ances- 
tors once did. People who believe in govern- 
ment (such as liberals, conservatives, social- 
ists and fascists) are known as “statists.” 

Tt might sound like anarchism is purely 
negative — that it’s just against something. 
Actually, anarchists have many positive ideas 
about life in a stateless society. But, unlike 
Marxists, liberals, and conservatives, they. 
don’t offer a blueprint. 


Aren't anarchists bomb-throwers? 

No—at least not compared to, say the 
United States Government, which drops 
more bombs every day on Iraq than anar- 
chists have thrown in the almost 150 years 
they have been a political movement. Why 
do we never hear of “bomb-throwing Presi- 
dents”? Does it matter if bombs are delivered 
horizontally by anarchists rather than verti- 
cally by the us Government? 

Anarchists have been active for many years 
and in many countries, under autocratic as 
well as democratic governments. Some- 
times, especially under conditions of severe 
repression, some anarchists have thrown 
bombs. But that has been the exception. 
The “bomb-throwing anarchist” stereotype 
was concocted by politicians and journalists 
in the late 19th century, and they still won't 
let go of it, but even back then it was a gross 
exaggeration, 


Has there ever been an anarchist society that 
worked? 

Yes, many thousands of them. For our 
first million years or more, all humans lived 
as hunter-gatherers in small bands of equals, 
without hierarchy or authority. These are 





our ancestors. Anarchist societies must have 

been successful, otherwise none of us would 

be here. The state is only a few thousand 

years old, and it has taken that long for it 

to subdue the last anarchist societies, such 

as the San (Bushmen), the Pygmies, and the 
Australian aborigines. 


But we can't go back to that way of life. 

Nearly all anarchists would agree. But 
it’s still an eye-opener, even for anarchists, to 
study these societies, and perhaps to pick up 
some ideas on how a completely voluntary, 
highly individualistic, yet cooperative soci- 
ety might work. To take just one example, 
foragers and tribes people often have highly 
effective, anarchistic methods of conflict 
resolution including mediation and non- 
binding arbitration. Their methods work 
better than our legal system because fam- 


ily, friends, and neighbors of the disputants 


encourage disputants to agree, helped by 
sympathetic and trustworthy go-betweens, 
to find some reasonable resolution of the 
problem. In the 1970s and 1980s, academic 
supposed experts tried to transplant some of 
these methods into the American legal sys- 
tem. Naturally the transplants withered and 
died, because they only live in a free society. 


Anarchists are naive: they think human na- 
ture is essentially good. 

Not so. It’s true that anarchists reject ideas 
of innate depravity or Original Sin. Those 
are religious ideas which most people no 
longer believe in. But anarchists don’t usu- 
ally believe that human nature is essentially 
good either. They take people as they are. 
Human beings aren't “essentially” anything. 
We who live under capitalism and its ally, 
the state, are just people who have never had 
a chance to be everything we can be. 

Although’ anarchists often make moral 
appeals to the best in people, just as often 
they appeal to enlightened self-interest. An- 
archism is not a doctrine of self-sacrifice, al- 
though anarchists have fought and died for 
what they believe in. Anarchists believe that 
the carrying-out of their basic idea would 
mean a better life for almost everyone. 


How can you trust people not to victim- 
ize each other without the state to control 
crime? 

If you can’t trust ordinary people not to 
victimize each other, how can you trust the 
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state not to victimize us all? Are the people 
who get into power so unselfish, so dedi- 
cated, so superior to the ones they rule? The 
more you distrust your fellow man, the more 
reason there is for you to become an anar- 
chist. Under anarchy, power is reduced and 
spread around. Everybody has some, but no- 
body has very much. Under the state, power 
is concentrated, and most people have none, 
really. Which kind of power would you like 
to go up against? 


But — let's get real — what would happen if 
there were no police? 

As anarchist Allen Thornton observes, 
“Police aren't in the protection business; 
they’re in the revenge business.” Forget about 
Batman driving around interrupting crimes 
in progress. Police patrol does not prevent 
crime or catch criminals. When police pa- 
trol was discontinued secretly and selectively 
in Kansas City neighborhoods, the crime 
rate stayed the same. Other research like- 
wise finds that detective work, crime labs, 
etc. have no effect on the crime rate. But 
when neighbors get together to watch over 
each other and warn off would-be criminals, 
criminals try another neighborhood which is 
protected only by the police. The criminals 
know that they are in little danger there. 


But the modern state is deeply involved in 
the regulation of everyday life. Almost every 
activity has some sort of state connection. 

That's true—but when you think about 
it, everyday life is almost entirely anarchist. 
Rarely does one encounter a policeman, 
unless he is writing you a traffic ticket for 
speeding. Voluntary arrangements and un- 
derstandings prevail almost everywhere. As 
anarchist Rudolph Rocker wrote: “The fact 
is that even under the worst despotism most 
of man’s personal relations with his fellows 
are arranged by free agreement and solidaric 
cooperation, without which social life would 
not be possible at all.” 

Family life, buying and selling, friend- 
ship, worship, sex, and leisure are anarchist. 
Even in the workplace, which many anar- 
chists consider to be as coercive as the state, 
workers notoriously cooperate, independent 
of the boss, both to minimize work and to 
get it done. Some people say anarchy doesn’t 
work, But it’s almost the only thing that 
does! The state rests, uneasily, on a founda- 
tion of anarchy, and so does the economy. 
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Culture? 

Anarchism has always attracted generous 
and creative spirits who have enriched our 
culture. Anarchist poets include-Percy Bys- 
she Shelley, William Blake, Arthur Rimbaud, 
and Lawrence Ferlinghetti. American anar- 
chist essayists include Henry David Thoreau 
and, in the 20th century, the Catholic anar- 
chist Dorothy Day, Paul Goodman, and Alex 
Comfort (The Joy of Sex), Anarchist scholars 
include linguist Noam Chomsky, historian 
Howard Zinn, and anthropologists A.R. 
Radcliffe-Brown and Pierre Clastres, Anar- 
chist literary figures are way too numerous 
to list but include Leo Tolstoy, Oscar Wilde, 
and Mary Shelley (author of Frankenstein). 
Anarchist painters include Gustav Courbet, 
Georges Seurat, Camille Pissarro, and Jack- 
son Pollock and musicians John Cage, John 


Lennon, the band CRASS, etc. 


Supposing you're right, that anarchy is a bet- 
ter way to live than what we have now, how 
can we possibly overthrow the state if it’s as 
powerful and oppressive as you say it is? 

Anarchists have always thought about 
this question. They have no single, simple 
answer, In Spain, 1936 when the military at- 
tempted a coup, at least a million anarchists 
fought the Fascists at the front at the same 
time that they supported workers in taking 
over the factories. And they supported the 
peasants in forming collectives on the land. 
Anarchists did the same thing in the Ukraine 
in 1918-1921, where they had to fight both 
the Czarists and the Communists. But that’s 
not how we will bring down the system in 
the world of the 21st century. 

Consider the revolutions that overthrew 
Communism in Eastern Europe. There was 
some violence and death involved, more in 
some countries than in others. But what 
brought down the politicians, bureaucrats 
and generals—the same enemy we face—was 
most of the population just refusing to work 
or do anything else to keep a rotten system 
going. What were the commissars in Mos- 
cow or Warsaw to do, drop nuclear weapons 
on themselves? Exterminate the workers that 
they were living off of? 

Most anarchists have long believed that 
what they call a general strike—that is, a col- 
lective refusal to work—could play a large 
part in crumbling the state. 


If you're against all government, you must be 
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against democracy. 

If democracy means that people control 
their own lives, then all anarchists would 
be, as American anarchist Benjamin Tuck- 
er called them, “unterrified Jeffersonian 
democrats’—they would be the only true 
democrats. But that’s not what democracy 
really is. In real life, a part of the people (in 
America, almost always a minority of the 
people) elect a handful of politicians who 
control our lives by passing laws and using 
unelected bureaucrats and police to enforce 
them whether the majority wants it or not. 

As the French philosopher Rousseau (not 
an anarchist) once wrote, in a democracy, 
people are only free at the moment they 
vote, the rest of the time they are govern- 
ment slaves. And the politicians in office and 
the bureaucrats are usually under the power- 
ful influence of big business and often other 
special interest groups. Everyone knows this. 
But some people keep silent because they 
are getting benefits from the powerholders. 
Many others keep silent because they know 
that protesting does no good and they might 
be called “extremists” or even “anarchists” (!) 
if they tell it like it is. Some democracy! 


Well, if you don't elect officials to make the 
decisions, who does make them? You can’t tell 
me that everybody can do as he personally 
pleases without regard for others. 

Anarchists have many ideas about how 
decisions would be made in a truly volun- 
tary and cooperative society. Most anarchists 
believe that such a society must be based on 
local communities small enough for people 
know each other, or people at least would 
share ties of family, friendship, opinions, or 
interests with almost everybody else. And be- 
cause this is a local community, people also 
share common knowledge of their commu- 
nity and its environment. They know that 
they will have to live with the consequences 
of their decisions. Unlike politicians or bu- 
reaucrats, who decide for other people. 

Anarchists believe that decisions should 
always be made at the smallest possible level. 
Every decision which individuals can make 
for themselves, without interfering with 
anybody else's decisions for themselves, they 
should make for themselves. Every decision 
made in small groups (such as the family, 
religious congregations, co-workers, etc.) is 
again theirs to make as far as it doesn’t inter- 
fere with others. Decisions with significant 
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wider impact, if anyone is concerned about 
them, would go to an occasional face-to-face 
community assembly, 

The community assembly, however, is not 
a legislature. No one is elected. Anyone may 
attend. People speak for themselves. But as 
they speak about specific issues, they are 
very aware that for them, winning is not, as 
it was for football coach Vince Lombardi, 
“the only thing.” They want everyone to win. 
They value fellowship with their neighbors. 
They try, first, to reduce misunderstanding 
and clarify the issue. Often that’s enough 
to produce agreement. If that’s not enough, 
they work for a compromise. Very often they 
accomplish it. If not, the assembly may put 
off the issue, if it’s something that doesn’t re- 
quire an immediate decision, so the entire 
community can reflect on and. discuss the 
matter prior to another meeting. If that fails, 
the community will explore whether there’s a 
way the majority and minority can temporar- 
ily separate, each carrying out its preference. 

If, after all else fails, if people have irrec- 
oncilable differences about the issue, the mi- 
nority has two choices. It can go along with 
the majority, this time, because community 
harmony is more important than the issue. 
Maybe the majority can conciliate the mi- 
nority with a decision about something else. 
If all else fails, and if the issue is so important 
to the minority, it may separate to form a 
separate community, just as various Ameri- 
can states (Connecticut, Rhode Island, Ver- 
mont, Kentucky, Maine, Utah, West Vir- 
ginia, etc.) have done. If their secession isn’t 
an argument against statism, then it isn’t an 
argument against anarchy. That's not a fail- 
ure for anarchy, because the new community 
will recreate anarchy. Anarchy isn't a perfect 
system — it’s just better than all the others. 


We can't satisfy all our needs or wants at the 
local level. 

Maybe not all of them, but there’s evi- 
dence from archaeology of long-distance 
trade, over hundreds or even thousands 
of miles, in anarchist, prehistoric Europe. 
Anarchist primitive societies visited by an- 
thropologists in the 20th century, such as 
the San (Bushmen) hunter-gatherers and 
the tribal Boyowans (Trobriand Islanders), 
conducted such trade between individual 
“trade-partners.” Practical anarchy has never 
depended on total local self-sufficiency. But 
many modern anarchists have urged that 





communities, and regions, should be as self- 
sufficient as possible, so as not to depend on 
distant, impersonal outsiders for necessities. 
Even with modern technology, which was 
often designed specifically to enlarge com- 
mercial markets by breaking down self-suf- 
ficiency, much more local self-sufficiency is 
possible than governments and corporations 
want us to know. 


One definition of “anarchy” is chaos. Isn't 
that what anarchy would be — chaos? 
Pierre-Joseph Proudhon, the first per- 
son to call himself an anarchist, wrote that 
“liberty is the mother, not the daughter of 
order.” Anarchist order is superior to state- 
enforced order because it is not a system of 
coercive laws, it is simply how communities 
of people who know each other decide how 
to live together. Anarchist order is based on 
common consent and common sense. 


When was the philosophy of anarchism 
formulated? 

Some anarchists think that anarchist ideas 
were expressed by Diogenes the Cynic in an- 
cient Greece, by Lao Tse in ancient China, 
by certain medieval mystics and also dur- 
ing the 17th century English Civil War. 
But modern anarchism began with William 
Godwin’s “Political Justice,” published in 
England in 1793. It was revived in France 
by Pierre-Joseph Proudhon in the 1840s 
(What Is Property?). He inspired an anar- 
chist movement among French workers. 
Max Stirner in The Ego and His Own (1844) 
defined the enlightened egoism which is a 
basic anarchist value. An American, Josiah 
Warren, independently arrived at similar 
ideas at the same time and influenced the 
large-scale movement at the time to found 
utopian communities. Anarchist ideas were 
developed further by the great Russian 
revolutionary Michael Bakunin and by the 
respected Russian scholar Peter Kropotkin. 
Anarchists hope that their ideas continue to 
develop in a changing world. 


This revolutionary stuff sounds a lot like 
Communism, which nobody wants. 
Anarchists and Marxists have been en- 
emies since the 1860s. Although they have 
sometimes cooperated against common en- 
emies like the Czarists during the Russian 
Revolution and the Spanish Fascists during 
the Spanish Civil War, the Communists 





have always betrayed the anarchists. From 
Karl Marx to Joseph Stalin, Marxists have 
denounced anarchism. 

Some anarchists (followers of Kropotkin) 
call themselves “communists’—not Com- 
munists. But they contrast their free com- 
munism, arising from below—the voluntary 
pooling of land, facilities and labor in local 
communities where people know each other 
to a Communism imposed by 
force by the state, nationalizing land 
and productive facilities, denying all 
local autonomy, and reducing work- 
ers to state employees. How could 
the two systems be more different? 

Anarchists welcomed and in fact 
participated in the fall of European Com- 
munism. Some foreign anarchists had been 
assisting Eastern Bloc dissidents—as the 
us Government had not—for many years. 
Anarchists are now active in all the former 
Communist countries. 

The Communist collapse certainly did 
discredit much of the American left, but not 
the anarchists, many of whom do not con- 
sider themselves leftists anyway. Anarchists 
were around before Marxism and we are still 
around after it. 


Don't anarchists advocate violence? 

Anarchists arent nearly as violent as Dem- 
ocrats, Republicans, liberals and conserva- 
tives. Those people only seem to be nonvio- 
lent because they use the state to do their dirty 
work—to be violent for them. But violence 
is violence. Wearing a uniform or waving a 
flag does not change that. The state is violent 
by definition. Without violence against our 
anarchist ancestors—hunter-gatherers and 
farmers—there would be no states today. 
Some anarchists advocate violence—but all 
states engage in violence every day. 

Some anarchists, in the tradition of Tol- 
stoy, are pacifist and nonviolent on princi- 
ple. A relatively small number of anarchists 
believe in going on the offensive against the 
state. Most anarchists believe in self-defense 
and would accept some level of violence in a 
revolutionary situation. 

The issue is not really violence vs. 
nonviolence. The issue is direct action. 
Anarchists believe that people—all peo- 
ple—should take, their fate into their 
own hands, individually or collectively, 
whether doing that is legal or illegal and 


whether it has to involve violence or it can 
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be accomplished nonviolently. 


What exactly is the social structure of an an- 
archist society? 

Most anarchists are not “exactly” sure. 
‘The world will be a very different place after 
government has been abolished. 

Anarchists don’t usually offer blueprints, 
but they propose some guiding principles. 


Under anarchy, power is reduced and 
spread around. Everybody has some, 


but nobody has very much. 





They say that mutual aid—cooperation 
rather than competition—is the soundest 
basis for social life. They are individualists in 
the sense that they think society exists for the 
benefit of the individual, not the other way 
around, They favor decentralization, mean- 
ing that the foundations of society should 
be local, face-to-face communities. These 
communities then federate—in relations of 
mutual aid—but only to coordinate activi- 
ties which can’t be carried on by local com- 
munities. Anarchist decentralization turns 
the existing hierarchy upside down. Right 
now, the higher the level of government, the 
more power it has. Under anarchy, higher 
levels of association aren't governments at 
all. They have no coercive power, and the 
higher you go, the less responsibility is del- 
egated to them from below. Still, anarchists 
are aware of the risk that these federations 
might become bureaucratic and statist. We 
are utopians but we are also realists. We will 
have to monitor those federations closely. As 
Thomas Jefferson put it, “eternal vigilance is 


the price of liberty.” 


Any last words? 

Winston Churchill, a deceased alcoholic 
English politician and war criminal, once 
wrote that “democracy is the worst system 
of government, except for all the others.” 
Anarchy is the worst system of society—ex- 
cept for all the others. So far, all civilizations 
(state societies) have collapsed and have been 
succeeded by anarchist societies. State soci- 
eties are inherently unstable. Sooner or later, 
ours will also collapse. It’s not too soon to 
start thinking about what to put in its place. 
Anarchists have been thinking about that for 
over 200 years. We have a head start. We in- 
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vite you to explore our ideas—and to join us 
in trying to make the world a better place. 
Bob Black 

PO Box 3142 

Albany, NY 12203-0142 

AbobobS1 @aol.com 





Anarchy, Identity & Madness 


Dot Matrix wonders when my rambling 
prose will get to the point. This assumes 
that my explorations of anarchy, identity, 
and madness must have a point that I wish 
to communicate. If so, perhaps the point 
alluded to by T.S. Eliot in Burnt Norton 
will suffice: “At the still point of the turning 
world. Neither flesh nor/ fleshless;/ Neither 
from nor towards; at the still point, there 
the dance/ is.” Former Anarchy contribu- 
tor Ben G. Price, in his essay “Outline for a 
Psychobotanical Cosmology” writes “Pecu- 
liarities of relativistic physics and quantum 
mechanics dictate that existence should 
have a dual nature, with different proto- 
cols for interaction among the constituents 
within each realm, and that the two realms, 
separated as they are by opposite entropic 
tendencies, are nevertheless joined by a sin- 
gular, sui generis and metatemporal point, 
... This point of intersection, the Omphalos 
of existence ... seems to be the dimension- 
less source of the forms that inform both 
things and thoughts. ... [T]he finite and 
infinite cross paths at the zero point, whose 
‘center is everywhere and circumference 
nowhere,” The point of origin, the point at 
infinity, and all points between, conceptu- 
alized as a single point, the dot from which 
the matrix of life appears to unfold, serves 
as the locus of my conception of my own 
identity. From a strictly materialist per- 
spective, this point does not exist; hence, 
neither do I, or else I am not who I think I 
am. To quote Nisargadatta Maharaj again, 
“IT am nothing conceivable or perceivable.” 
So much for communicating a point. If my 
pointless meanderings amuse you, read on. 

In part, the difficulties in writing an au- 
tobiographical account of the experience 
of liberatory madness arise from consider- 
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ations familiar to John Zerzan or any Zen 
master: the poverty of symbolic thought, 
or how to communicate in words what 
cannot be communicated in words. Do I 
jump right into the word-salad of schizo- 
phrenic speech and confusion of thought, 
or instead attempt to recount rationally a 
chronological progression of incidents and 
insights leading to tragicomic action and 
subsequent incarceration? An English ma- 
jor with a German minor seeking an aug- 
mented key. The key to life. A monkey. An 
R key (anarchy). In the mental hospital, 
carved into a door in my bathroom, the 
infamous circle A. Alas, a locked door. No 
key. No escape. The rational recount will 
wait for another column. 

Who was I then, before it began? At one 
time, a student at the University of Michi- 
gan, deciding to embark on a summer read- 
ing project, with the intent of solving the 
JFK assassination. And afterwards? I was 
the answer to a complex riddle: What do 
you get when you attempt to synthesize 
information on the Kennedy assassina- 
tion, the political writings of Chomsky and 
Tolstoy, the history of the CIA, interpreta- 
tions of myth by Joseph Campbell, Jung- 
ian Psychology, Cabala, Judeo-Christian 
Apocrypha, quantum mechanics, relativity 
theory, chaos theory, Goedelian logic, hy- 
perdimensional geometry, infinite set the- 
ory, Zen Buddhism, the fiction of Douglas 
Adams and Lewis Carroll, the poetry of 
William Blake, hidden meanings in the 
lyrics of the Beatles, Rolling Stones, Pink 
Floyd, The Who, and Led Zeppelin all into 
one coherent world-view? Douglas Adams 
once defined intelligence as the ability to 
examine diverse points of view without go- 
ing completely bonkers. 

I failed the intelligence test. By July 21, 
1991 I believed that God was communi- 
cating to me through newspaper articles, 
magazine ads, and television commercials. 
Soon, I believed, I would set out across 
America to cast out demons, heal the sick, 
and raise the dead. Days later, in my new 
home at Havenwyck Hospital, in the midst 
of a one or two week blackout, I told my 
visiting parents, “I am living backwards 
in time. I am eternally young. I will never 
grow old and I will never die.” Who said 
that? My memory of events ends on the af- 
ternoon of July 22nd, just after emerging 
from solitary confinement under observa- 
tion. It begins again at an indeterminate 
date in August. In between, a body walked 





about, talking with staff and patients, eat- 
ing, drinking, sleeping, pissing and shitting 
in its pants. The “I” that writes these words 
has no recollection of those events. Clearly, 
the basic physiological functions of a hu- 
man body can occur without any need for 
this sense of self that postulates identity 
with that previous sense of self, prior to the 
gap. 
Who is the real me? The developing 
individual, growing from 1970 to 1991?, 
the immortal entity sitting in its own fe- 
ces?, or the “I” now, writing this with the 
suspicion that every current presentation 
of self is an act, a fiction, a mask? Perhaps, 
all examples of ‘false consciousness’? Gaz- 
ing at boxes stacked across from the chair 
in which I write, reading words embossed 
on cardboard, I can utilize a technique for 
identity formation from my schizophrenic 
days, interpreting random elements in the 
environment as an answer from God to the 
question “Who am I?” One box describes 
the technique as “Technique of the Great 
Masters of Art.” Another describes the 
identity produced as “From Sharp Minds 
Come Sharp Products” and “A Perfect Fit 
for Home or Office.” A last box describes 
my “Classic Beehive Design” reminding 
me of my college home, where the madness 
began, a house called “The Hive.” There, I 
first read Freud’s “Civilization and Its Dis- 
contents,” with its description of human 
society ass a beehive. 

Sometimes a sense of identity arises from 
the lyrics of pop songs such as Rush's “Tom 
Sawyer:” “What you say about his company 
is what you say about society.” My compa- 
ny includes other schizophrenics, many al- 
legedly sane people, and an amazingly odd 
assortment of celebrities. My current sense 
of self seems to exist in some sense as a so- 
ciological anomaly illustrating the principle 
of six degrees of separation in conditions of 
Spectacular Domination. Beginning with 
friends and associates met face to face at 
zero degrees, and radiating out to a first de- 
gree of their friends and associates, and so 
on, I offer a list of famous names connected 
to me, an obscure non-entity, out to three 
degrees of separation: 


0 Degrees 

Bob Black, Wolfi Landstreicher, John 
Zerzan, Rot’n, Jason McQuinn, Lawrence 
Jarach, Aragorn!, vita cruciari, L.D. Hob- 
son, John Nolette, Robert Anton Wilson, 
R.U. Sirius, Ramsey Kanaan, Peter Camme- 


ee rere 
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jo, David Cobb, Kevin Danaher, Alexander 
Cockburn, Allen Ginsberg, Peter Russell, 
Steven Johnson Leyba, Stanislav Grof, Ken 
Knabb, Kenn Thomas, Jim Martin, Carol 
Brouillet, Helena Norberg-Hodge, Joanna 
Macy, Candace Pert, Jello Biafra, Russell 
Targ, Brian O’Leary, Richard C. Hoagland, 
Acharya S, Amit Goswami 


1 Degree 

Emma Goldman, Eleanor Roosevelt, 
Dick Cheney, James Woolsey, William 
Rehnquist, Michael Badnarik, Arianna 
Huffington, Mary-Kate & Ashley Olsen, 
Medea Benjamin, Ralph Nader, Saddam 
Hussein, Kurt Vonnegut, Philip K. Dick, 
Grant Morrison, J.R.R. Tolkien, C.S. 
Lewis, Joseph Campbell, Frank Zappa, 
H.R. Giger, Howard Bloom, Buckminster 
Fuller, Carl Sagan, Werner Von Braun, Ezra 
Pound, Timothy Leary, David Icke, Baba 
Ram Dass, Noam Chomsky, Chiang Kai 
Shek, Queen Elizabeth, Dr. Dre, Martin 
Luther King, Huey Newton, Malcolm X, 
Michael Ruppert, George Harrison, David 
Lynch, Shirley MacLaine, Priscilla Presley, 
Riane Eisler, Annie Sprinkle, Laurie An- 
derson, Sammy Hagar, Robin Williams, 
Terrence McKenna, Genesis P-Orridge, 
Anton LaVey, William S. Burroughs, Rev. 
Ivan Stang, Paul Krassner, Lyndon Baines 
Johnson, Lyndon LaRouche, Lee Iacocca, 
Henry Ford II, Sylvester Stallone, Wesley 
Snipes, Mohandas K. Gandhi, Maharishi 
Mahesh Yogi, Sai Baba, Bhagwan Shree Ra- 
jneesh, Nisargadatta Maharaj 


2 Degrees 

James Joyce, Wilhelm Reich, Voltarine 
DeCleyre, Peter Kropotkin, Alexander 
Berkman, Vladimir Lenin, Donald Rums- 
feld, Albert Einstein, Kurt Goedel, Aleister 
Crowley, Morihei Ueshiba, Prince, Michael 
Jackson, Peter Gabriel, Peter Sellers, Bette 
Midler, Joan Jett, Bob Marley, Billy Idol, 
Mariah Carey, Stephen Hawking, George 
W. Bush, Peter McWilliams, Elvis Presley, 
John Lennon, Yoko Ono, Brion Gysin, 
John F. Kennedy, Henry Ford, George Her- 
bert Walker Bush, Mick Jagger, Keith Rich- 
ards, Eric Clapton, Robert DeNiro 


3 Degrees 

Mikhail Bakunin, Rudolph Rocker, Errico 
Malatesta, W.B. Yeats, Joseph Stalin, Ariel 
Sharon, Niels Bohr, Tina Turner, George C. 
Scott, Spalding Gray, Andre Breton, Ron- 
ald Reagan ... Enough! 





Let me ask again: What is the relation- 
ship between us? How does it differ from 
the set of relationships that comprise the 
world? If it’s true that it’s not what you 
know, but who you know, then what do 
I know? The list presumes a web of rela- 
tionship, a network of voluntary and invol- 
untary associations, based on the premise, 
possibly mistaken, that a plurality of enti- 
ties actually exist. A brilliant book, “The 
Iron Cow of Zen” by Albert Low, points 
out the common assertion of Buddha and 
Hitler “I alone am.” We find it in Aikido 
founder, Morihei Ueshiba’s assertion “I am 
the universe,” and in the words of Nisarga- 
datta Maharaj, stating “I am that,” where 
“that” refers to the totality of existence. He 
asserts, as did Buddha, “Existence and non- 
existence are the same.” 

As my quest in 1991 evolved, a con- 
scious desire developed to experience this 
stateless state of simultaneous existence and 
non-existence. It culminates in a dissolu- 
tion of the concepts of space, time, matter, 
mind, or self. Who am I? I am reality. What 
point can I communicate beyond the point 
“Tam.”? : 

That which Paul Watzlawick communi- 
cates in his anecdotal introduction to com- 
munication theory, “How Real Is Real?”: 
“{O]ur everyday traditional ideas of reality 
are delusions which we spend substantial 
parts of our daily lives shoring up, even at 
the considerable risk of trying to force facts 
to fit our definition of reality, instead of 
vice versa. And the most dangerous delu- 
sion of all is that there is only one reality. 
What there are, in fact, are many different 
versions of reality, some of which are con- 
tradictory, but all of which are the results of 
communication and not reflections of eter- 
nal, objective truths. ... [T]he belief that 
one’s own view of reality is the only reality 
is the most dangerous of all delusions. It 
becomes still more dangerous if it is cou- 
pled with a missionary zeal to enlighten the 
rest of the world, whether the rest of the 
world wishes to be enlightened or not.” I 
am not the light of the world, and none of 
my words can liberate you. 
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Embarrassments 
to the 
| Anarchist 
ef Milieu 


Memorial Day Is Not 
Just For Veterans Anymore 
By Kirsten Anderberg 

I. cannot compartmentalize Memorial 
Day to just be about veterans of war. I feel a 
compulsion to include the victims of these 
veterans killings and torture on Memo- 
rial Day, perhaps even above honoring vets 
and their victimhood in American political 
messes. I understand this angers people. 
But as an American, I feel an obligation to 
speak out about my own country’s crimes. I 
see little difference between the immorality 
behind the Vietnam War, and the endless 
victims of American aggression there dur- 
ing my lifetime, and the quagmire of atroci- 
ties going on in the name of “freedom” 
by my country in oil-rich Middle Eastern 
countries now. I refuse to blindly honor 
all veterans of war as heroes. I see many of 
them as criminals, not heroes. I see others 
of them as victims, but very few, if any, war 
veterans do I view as “heroes.” 

Twenty years ago I was busking (street 
performing) at a festival on Memorial Day 
in Seattle, Wa. I was busking with a come- 
dic partner, doing feminist comedy. All of a 
sudden, I introduced a radical song we were 
about to do with a bit about remembering 
the victims of war, the victims of the aggres- 
sion from the war vets, on Memorial Day, 
and the fall out was marked and swift. I will 
never forget it. A crowd of about 40 people 
immediately walked away in disgust. My 
musical partner also became extremely an- 
gry at that viewpoint and my expressing it 
in public on Memorial Day. I was astound- 
ed that anti-war activists, feminists, liberals, 
and leftists, were somehow offended by me 
saying out loud and in public, that we need 
to also remember victims of war on Memo- 
tial Day. I had no idea just how radical that 
thought put into words was until I saw the 
reaction to it. Thus, I anticipate the same 
type of heated reaction to this article. 

According to the U.S. Veterans Adminis- 
tration (http://www1.va.gov/visns/visn03/ 
kids/memorialday.htm), Memorial Day 
began as “Decoration Day,” 3 years after 
the Civil War ended. It is believed May 30 
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was chosen as many flowers, to decorate 
graves, were in bloom at that time. For a 
while, only Northern states celebrated Me- 
morial Day, and remains of those separa- 
tions exist today with several states (Tx, 
Al, Fl, Ga, Miss, S.C., La, Va, and Tenn) 
holding separate Memorial Days for the 
Confederate war dead (http://www.usme- 
morialday.org/backgrnd.html). Memorial 
Day is billed as “a day of remembrance for 
those who have died in our nation’s service.” 
But I simply cannot reduce that to mean 
the U.S. Military exclusively. How many 
Vietnamese children gave their lives, al- 
beit unwillingly, in service for an American 
agenda? How many Afghanistan chil- 
dren today are missing limbs due to 
American land mines left carelessly in 
their country by America? How many 
Iranian children are now orphans due 
to the current Iraq war? Are they not 
also people who died in our “nation’s 
service?” And are the people who put those 
land mines there and never came back to 
get them responsibly, war “heroes?” Are the 
military personnel who drop bombs on in- 
nocent women and children “heroes” sim- 
ply because they serve’in the-military and 
died during that commission? Or is Memo- 
rial Day about some kind of heroic behav- 
ior in war? Can there really be “heroes” in 
anything as corrupt and bloody as war? 

To me, Memorial Day is a day of shame. If 
anything, it is a day to remember those low- 
income soldiers who were drafted and/or 
lied to, and lead into immoral battles in the 
past and present, for American imperialism 
and expansion. It is a day to mourn the loss 
of mothers’ sons and daughters who were 
dupped [sic] by American capitalist agenda 
in other countries via inhumane “patrio- 
tism.” It is a day to honor those dead from 
our military numbers, and those numbers 
shadow our dead. Every day in Iraq, more 
Iraqis die in the American war on their land 
than American soldiers do. For every one 
dead American soldier honored on Memo- 
rial Day, you can assume many unhonored 
dead victims from whatever country they 
died warring in. 

Let us make Memorial Day an interna- 





tional mourning event, rather than a patri- 
otic promotion of the American romanti- 
cism of, and addiction to, war. Let us admit 
that many American soldiers are actually war 
criminals, rapists, and torturers, according 
to international standards. Let us fight the 
romantic version of war the media and goy- 
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For they, too, gave their lives 
in service for America. 





ernment feeds Americans, where our chil- 
dren die for corporations’ profits. And let us 
admit that Memorial Day needs to include 
the innocent children, men, and women, 
unwillingly killed in American wars abroad, 
people who “died in service of our nation.” 
How are their lives any less important than 
those of the murderers who killed them, 
officially or not, on Memorial Day? I beg 
of you that you at least acknowledge those 
dead from the veterans you are memorial- 
izing this Memorial Day. For they, too, gave 
their lives in service for America. 
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Anarchist Strategy 
A Reintroduction 


Why are we concerned with anar- 
chist strategy? 

If strategy is the process of having 
priorities and subsequently acting 
on those priorities then an anarchist 
strategy names a discreet objective 
(in this case the establishment of an 
anarchist society upon the destruction 
of a capitalist and statist one) and sac- 
rifices other priorities in the pursuit of 
that goal. An anarchist strategy is nota 
strategy about how to make a capitalist 
or statist society less authoritarian or 
spectacular. It assumes that we cannot 
have an anarchist society while the 
state or capitalism continues to reign. 


We are not for more freedom. 
More freedom is given to the slave 
when his chains are lengthened. We 
are for the abolition of the chain, so 
we are for freedom, not more free- 
dom. Freedom means the absence 
of all chains, the absence of limits 
and all that ensues from such a 
statement. (Bonanno The Anarchist 
Tension) 


It is important to inform our discus- 


sions about strategy in a 
clear vision about what 
exactly our strategic goals 
are. If we are incoherent 
on this point our efforts 
will suffer. 

An anarchist strategy 
differs from a military strat- 
egy. Military strategy is the conduct 
of warfare. Warfare is a particular 
technological application of violence 
from states, or statist bodies, upon 
people; sometimes citizens of rival 
states, sometimes people in the way, 
and sometimes in the name of defend- 
ing the very people it violates. It differs 
from other forms of conflict that could 
and have occured in other contexts 
(economic, political, and technologi- 
cal). An anarchist strategy should un- 
derstand more about military strategy 
than just the tactics of the Sierra Mae- 
stra guerillas, the movements of the 
armored columns against Rommel, or 
the Miami Model — while refusing to 
confuse the medium of warfare with 
strategic goals. 

Social change does not always oc- 
cur due to warfare, or violence, or the 
threat of either. Social change (through- 
out the past 10,000 years of human 
history) can be generally understood 
as happening through a) conquest, b) 
decline, c) the power of ideas, d) eco- 
nomics, e) the changing of the guard, 
or f) revolution. Revolution is the most 
recent addition to this list and doesn’t 
have nearly the currency that those of 
us who were raised to believe in social 
change through direct action, protest, 
and petition believe that it does. 

Because of the semiotic coding of the 
term “social change” within radical or 
revolutionary movements (embedding 
a meaning of such social change as be- 
ing composed of entirely, or primarily, 
positive characteristics), examination of 
how societies (the various formations 
of humans throughout history) have 
changed becomes complicated. Change 
is not necessarily positive. Especially 
from a historical perspective it is prob- 
ably more accurate to understand how 
most societies have changed, as being 
entirely negative. If we refer to the Eur- 
asian exportation of values, systems, 
and technics upon the rest of the world 
we are not referring to choices made by 
the people of Oceania, the Americas, or 
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Does our inability to stop morally 
coding things limit our ability to 
make more interesting choices? 






Sub-Sarahan Africa in an egalitarian, 
or even well-informed, fashion. We 
are talking about imposition, warfare, 
genocide, and human bigotry in the 
most pure forms ever run rampant. We 
call this social change because it is, not 
because it is good. 

Why do we use words like good, 
or bad, in relation to phenomena like 
social change? Do we understand the 
transformation of society from the 
drudgery of our industrial proletarian 
forebears to the happy communards 
we would like to become as happening 
through an evolutionary, or staggered, 
process of good things happening? 
If we understand history, whether 
strictly materialistic, sociological, or 
mythological, as being a series of bad 
events for good people and victories 
for bad people, are we limiting our 
own ability to accrue information that 
might actually allow us to make more 
successful strategic choices than scar- 
ing off the cops for 12 hours in parts 
of Seattle? Does our inability to stop 
morally coding things limit our ability 
to make more interesting choices? 

Why am I interested in anarchist 
strategy? Because I would like to be 
truly free. I would like to be free of rent 
and work and shitty microscopic sectar- 
ian politics. I would like to slow down 
and learn more about trees and walking 
and many of the people I blow by out 
of impatience. I have these desires in 
such abundance that I choose to devote 
my limited abilities and potential to 
understanding how things that I abhor 
work and things that I love thrive. An 
anarchist strategy is the body of ideas 
about how things (societies, people, 
structures) have changed, how people 
have changed them, and the practice of 
being that change. 
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To become an Autonomous Astronaut you 
don’t just need to understand the history 
of independent space exploration and act 
accordingly. You must also be something 
different from the attitudes and values of 
the society we want to leave behind. 

-On Becoming an Autonomous 
Astronaut 

The Association of Autonomous 
Astronauts was “the world’s first 
independent and community-based 
space exploration programme.” They 
had chapters scattered throughout 
Europe. They implemented a five year 
plan from 4/23/1995 to 2000, wrote five 
yearly reports and scattered essays and 
manifestos and then they entered the 
realm of myth. 

Like many myths, theirs has been 
perverted: the X Prize (an entrepre- 
neurially minded award for creating 
the most efficient space taxi) being the 
spectacular representation of this. The 
incompetence and caution of NASA 
is not best confronted by another un- 
real Space Race with the Chinese or 
Europeans or the entrance of venture 
capitalists into suborbital space (un- 
less it is without a vehicle) but should 
be superceded by a truly decentralized 
impossible band of dreaming/reality 
astronauts. 

Coming from the New World we 
will approach the question of our Im- 
possible Space Race from a different 
perspective than the AAA of the past. 
Instead of just a focus on disco, sex, 
and conferences, our concern will also 
be practical. We will pull ourselves 
up with the bootstraps of our space 
dancing shoes. The development and 
launching of test vehicles will be our 
first acts of Civil Disobedience against 
air and space hegemony. What will we 
wear for those photo-ops? Should we 
opt for an Apollo 13 look? Or maybe we 
should go for more of a future dystopic 
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Robbie the Robot “kill, kill” kind of a 
presentation? 

More operatively, our concerns will 
be about how to actually lift 200-300 
pound bodies and gear from the bot- 
tom of the gravity well to the top. How 
will we be able to develop or procure 
the kind of high energy peroxide fuels 
that will be required for launching a 
reasonably sized rocket? Will we prefer 
the dangerous but potentially higher 
ISP (Impulse per unit mass of propel- 
lant) of a BeH2 (Berylium Hydride) 
mixture or settle for AIH3 (Aluminum 
Hydride)? Our immediate theoretical 
developments will examine the techni- 
cal compromises we are willing to make 
for a goal worth truly achieving. 

Will our aspirations be limited to the 
100 Km bar set by SpaceShipOne? Do 
we know anyone who isn’t ready for the 
ride of their life? Do we expel, shame, 
or educate these people? 

We begin a new myth by stating a few 
principles of the Oakland AAA. 


-You Cannot Take Words Into Space. 
-Gravity is Propaganda. 
-The state does not want you to escape. 


For us, the sky is no longer the limit! 


The Oakland chapter of the 
Association of Autonomous Astronauts 
invites Earth-based anarchists to join 
us in expanding notions of territory 
available for our habitation, In 
Oakland, as Gertrude Stein knew, 
there is no there there. So we will 
go somewhere else. One of these 
days, Alice B. Toklas, Pow! Straight 
to the moon! We will tear down the 
American flag, but in its place, we will 
fly no black flag. Instead we will mark 
our presence with an oak forest under 
a domed crater. In the moon’s low 
gravity, oaks will soar to six times their 
size on Earth, offering space enough 
for palatial tree-houses. 

Primitivists may balk at the necessity 
of utilizing sophisticated technology 
for the project. Why should the rest 
of us accept the limits imposed by 
gravity along with the limits imposed 
by the State? People used available 
technology in the last half millenia to 
escape unbearable political conditions 
for a better life in the New World. We 
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will too, and this time there will be no 
little matter of genocide, no destruction 
of the wilderness. We will bring the 
wilderness with us and cherish it for 
the simple reason that we will need it 
to breathe under hemispheres of glass 
created from the sands of the moon. 
Wobblies, when we arrive, there will 
be pie in the sky, by and by, it’s no lie! 

Surely we're joking. The Association 
of Autonomous Astronauts must 
be a hoax invented by the wingnuts 
who have taken over Anarchy: A 
Journal Of Desire Armed. No, it’s 
not. While our enemies dismiss our 
project as a joke, we will use our levity 
to escape their gravity. One well- 
crafted hoax of the 1960s, a satire of 
Pentagon think tank papers entitled 
The Report From Iron Mountain: On 
the Possibility and Desirability of Peace 
asserts that war is the basic social 
system binding all human societies on 
Earth. The elimination of war would 
result in the destabilization of the 
entire global economy. A proposal 
of massive investment in manned 
space exploration is suggested as an 
alternative to armament expenditures. 
If direct action to establish an oak 
forest on the moon _ necessitates 
destabilization of the global economy, 
what anarchist will object? 

Consider the alternatives. Read 
the Pentagon’s Vision 2020 document, 
calling for high orbit laser-guided 
nuclear weapon systems under the 
rhetoric of full spectrum dominance. 
Or should anarchists wait for the 
Chinese state to establish its proposed 
moon base in 2010, and then complain 
about the expansion of state capitalism 
with slave labor into a new sphere of 
influence? We say no! Anarchists 
can act now to begin building space 
ships and get there first. Millions 
of Trekkies,, UFO cultists, and Star 
Wars fanatics are waiting for us to 
demonstrate it can be done. Even 
before reaching the moon, successful 
launch of a fleet of anarchist-operated 
suborbital transports will signal the 
demise of fascistic airport security 
checkpoints and the dissolution of 
enforced national borders. Anarchists 
of Oakland and the world, do you 
wanna get high? Let a thousand 
saucers fly! 





¢ Female Body Hair 
eeoeeeceeeeveecce 

Peace& Greetings, 

I was informed, of your journal 
and sent for info, and received a 
subscription form and list of books 
and back issues. Thanks. 

I have some comment regard- 
ing the content of the info pack I 
received, and a matter I wish to put 
to you for feedback. 

The 4-page info news letter has 
a front-page article, “The Degra- 
dation of Anarchist Discourse.” 
In paragraph #5 it points out “ .... 
the most fundamental anarchist 
demands; abolition of the state 
and abolition of capitalism....” (Al- 
though there is some divergence 
among anarcos re whether within 
the anarchist agenda the state is 
to be abolished or the question of 
state power is to be neglected alto- 
gether - indifference to it - I agree 
that capitalism per se generates ex- 
ploitation of people and natural re- 
sources, poverty, and poor people, 
among other things, and is there- 
fore antithetical to the well-being 
of human beings.) 

On page 2 is an introduction to 
your journal (“Subscribe to An- 
archy!”). In it, you offer a regular 
subscription of four issues a year 
for $16, and add that if you double 
your subscription you will get a 
free book or video. Isn’t this the 
spirit of capitalism, spend more 
money with us and get a little 
something extra, as an incentive to 
spend more? How about the person 
who subscribes for only four is- 
sues, then renews the subscription 
when it expires a year later - will he 
or she also get something extra for 
renewing’? No, because the special 
offer (that renown capitalist cliché) 
was all about getting more money 
at a given point or immediately, 
not waiting one year for a renewal 
of the subscription, or the money 
for it, rather. Accordingly, some- 
one with more money to spend (or 
with more consumer power based 
on their accumulated capital) at a 
given point will get more quantity 
of product in return for an amount 
spent than someone who is finan- 
cially disadvantaged and cannot af- 


ford to put more money down at a 


: given point and thus gets less quan- 


tity of product over a longer period 
of time, for the same amount of 
money. 

This is classic capitalist doctrine 
and bait. In fact, capitalism does 
a little better than anarchy here, 
at offering “two for the price of 
one” in its greed for a quick money 
fix. Please explain. (NOTE: No- 
where on this page is capitalism 
denounced next to the other evils 
listed. Hmmm. Conscious or sub- 
conscious omission?) 

On another note. I am wonder- 
ing what your approach is in the 
area of female body hair. I would 
hope that a female there with your 
journal could respond to this. 

In this day, I notice that many 
women in anarchist circles shave 
their legs and armpits. I would point 
out that this practice is a holdover 
from the sexist/patriarchal psychol- 
ogy that they were born, raised, and 
indoctrinated in by the same sort of 
society, a custom that has been ef- 
fectively imprinted on their brains 
that is to do with a “proper” and 
“Jadylike” body maintenance and 
public appearance, as defined by 
patriarchal culture and psychogen- 
der concepts principles of normal- 
ity, versus anarchist abnormality 
(read: incongruity), and is also to 
do with capitalism (e.g. smooth 
“sexy” body images of women to 
sell hair removal products, cosmet- 
ics, models as commodities, etc.) 
I have heard it said that this issue 
is considered a personal one with 
the individual woman, and that its 
what’s inside that matters, not out- 
side. But I disagree. First, anarchy 
is personal or its theater. Second, 
what is outside (appearance/con- 
duct) reflects what is inside (con- 
sciousness/motive). Women - of 
whatever stripe - who claim them- 
selves self-liberated, but continue 
to reflect a sexist mindframe of a 
smooth body image (the social/ 
gender correctness of a decadent 
society) are self-deceived, not self- 
liberated. There is no way that one 
can credibly escape the fact that the 
concept and image of the smooth- 
body woman is a corrupt psychoso- 
cial and psychosexual concept and 
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doctrine of the old society that is 
rent with contradictions and rotten 
to the core. 

In furtherance of this, I would 
observe that once upon a time 
there was a Hippie Movement in 
this land. Although I do not think 
that the hippies were as fully radi- 
cal and liberated as they could get 
from the beginning to the end of 
their movements I do perceive that 
they were the most culturally radi- 
cal element in their society up to 
that time with respect to casting off 
certain putrid moralities and cus- 
toms of society. In this regard as it 
relates to the person or body keep 
of a woman (call it “body politic” 
if you would) the hippie women 
were the most rebellious, refusing 
to shave their legs and armpits in 
rebellion against the psychologi- 
cal and physical chains imposed on 
them for centuries by a sexist mori- 
bund, exploitative social mindset. I 
can go on and on with this, but I 
think you see where I’m at, I would 
appreciate your comment. 

In closing, I would like to ask 
for a book. I can’t pay for it - ’'m 
a poor native (or “Indian” as the 
Government would have it), but 
would hope that you could either 
give or donate it to my research. 
(“Against Civilization,” anthol- 
ogy by John Zerzan) If and when 
I do get some money, I’ll subscribe 
to your journal (for one year) to 
learn where you’re at in some re- 
gard and buy some of your books 
that interest me. You don’t need a 
form; just send the book, with CAL 
Press book’s return address on the 
envelope. 
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Anti-state, Anti-capital, 
“Death to Money!” 
M.C. 
Corcoran, CA 
Dot responds: 

/ am intrigued by your purity, 
dear reader, With the strength of 
these principles, why do you bother 
to submit to the state by staying in 
their prison? Smash through those 
Corcoran walls and show us the 
way! 

Put another way, you might not 
have noticed, but we exist in a cap- 
Ytalist society, which constrains us 
lo certain things, like having to pay 
bills, which means that we have to 
sell the magazine, which means 
that we encourage people to spend 
their money on us rather than a six- 
Lack of soda. 

Your point about women is simi- 
larly interesting in how it focuses 
on someone else. | take it you feel 
no pressure to be sexy, or strong, 
or powerful, or if vou do, you ex- 
press those feelings tn ways that 
have nothing to do with whoever 
ts around you, or you surround 
yourself only with people who are 
as liberated as you so that they are 
only attracted to liberated things. 

Of course anarchy is personal; 
and of course body image is a 
Political statement as well as a 
personal one, but 1 submit to you 
that your focus on what women 
ae doing with their bodies is as 
much a statement about patriar- 
chy as someone shaving their legs. 
You are perpetuating the idea that 
women 8 bodies are a more appro- 
pride landscape for your theortes 
thin, say, your own body is. 
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The argument about infantiliza- 
tion (including hairlessness) of 
women has been well made by 
Jeminists, and continues to be rel- 
evant, but having a line about how 
people have to live andor look is 
usually deeply ideological and 
dogmatic. [ support you in talking 
to the people you know who make 
decisions that seem counter to their 
well being (andor to yours), and it 
is certainly possible to make an 
argument that abiding by how this 
culture expects women (or people) 
10 look is problematic, but it might 
be more interesting for you to look 
at how you succumb to unfortunate 
conditioning, and to talk about it 
Jrom the inside. 
Just a thought. 


@oeoeeoeoeoeoeooeoooaoseeodso 
¢ Brave, unshaven women . 
@@eeooeooeoeoeoeoeoeooeoooe@ 


Greetings! I got your address 
from Quiver Distribution and 
Press of Santa Cruz, CA. I am hop- 
ing you can help me with my most 
recent non-profit research project. 

I am very concerned about a wom- 
en’s exploitation issue. 

I sit here in an Oregon prison, 
an innocent man, so I know how 
valuable our freedoms are. I feel 
women in America are being ex- 
ploited by the multi-billion dollar 
a year body hair removal industry, 
whose only interest is to sell wom- 
en products and services by their 
“fear marketing” tactics. 

Americans “freak out” I fone pu- 
bic hair should escape a woman’s 
swimsuit and heaven forbid that 
a woman not shave her legs or un- 
der her arms. American women are 
forced to comply due to peer pres- 
sure and pressure from society due 
to “fear marketing.” 

I am wondering if you have any 
information on this topic. Quiver 
Distro thought this was a good 
topic worth researching and has 
offered to help. What I am seeking 
for this research is testimonies of 
brave women who are natural and 
unshaven. How do they deal with 
the peer pressure and pressure 
from society. Surely, there must 
be such women in America. Along 
with testimonies, non-nude pho- 
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tos would be a great help to show 
the testimonies are factual, not 
fictional. All contacts will remain 
confidential. [ am only the infor- 
mation-gathering stage. Quiver 
Distro has offered some sugges- 
tions and will inquire for input 
from women in their area. What I 
find most interesting is that I have 
received testimonies and photo 
support from Russia, France, Ger- 
many, Australia and Puerto Rico — 
but nothing from the united states. 
Maybe the exploitation is greater 
than I thought it was. What I really 
need is input from America. Eu- 
ropeans seem far 
less uptight about 
this topic an dthere 
appears to be a 
lot more liberated 
women in Europe. 

Freedoms once 
gone are almost im- 
possible to regain. I 
should know, I’ve 
been fighting for 
my freedom from 
a 10 to 2 jury con- 
viction. I have now 
proved that the state 
witnesses against me, the only evi- 
dence is their testimony, have a// 
lied—convicted by perjury. Even- 
tually I will win my case — right 
now I have the opportunity to 
study other topics—hence this let- 
ter. I hope you can offer some as- 
sistance, testimony and non-nude 
support photos. I look forward to 
your reply. Thank you very much, 
sincerely, 

Douglas S. Dahl #4434482 
82911 Beach Access Road 
Umatilla, OR 97882-9419 
CCOCHOCCOHEOEEO® 
¢ Unchanneled Human 
e Desire 
e 

©000CCOCOCO8EEE® 
Dear AJODAens, 

I very much appreciated Law- 
rence Jarach’s “Arming Desire in 
Disarming Times”. It shows that 
there is a definite distinction be- 
tween the way that this society 
channels desire into the mere want 
for consumer goods and the real- 
ity of unchanneled human desire. 
At the same time, I felt a certain 


lack in the piece. Though it moved 
desire out of the channels that this 
society imposes, it seemed to me 
that Lawrence was still speaking of 
desire as want or longing. 

In my opinion, conceiving of 
desire as a longing for something 
leaves the idea of the liberation of 
desire rather empty. It turns into 
a debate over which longings are 
“natural” or “inherent” and which 
are socially-created, a basically 
moral debate. If desire is merely 
longing, then why (for example) 
is the desire for a videogame any 
less legitimate than the desire for 





sociability? But what if this entire 
way of conceiving desire — a‘con- 
ception that fits well into capitalist 
society - is the problem? 

Years ago while pondering this 
question, I was re-reading William 
Blake’s “The Marriage of Heaven 
and Hell”. After proclaiming that 
“Energy is Eternal Delight”, Blake 
goes on to say: 

“Those who restrain desire, do 
so because theirs is weak enough 
to be restrained; and the restrainer 
or reason usurps its place & gov- 
erns the unwilling. 

“And being restrain’d, it by 
degrees becomes passive, till it is 
only the shadow of desire.” 

What immediately came to my 
mind (reinforced by further read- 
ing of Blake) was that for Blake 
desire was not a longing for any 
object, material or social, but an 
energy, an impetus toward creating 
something. Longing was merely the 
passive “shadow of desire”. Blake’s 
conception opened up a whole new 
way of understanding the libera- 
tion of desire. Conceiving desire as 
a creative energy gives substance 
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to the idea of the liberation of de- 
sire. The current society functions 
by alienating our creative energy, 
the force through which we could 
create our lives and relationships 
on our own terms, and channeling 
it into the reproduction of this soci- 
ety. This is what creates production, 
work, commodity exchange and 
consumption, as well as the institu- 
tions of the state. But this alienation 
of our energy drains it of its imme- 
diate creativity and passion. When 
this energy is turned toward the 
realization of projects that are not 
our own, but that rather enforce the 
reality of our exploitation, we are 
drained of all active creative force 
and left empty. Most of the time 
this merely leaves us enervated, 
passive and longing for something 
undefined. But sometimes the emp- 
tiness and longing break out in a 
rage against the existence imposed 
on us. So the ruling order needs to 
bring even this longing, this “shad- 
ow of desire”, under control. And 
so consumerism is promoted as a 
path to fulfillment — even passed 
off as a way of taking our lives in 
hand (consider so-called ethical 
consumerism). Thus this energy is 
drained of real content and chan- 
neled precisely into the social pas- 
sageways that enforce the contin- 
ued alienation of this energy. ; 

Here we can begin to see the 
qualitative difference between the 
“desire” for a video game and the 
“desire” for sociability (to use the 
earlier examples). A video game is 
a product of the alienation of our 
creative energy and, as such, can 
never be anything but a substitute 
for what is really lacking in our 
current existence — the capacity 
to create our lives and relation- 
ships on our own terms. But we 
could create sociability on our own 
terms, thus, making it an expres- 
sion of unalienated creative energy 
— of a bit of ourselves taken back 
from this society. 

So the liberation of desire does 
not mean being able to “have” 
whatever thing one longs for, but 
rather breaking one’s creative en- 
ergy out of the channels into which 
this society has forced it. Such a 
break is the only thing that will 
ever allow us to truly understand 
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the force of desire, its full signifi- 
cance for human life. Certainly, 
individuals can and do make such 
breaks on their own, but the liber- 
ated energy of their desire quickly 
smashes up against the walls that 
channel everyone else’s desire, the 
harsh realities of a society based on 
such imprisoning channels. Thus, 
ultimately, in order to liberate each 
of us as individuals, a collective 
rupture is necessary, a large-scale 
destruction of the channels that 
will allow the energy of desire to 
flow freely discovering affinities 
and contraries, the joys of freely 
created associations and conflicts. 
For me this is what the liberation 
of desire means. It is the rediscov- 
ery of what it means to truly be the 
conscious and willful creators of 
our own existence. 

Wolfi Landstreicher 


COCHCCCOOOEOEOLO®e 
¢ Abortion Response 

Ceoeeeeeseooeos 

I label myself an anarchist 
and have also given considerable 
thought to abortion and its attendant 
concerns. So herein I will remark on 
\josh?’s letter “Anti-abortion anar- 
chism?” (Fall/Winter 2004-05) 

The Law (as given by The State) 
exists to serve and maintain the 
power of The State. Abortion as a 
legal issue should, therefore, have 
no importance to anarchists except 
inasmuch as it provides yet another 
example of The Law existing to 
serve and maintain the power of The 
State. During an historical period in 
which significant social clamor was 
made about making abortion legal 
(and, so goes the logic, safe) The 
State deigned it to be in It’s own 
best interest to calm this clamor 
by making legal abortion a State- 
controlled “reality.” Perhaps this 
particular circumstance will shift in 
another historical period, but what 
will remain (until we change it) is 
the self-serving power structure of 
The State. Furthermore, The Law 
(like other more or less State-con- 
trolled institutions like education, 
mass-media, and medicine, for ex- 
amples) best serves The State by 
being as “one-size-fits-all” as pos- 
sible. This accounts for the (life 


crushing) arbitrariness of The Law. 
To coin a phrase, “It’s The Law, 
stupid.” 

In terms of the moral issues 
at stake, I would first inquire of 
?josh!, from where do you think 
morality comes? And also, these 
“natural rights” that you discuss 
—who names or grants them? Then, 
done being flippant, I would invite 
him (with morality in mind) to in- 
vestigate the life circumstances 
of the women (and men too) who 
have painfully (or not) exercised 
the “right-to-choose” abortion as 
a means of last resort to minimize 
— though by no means erase — the 
life-altering consequences of con- 
ceiving a child in error (whether 
such error may have transpired in 
impassioned thoughtlessness at one 
end of the spectrum, or. heinous 
physical violation at the other). 

Part of hanging the label “anar- 
chist” on myself means that I have 
decided to, whenever possible, re- 
frame and critique socio-cultural 
issues-from a position that attempts 
to discover and expose the gears of 
oppressive power machinery in all 
of its forms. This, for me, is the 
primary appeal of anarchist theory: 
Anarchists don’t want to just deco- 
rate and polish the machinery so 
it looks nice, we don’t even want 
to just throw proverbial wrenches 
into the works because that would 
only give us temporary respite. In- 
stead we want to take the machin- 
ery apart (some of us violently, 
some of us with peaceful action) 
and melt it all down so that we can 
make something useful with the 
formerly wasted resources. 

As this applies to abortion—the 
way I see it the question should go 
deeper than “‘pro-choice vs. pro-life” 
as it has been encapsulated in the 
stereotypically polarized, divisive, 
either/or, with-us-or-against-us, etc., 
ad nauseum “discourse” of main- 
stream culture. The question should 
not be “unborn child or mass of cells 
[?]” Indeed, that question misses 
the point by such a distance that it 
amounts to a vicious slap in the face 
to anyone who has ever chosen abor- 
tion, or been aborted. (How’s that for 
controversial?) The basic questions 
should instead be these: 

1. What are the socio-cultural cir- 


cumstances (oppressions?) that lead 
women to have semen deposited in 
their vaginas without said deposits 
proceeding from a carefully consid- 
ered plan to become a parent? 

2. To the extent that they may 
be different from those revealed by 
asking the above, what are the so- 
cio-cultural circumstances (oppres- 
sions?) that lead men to ejaculate in 
women’s vaginas when this does not 
proceed from a similarly well con- 
sidered plan to parent? 

These questions proceed from the 
objective biological fact that there is 
always a possibility (even accounting 
for any and all forms of contracep- 
tion that may be used) of conception 
when a biologically functional (in 
terms of his ability to conceive) male 
deposits semen into the vagina of a 
similarly functional female. 

By asking questions that precede 
the act of abortion itself, we find a 
place in which we can hope to find 
solutions to many related socio-cul- 
tural problems. Instead of arguing 
endlessly about how best to treat the 
symptoms of a disease, we attempt 
to prevent the disease from ever tak- 
ing hold by treating the patient (so- 
ciety) from a holistic wellness per- 
spective. Yet these questions remain 
unasked and unanswered because 
(guess what?!) if they ever were 
honestly and intelligently addressed 
within the mainstream it could con- 
tribute vigorously to the shaking 
apart of the humming machinery of 
the power structure. 

Yours truly, 
LP: 
Ann Arbor, MI 


©0008 C888OO82OO®e 
¢ Abortion Response #2 $ 

Ceoeeeeeeeeeccen 

There are a few comments I 
would like to make regarding the 
abortion discussion initiated by 
Josh in the last issue. 

First, Josh doesn’t believe there’s 
any difference between a fetus and 
a born person. He claims that “to 
draw a subjective line at which 
point on transitions from one stage 
to the next is both illogical and 
damaging to the beauty that is life.” 
I’d offer that the line is less sub- 
jective than Josh thinks: one day, 
you are inside your mother, a com- 
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pletely dependent on her for every 
bit of oxygen, and the next day you 
are outside of your mother able to 
breathe and live on your own. And 
so that we’re clear where I stand on 
the issue, let me state at the outset 
that it is always a woman’s choice 
(as it is any human’s choice) as to 
what to do with her body recogniz- 
ing the fetus biologically as a part 
of her body. 

Now throughout his article Josh 
uses a technique I’ve witnessed 
before from the pro-life (for lack 
of a better term) side. He attempts 
to decontextualize the issue of 
abortion by addressing the ques- 
tion--should abortion be legal-- 
rather than what I would argue is 
the more honest question--should 


abortion be legal in this society. 
By framing his argument to ad- 
dress the former question Josh, 
like other pro-lifers, wants to per- 
suade that the future life of the 
fetus is the only issue in abortion. 
He fails to acknowledge (purpose- 
fully or incidentally) the societal 
ramifications of such a decision; 
he doesn’t have to understand the 
very hierarchical tendencies he 
aligns himself with, or what such a 
decision means regarding the sub- 
jugation of women. 

Indeed, his method of divorcing 
the abortion issue from the rest of 
the world is so complete that no- 
where in his article about abortion 
does he use the word “woman” (or 
“women”) or even make mention 
of the human being carrying the fe- 
tus. [ submit that you can’t separate 
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the woman from the abortion issue, 
and any attempt to do so is an at- 
tempt at domination. It is saying, 
“You can’t do X with your body, 
because I value that more than 
your autonomy.” And the only way 
to make sure someone doesn’t do 
X is to monitor them all the time, 
to persuade them, to humiliate and 
castigate them, restrain them, if 
necessary, to ridicule them if they 
do X—in short, to dominate them. 

So the basic question for Josh or 
any other pro-life anarchist (some 
of whom were at the pro-life rally 
in DC recently) is simple: can you 
be for at least one form of domina- 
tion and still be an anarchist? 

In failing to see the woman as 
having any say (or existing at all) 
in the abortion debate Josh goes 
on to claim that the term “repro- 
ductive rights” is misleading and 
“should be dealt a fatal blow”. It 
kind of gives people the wrong 
impression: that a woman has a 
right to her body. To change that 
idea, Josh seems to be searching 
for a term which evokes in peo- 
ples’ minds those fake, grotesque 
images of dismembered fetuses 
that the Right likes to hold up at 
rallies. What is interesting to me 
is how seemingly oblivious Josh 
is to the irony of his comment. 
The religious Right can call itself 
“Pro-Life” though they’re more 
concerned with a fetus than the 
life of the mother; this is because, 
again, whether or not abortions 
are permitted by law, women will 
continue having them-even dan- 
gerous ones. The “Pro-Life” side 
seems not to care if women would 
be forced to seek unhealthy, illegal 
abortions. The “Pro-Lifers” also 
seem to care more about a fetus 
than a born child—it’s these same 
people who tend to oppose univer- 
sal healthcare. And they are also 
the people who support Bush’s talk 
of a “culture of life” as he bombs 
the children of Iraq and Palestine. 
It’s unfortunate for Josh that “re- 
productive rights” doesn’t conjure 
up the correct thoughts in his head. 
But as long as the people who fight 
for women’s lives have to stomach 
the sick irony of the “Pro-Life” 
mentality, Josh’s “death blow” is 
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going to have to wait. 

Assuming that Josh simply 
doesn’t like the idea of abortion, 
and that he is advocating for an 
ideal society without abortion, 
he should realize that abortions 
will never stop. It is physically 
and technically ALWAYS a wom- 
an’s choice, regardless of law or 
somebody’s qualms. Social accep- 
tance (legality) of abortion simply 
means more lives are saved. 

Finally, just remember abortions 
have happened in almost all soci- 
eties throughout history. Societies 
that have banned abortion tended to 
be highly patriarchal, fundamental- 
ist, anti-woman societies (e.g. the 
Catholic Church, Nazi Germany, 
Taliban in Afghanistan, etc.) And 
in this country the fundamentalism 
is almost palpable; see the legisla- 
tion recently passed in South Da- 
kota making it a felony to perform 
an abortion should Roe v Wade be 
overturned. Do the so-called an- 
archists who are against abortion 
have any idea of what their think- 
ing implies or with whom they are 
aligning themselves? I suggest 
Josh put his anarchist energies to- 
ward ending all forms of domina- 
tion instead of strengthening those 
with which he happens to agree. 

Just us, 

M 

Punta Gorda, Fl 
ludlow1914@hotmail.com 
(please use this email in print) 


$ Iain McKay Responds § 


CCCOCCCOHOOEOEOO®E 

Dear Anarchy, 

I do think it’s significant that 
Black starts off by insulting me, 
saying I have “earned the nick- 
name Dolly II as the cloned Scot- 
tish sheep of Stewart Home, who 
claims that all anarchists are Na- 
zis.” As Black is well aware, I am 
nothing of the kind. 

And what of the issues I raised 
in my letter? Black takes excep- 
tion to the parallels I drew between 
Lenin’s vanguardist ideas and his 
claim that anarchism was not the 
product of working class people 
in struggle but rather the product 
of “Proudhon, Bakunin and Kro- 


potkin.” He claims that these are 
“well known facts” which “should 
not be controversial.” They are 
only “not controversial” if you are 
a vanguardist. They should be con- 
troversial if you are an anarchist. I 
even quoted Proudhon and Kropot- 
kin to show how they considered 
anarchist ideas to be the product 
of working people’s self-activity. 
Black, significantly, fails to men- 
tion this. 

Instead, he claims that I have 
“obviously never read Lenin.” 
Except, I have and critiqued him 
at length. Lenin, Black informs 
us, “was discussing socialism, not 
anarchism.” No shit, Sherlock! 
(although that did not stop Lenin 
bringing Proudhon into it to de- 
fend his position). 1 was drawing 
the parallel between that aspect of 
Black’s attack on the Platform with 
Lenin’s argument. Replace “social- 
ism” with “anarchism” in Black’s 
essay and we have the core of Len- 
in’s argument. 

The strange thing is, while Black 
huffs and puffs, he continues to 
agree with Lenin! He states that 
he (“unlike Lenin [!] and McKay”) 
knows “anarchism did not origi- 
nate in the Group Mind of a social 
class.” Except, of course, I made no 
such claim about a “Group Mind.” 
Rather I argued anarchist ideas 
have spontaneously developed 
from the self-activity of working 
class people. Anarchist thinkers 
have taken up those ideas and gen- 
eralised them into a theory. This 
was what Kropotkin argued and 
the Platform repeated this. Black 
mocked this idea and, in the pro- 
cess, repeated Lenin’s argument. 
He still does and happily admits it. 
Why is he wasting my time? 

Black states incredulously that 
he is “accused of falsification of 
the Platform for repeating passages 
quoted in Voline.” Yet that is not 
what I claimed. I pointed out that 
Black had accused the WSM of 
falsifying the Platform by editing it 
(the WSM “without so indicating, 
omits several interesting passages 
from the Platform.”). This, it goes 
without saying, is a radically dif- 
ferent accusation. 

He meekly states that it “turns 
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out that these quotations were tak- 
en (unknown to me) not from the 
Platform itself but from” another 
document. It is nice to see that 
Black does admit this. Sadly, he 
does not bother to thank me for do- 
ing his work for him by finding that 
out. If you are going to accuse oth- 
er anarchists of secretly editing a 
text you could at least check to see 
if the claim was true. I found the 
relevant facts out in ten minutes, 
obviously far too much effort for 
Black. And rather than apologise 
to the members of the WSM for 
smearing them, Black accuses Al- 
exandre Skirda of exactly the same 
thing! Rest assured, though, rather 
than actually investigate the matter 
he glibly states that he “‘suspect[s]” 
Skirda of doing so! Given Black’s 
track record on such matters, I 
won’t share his (unsupported) as- 
sertions until I see the kind of evi- 
dence Black tends to eschew. 

This does not stop Black saying 
the “quotations were true, not false. 
McKay’s contrary statement is 
false, not true”! Except, of course, 
Black has just admitted that my 
statement was true. The Platform, as 
he admits, does not contain the pas- 
sages he claimed it did. The WSM 
did not edit the pamphlet, as he as- 
serted. And he then turns round and 
says my statement “is false”! And 
he writes that I have “either forgot- 
ten what I originally wrote or hopes 
that everyone else has”! 

As part of this surreal experi- 
ence, Black also quotes the origi- 
nal Platformists on “coercion” and 
freedom of the press. As for the 
former, he quotes them saying that 
decisions will be implemented “not 
through violence or decrees.” Co- 
ercion without violence? He quotes 
that decisions “will have to be bind- 
ing upon all who vote for and en- 
dorse then.” So making decisions is 
now considered “coercion”? As for 
freedom of the press, he quotes the 
Platformists saying that “there may 
be specific circumstances when the 
press .. . may be restricted.” Black, 
unlike the Platformists, does not 
say what these circumstances were, 
namely in a “civil war context” and 
the “role that enemy mouthpieces 


will be undertaking in relation to 











the ongoing military struggle.” 
Outside these “extraordinary cases 
(such as civil war)” free speech and 
freedom of press, the Platformists 
stress, would be “the pride and joy 
of the free toilers’ society.” 

Clearly Black is quoting out of 
context. Perhaps he is arguing that 
it is “leftist” not to grant freedom 
of press to people actively trying to 
kill you. If so, then fine. He should 
say so. And if it is non-anarchist to 
do so, then Emma Goldman will 
also have to be excommunicated 
from anarchism. She though it was 
“childish to expect the CNT-FAI to 
include Fascists and other forces 
engaged in their destruction in the 
extension of complete political 
freedom.” (Vision on Fire, p. 228). 

Black repeats his nonsense on 
how the Platform’s call for a revo- 
lutionary army was “exactly” the 
same as the Spanish Republic’s 
call for a People’s Army. The Plat- 
form called for an army similar to 
the “detachments of insurgent par- 
tisans . . . during the Russian revo- 
lution.” Yes, that was “exactly” the 
same kind of thing introduced by 
the Stalinists and Republicans. He 
states that the Platformists argued 
for “an authoritarian formal army” 
while, of course, they argued for 
a volunteer, class army based on 
self-discipline and explicitly de- 
nied that they wanted “‘a standing, 
centralised army.” They did argue 
for a “common revolutionary strat- 
egy,” but so did the CNT militias 
(and Voline, whose call for co-or- 
dinated defence they dismissed as 
“aping” their ideas). I can only as- 
sume that Black is against the idea 
that the defence of a revolution 
should be co-ordinated. If he is, 
then he should say so and explain 
why. 

Black says I invoke, “as holy 
all the great names of anarchism . 
.. in defence of Platformism with- 
out even once citing any evidence 
that any of them, except Makhno, 
advocated anything like the van- 
guard organisation espoused by the 
Platform.” That is unsurprising, as 
I was not defending Platformism. 
I made that clear in my first letter: 
“as I am not a Platformist I will not 
defend it.” What part of that did 


Black not understand? 

He then moves on to assert that 
when I listed all these anarchists 
into the “defence” of a Platform 
I do not support I “did so in the 
face of the fact that Voline, Malat- 
esta, Goldman, Berkman, Nettlau, 
Fabbri, Berneri — all the notable 
anarchists when the Platform was 
promulgated — denounced it.” Ex- 
cept, of course, [ actually wrote the 
following: “I will say this, Malat- 
esta’s critique of the Platform was 
substantially correct.” I even ended 
my letter by saying “I hope that 
anarchists everywhere will avoid 
the problems of both “anti-organi- 
sationalism” and Platformism . . 
. Reading Malatesta’s critique of 
the Platform would be a good first 
step.” What part of that is denying 
that notable anarchists did not criti- 
cise the Platform? 

And based on this he claims that 
I am “not even close” to being an 
anarchist! 

Black then gets even more sur- 
real (if that is possible). He states 
incredulously that Bookchin’s 
“Listen, Marxist!” does “not es- 
pouse revolutionary organisation 
or, for that matter, anarchism” 
and so finds it amusing I “should 
claim” it “for organisationalist/ 
workerist anarchism.” Sorry, what 
planet is he on? Bookchin in that 
essay, as I noted, argued for “an 
organisation of affinity groups.” 
He even stated there was “a need 
for a revolutionary organisation”! 
What part of that does Black have 
difficulty understanding? As for 
that essay not espousing anarchism 
that comes as a surprise given its 
explicitly anarcho-communist cri- 
tique of Leninism. 

Black ends by stating that I have 
“already renounced the substance 
of anarchism.” In what way? It 
cannot be because I am a Platform- 
ist, because [ am not. It cannot be 
because I failed to note that anar- 
chists like Malatesta opposed the 
Platform, because I did. Can it be 
because I think a revolution will 
need organisation and co-ordinated 
defence? Is it because I think an- 
archists should organise together to 
spread their ideas? Or that I think 
workers like myself should organ- 





ise together to fight for a 
better world? If so, then 
he excommunicates Ma- 
latesta, Bakunin, Gold- 
man, Berkman, et al, 
along with myself. So 
that cannot be it. 

I think its more per- 
sonal than that. I think 
he excommunicates 
me from anarchism be- 
cause I have pointed out 
Black’s own mistakes. I 
think the real source of 
his bile is simply that I 
fact-checked him and 
shown him to be lacking. 
Perhaps it is also because 
I disagree with him? That 
may be it. After all, he calls me a 
“cloned Scottish sheep.” True free 
thinkers obviously don’t question 
Black’s assertions nor check his 
sources and references to see if 
they support his claims. 

But I am not alone in being ex- 
communicated, so is NEFAC (and 


‘presumably all other neo-Platform- 


ists). As far as the latter goes, he 
does so apparently because “What 
Neo-Platformists most value in 
the Platform must be the model 
of a vanguard revolutionary or- 
ganisation — the only novelty in 
the Platform, the Leninist import.” 
Fine, bar one thing. Black does 
not indicate that any modern day 
Platform-influenced group actu- 
ally implements the organisational 
model advocated in the 1926 docu- 
ment. From what I can tell, none 
does. If he bothered to talk to neo- 
Platformists, he would quickly find 
this out as well as what they really 
“most value” in that document. But 
I feel that actually listening to what 
others say is the last thing Black 
wants to do. It may force him to 
think rather than insult. 

So Black excommunicates peo- 
ple from the movement based on 
what they do not support (in my 
case) and what a 79 year old draft 
document says rather than what an- 
archists today actually do (for neo- 
Platformists). Says it all, really. 

Yours, 
Tain McKay 


Anarchy: A Journal of Desire Armed 


letters 





$ The Hard Way ; 


(or, How to Survive Around Evil 
Humans) 
April... nope, May 1, 2005 

There is no choice but to imme- 
diately be suspicious of your fellow 
man. The popular television show of 
the 90s put it best: “trust no one.” 
The X-Files; quality network stuff, 
you know, blah blah. 

When entering into co-operative 
agreements with your fellow man, 
whether it be to travel together, be 
roommates, date, fuck, share a car, 
money, hearts, lives, study together, 
work together, basically consent 
to some sort of symbiotic inter- 
dependent relation, it is best to err 
on the side of caution. My heart is 
hard, my brain like a brick. I have 
morphed into concrete with this 
new realization. Idealism escapes 
out that back window J accidentally 
left open while letting the air in. I 
forgot it in my pure, innocent wide- 
eyed fascination with other humans; 
now the latch is stuck and the purity 
flows out like osmosis, leaving me 
tarnished. Thank you, dear sir, for 
teaching me this valuable lesson. 
The hard way, no less. 

When endeavoring to learn a les- 
son for future application in life, 
whether it be by choice or chance, 
on purpose or by accident, you want 
to do it the hard way. The harder the 
better; it will burn a hole in your 
memory; it will stamp a brand on 
the meat of your pink heart. The 
hard way is always the best way to 
learn, because then you won’t ever 
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want to learn it again. Once being 
more than enough, we can see how 
“the hard way” functions effectively 
as a tool for survival. Unpleasant as 
it may be to experience, the trace it 
leaves won’t fade. 

When speaking and acting, think 
first. Think more than speak, think 
more than act; aim for a balanced 
ration of 2:1. Maybe even 3:1 in an 
extreme situation as the need arises. 
4:1 may be reserved for emergen- 
cies, but can be a valuable tool when 
desperate for sanity. What should I 
be thinking about, you may ask 
yourself??? Well, start with the past. 
Although it has been said that the 
past should be left in the past, with a 
measure of some validity and truth, 
it can also be said that the past is the 
only thing ’that may act as your sal- 
vation when existing in the present. 
When doing and speaking, the value 
of a bad memory cannot be under- 
estimated. Think back to that lesson 
you learned the hard way. This will 
help you decide on the proper course 
of action, for it is certainly true that 
if one is fooled twice, the shame lies 
squarely on his shoulders. Trust no 
one, until given solid reason to. Wait 
for proof. Get a receipt. Sign a con- 
tract. Tread wearily, with a dash of 
healthy suspicion. 

When going through your daily 
existence on this earth, unavoidably 
coming into contact with other hu- 
mans for various co-operative ven- 
tures, watch the fuck out. Traps lie 
everywhere, in dark men’s hearts. 
Secret, hidden manhole will suck 
you under. Do not fall prey to pre- 
cocious charm, which only leads 
to that destructive devil, idealism 
itself. Watch the fuck out. Keep a 
slanted eye on all. Remember the 
lessons learned. The Hard Way. 
Think first before acting or speak- 
ing rashly. Think first before feeling 
rashly. Watch the fuck out. 

When itching to find happiness, 
the rope of suspicion may be slack- 
ened a little bit. But, this can only 
be allowed by the consciousness if 
there is some way to momentarily 
guarantee the investment return. I, 
personally, will no longer be shov- 
ing all those proverbial eggs into 
that one tiny basket; why, I would 
have to be a fool. 

THE END. 

J. Jankovic 
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sf News That’s Fit to Print . 


[ed. note - This letter was accident- 
ly misplaced, and should have been 
printed in issue #58] 


To the Anarchy editors: 

Anarchy Magazine recently apolo- 
gized to Bill Brown for a “gratu- 
itous personal attack,” referring 
to a statement I made in a letter. 
Most readers must have assumed, 
correctly, that this unprecedented 
apology was to avert a threatened 
libel suit. Since only false state- 
ments are libelous, the implication 
was that I lied, or at least I made a 
perhaps unverifiable claim it might 
be costly to defend. When Anar- 
chy apologized to Brown, it made 
a gratuitous personal attack on me. 
Despite the insult, I maintained 
public silence. 

But now there’s News That’s Fit to 
Print. 

The New’ York Times, Jan. 28, 
2004, p. A2, contains an “Editor’s 
Note” referring to a story about 
Bill Brown in the January 17 issue. 
Self-publicizing as usual, Brown 
led a Surveillance Camera Walking 
Tour in Greenwich Village, point- 
ing out some of the cameras he has 
been mapping there for years—a 
sign of creeping control by the au- 
thorities, said Brown. It turns out 
Brown also has a personal reason 
to fear the cameras: 

“Last Saturday Newsday reported 
that Mr. Brown was facing a mis- 
demeanor charge of aggravated 
assault in a recent case on Long 
Island that included evidence from 
a security camera. 

“A spokesman for the Suffolk 
County District Attorney’s Of- 
fice confirmed yesterday that Mr. 
Brown was arrested on Jan. 8 in 
connection with an overtly sexual 
and threatening phone call to a 9- 
year-old girl, placed from a Man- 
hattan law office where he worked 
as a proofreader. The camera 
showed that Mr. Brown was in the 
building when the call was made, 
the spokesman said. His arraign- 
ment is scheduled for March 11. 
“Newsday also reported that Mr. 


Brown has a record of arrests in 
Rhode Island. According to the 
state Attorney General’s Office 
there, he was arrested six times be- 
tween December 1993 and March 
1994 on misdemeanor charges of 
making obscene telephone calls. 
He received probation.” Brown has 
“declined to comment.” 
Quite by chance, Dan Todd noticed 
this item in the Times and sent it to 
me, for which I thank him. For a 
self-addressed stamped envelope I 
will send a photocopy of the Times 
item. 
I’d say Anarchy owes me the apol- 
ogy, but the publication of this let- 
ter is all the satisfaction I ask. Is 
Anarchy afraid to quote the New 
York Times? It turns out my News 
was Fit to Print after all. 
Bob Black 
Abob51@aol.com 


COCCOHROCOCOCOLCOOO® 
$ Response to Churchill § 
° Review . 
8 ° 
COLCCCCOCHEOOLECE 
In response to Aragorn’s review of 


Ward Churchill’s On the Justice of 
Roosting Chickens 


About Churchill’s description 
of those killed in the WTC attack, 
Aragorn remarks that; “These 
points are hard to argue with if 
you do not believe in the essential 
correctness of American domina- 
tion of the planet.” But what if 
you don’t believe in the values 
that inform technical bureaucracy, 
American or otherwise? Specifi- 
cally, is accepting the idea of “col- 
lateral damage” compatible with 
anarchism? 

Churchill is doubtless right that 
many who died that day were the 
moral equivalent of “little Eich- 
manns,” but what about their per- 
sonal assistants? Their secretar- 
ies? The janitors and maintenance 
people in the buildings? The first 
responders and firemen? As mem- 
bers of a consumer society every- 
one in that building bore some 
small share of responsibility for the 
worlds problems, but if that degree 
of responsibility warrants death, 
we should all be shot. Anarchism 
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is, of all political philosophies, the 
one with the greatest respect for the 
individual, the idea of sacrificing 
large numbers of unwilling victims 
to a “greater good” sounds more 
like the cowards’ compromise of 
bourgeois democracy or totalitar- 
ian socialism than anything an 
anarchist could condone. We live 
in a worlds where high powered 
long range weapons of assassina- 
tions are readily available, if you 
can confidently identify the “little 
Eichmann’s” there’s small excuse 
for liquidating even on (almost) in- 
nocent person. 

Churchill’s also right that stealth 

fighter pilots are cowards, but that 
doesn’t mean the 9/11 hijackers 
were brave. A militant atheist or 
agnostic carrying out a suicide 
mission is brave because she lacks 
the comfort of a certain (and ex- 
tremely pleasant) afterlife await- 
ing her once she’s killed in action. 
We have every reason to believe 
that the 9/11 hijackers were abso- 
lutely certain they were going to 
their eternal reward. How much 
courage does that take? 
More recently these same issues 
have surfaced around the Iraqi 
insurgency. What attitude should 
we take toward militants who 
are (legitimately) trying to expel 
a foreign occupying army by il- 
legitimately and indiscriminately 
bombing their own people (collab- 
orators and innocents alike). Also, 
with the exception of Iraq’s small 
secular communist parties which 
are largely unarmed, most of the 
organized insurgents are religious 
fanatics of the ilk we so justly de- 
spise here in the United States. If 
the US was invaded by China and 
Billy Graham was leading a group 
of right-wing radical Christians to 
repulse them and set up a Chris- 
tian Republic would anarchists 
support either side? I sure as fuck 
hope not. 


WhiteOwl, NYC 


Aragorn responds: 

My point about Churchill con- 
cerns a relative position regard- 
ing innocence or guilt rather than 
an absolute one. On the one hand 











(he implies) you have the people 
who are killed by Stealth bomb- 
ers in Baghdad, on the other you 
have the managers of “America’s 
global financial empire.” The fixa- 
tion that many have had ever since 
this article has hit the mainstream 
media with the number of ‘civil- 
ians’ who were hurt has demon- 
strated far more clearly how much 
moral outrage is out of touch with 
reality, than how insensitive Ward 
Churchill is given the actions of 
the Unites States. Where is the 
sense of scale, not to mention pro- 
priety? 

The discussion I am interested in 
isnt quite the one that either you 
or Ward is having. It isnt a mat- 
ter of what techniques are mor- 
ally, ethically, or anarchistically 
defensible. It doesn't matter who is 
brave and who is a coward in the 
horror of war. War, in this day and 
age, doesnt just look like drop- 
ping bombs. It-also looks like eco- 
nomic suffocation, hardly a venue 
for heroics. There are no parades 
for accountants, stock brokers, or 
salesmen. A discussion about how 
high a priority it should be, for an- 
archists, for humans, for you and 
me, to end the war of States, all 
War, is the one that I want to have. 
Will this discussion include a so- 
ber analysis about how to elimi- 
nate the State? Are there people 
who will defend the State? A con- 
sideration of “collateral damage” 
has to be made in this context. 

This is also the context where 
terms like legitimacy and illegiti- 
macy fade from view. If we are at 
war, or more properly, if there is a 
war being waged on us, how im- 
portant are these questions? Who, 
exactly, determines legitimacy? Is 
it you? Is it the collective? Or is it 
the lawyers and lawyers-in-wait- 
ing who prey on human society, 
eviscerating spontaneous, infor- 
mal, and freely formed social rela- 
tionships? Are the individuals who 
are concerned about the question 
of legitimacy likely to want to for- 
malize their definition, possibly in 
the form of a State that will then 
require defending? 





@@e@eeeoeoeaeooeoooee@ 
Response to 
“Moralism” 


©COCCHCCOHELOCO®e 
Dear Jason, 

Tliked your essay “Demoralizing 
Moralism.” It could not be more 
timely. Peter Singer has called 
George W. Bush “the president of 
good and evil.” I can’t say how 
sick I am of Bush’s idealistic rhet- 
oric. He can issue those lofty moral 
pronouncements, while his troops 
in Abu Ghraib, Guantanamo, and 
the CIA’s secret torture prisons are 
having fun with Arabs, subjecting 
them to unspeakable torture and 
revoltingly obscene sexual abuse- 
and enjoying it. Never have I seen 
such a total disconnect between 
words and reality. If truth is the 
correspondence between language 
and reality, calling things by their 
true names, as Bob Black said in his 
excellent “Lying in State-and Else- 
where,” then Bush is the president 
of lying and Cheney the vice presi- 
dent in charge of vice. I can’t be- 
lieve 22% of voters voted for these 
clowns because they share Bush’s 
“core values.” The “core values” 
of Abu Ghraib and Guantanamo 
are the “core values” of 120 Days 
of Sodom by the Marquis de Sade. 
Why are Americans so impressed 
with rhetoric? It’s just a lot of load- 
ed words, manipulation, empty 
bombast. Our educational system 
does not encourage critical think- 
ing. It encourages groupthink. A 
popular poster in schools shows a 
rowing team with the words “There 
is no I in Team.” And to think 
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America used to 
be the country 
of rugged indi- 
vidualism! What 
happened? 

President 
McKinley 
claimed he 
prayed for di- 
vine guidance 
when deciding 
whether to keep 
the Philippines. 
That holy deci- 
sion resulted in 
the deaths of 
100,000 Filipi- 
nos. Bush’s holy 
decision to invade Iraq has already 
killed at least that many Iraqis. 
Mark Twain once referred to some- 
body as “a good man in the worst 
sense of the word”-a perfect de- 
scription of George W. Bush. 

As Oscar Wilde once said: 
“Morality is simply the attitude 
towards individuals 
whom we personally dislike.” 
I am in favor of Cynicism, the phi- 
losophy of Diogenes of Sinope, 
who lived ca. 413-323 B.C. One of 
the key ideas of Cynicism is “de- 
facing the currency”—i.e. reject- 
ing accepted values, fetishized val- 
ues as you call them. So Cynicism 
definitely opposes moralism. Cyni- 
cism is, however, unmistakably an 
ethics. Cynics, like Greek philoso- 
phers generally regarded ethics 
as a guide to conduct, a means to 
an end, that end being happiness. 
They differed in their conceptions 
of what happiness is. Cynicism de- 
fines happiness as “living in accor- 
dance with nature.” Diogenes was 
also an anarchist. 

There are similarities between 
the philosophy of Diogenes and 
that of Stirner. I agree with you 
that the word “egoism” can be mis- 
leading. “Self-theory” is a good 
interpretation. “Individualism” 
and “self-realization” also express 
what Stirner meant by “egoism.” It 
certainly does not mean so-called 
“ethical egoism” or the Economic 
Man theory, that totally rational, 
totally selfish individual who lives 
only in the pages of economics 
textbooks. Nor does it mean ego- 
tism. Ambrose Bierce defined 
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“egotist” as “a person of low taste, 

more interested in himself than in 
me.” 

Sincerely, 

T.M. 


Bayonet Point, FL 


Jason responds: 

Thanks for writing. Your com- 
ments are interesting and deserve 
consideration. Diogenes of Sinope 
and Cynical philosophy dont get 
much attention these days from 
anarchists, although you’re not the 
Jirst to mention them in these pages. 
My only minor disagreement with 
your comments is in regard to your 
statement that ‘Individualism’ 
and ‘self-realization’ also express 
what Stirner meant by ‘egoism.’” 
Certainly individualism, accord- 
ing to the definition given by the 
New Oxford American Dictionary 
as “the habit or principle of being 
independent and self-reliant,” is 
consistent with Stirner 5 concept of 
egoism. However, while in one cer- 
tain limited sense you may be cor- 
rect about self-realization, Stirner 
himself also criticizes self-realiza- 
tion in the sense of the realization 
of an essence or preconceived 
idea of what a person should be. 
Of course, there is another (less 
common) sense of self-realization 
as a non-essentialist process of 
self-unfolding, which may well be 
exactly what you want to indicate. 


@@eeeeeoesee02020080808 
¢ Anti-oppression Work $ 


¢ in North America ; 
COCCOHHOOLEOEC®E 
In a recent issue of Anarchy 
magazine, Lawrence Jarach gives 
us a criticism of identity politics 
(“Preliminary Theses for a Longer 
Discussion on Essentialism and 
the Problem of Identity Politics”). 
Either through omission or inten- 
tion, Jarach does not distinguish 
between leftists making use of 
identity politics and anarchists us- 
ing anti-oppression work as part of 
a legitimate revolutionary praxis 
aimed at overthrowing all forms 
of hierarchy and oppression. Such 
ambiguity can help deepen the 
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hostile climate. towards anti-op- 
pression work that already exists 
in many anarchist circles. 

Because of the tremendous need 
for anti-oppression work in North 
America, it would serve to add to 
the “Preliminary Theses,” and to 
the large part of anti-oppression lit- 
erature that maintains ambiguities 
to avoid alienating ostensible allies 
on the left, by clarifying a distinc- 





tion between identity politics and 
truly anti-oppressive organizing. 
As pointed out by Jarach, identi- 
ty politics requires the creation and 
preservation of essentialist group 
identities. Original group identi- 
ties (White as civilized, Woman as 
subordinate) were apolitical, inso- 
far as social mythology presented 
them as natural and sheltered them 
from political critique. Identity 
politics makes such critiques, but 
goes no further than creating af- 
firmative,  “counter-essentialist” 
identities for oppressed groups. 
Such counter-identities are them- 
selves essentialist, because they 
do not question the immense social 
force necessary to mold myriad 
individuals into self-identifying, 
compartmentalized groups. 
Identity politicians have no in- 
terest in destroying representation- 
al, authoritarian society, only in 
amending it; accordingly counter- 
identities play the same role within 
society as do the proto-identities, 
which is to preserve control, in 
part through the externalization 
and manipulation of cultural and 
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personal narratives. 

When people are no longer in 
control of their own self-aware- 
ness, the power structures expro- 
priating that authority have laid a 
strong foundation for thought-con- 
trol. With the development of coun- 
ter-identities, rebellion can be co- 
opted and transformed into reform. 
African black nationalism served 
to mask the transition from colo- 
nialism to neocolonialism. Lib- 
eral feminism served to modify 
women’s gender role to accom- 
modate the employment needs 
of a changing marketplace. It is 
no surprise that academics and 
political leaders within the op- 
pressed group, with less visible 
support from leaders within the 
privileged group, are generally 
responsible for creating counter- 
essentialist identities. 

Anti-oppression work | is 
something wholly different. The 
idea is to deconstruct all societal 
forces that hold people hostage 
to oppressive and exploitive hi- 
erarchies, including the essen- 
tialized identities that delineate 
those hierarchies. The term is 
most often used in reference to ac- 
tivity around problems with com- 
munication, emotion, and other 
social and cultural interactions, 
perhaps because those who iden- 
tify as anti-oppression activists fo- 
cus on these themes that have been 
neglected by traditionally materi- 
alist radicals. 

If anarchists choose to paint 
identity politics and anti-oppression 
work with the same broad brush, 
they will be unable to offer an anti- 
authoritarian critique of a major pil- 
lar of most people’s reality. 

Anti-oppression work seeks to 
abolish essentialist identities, but 
anti-oppression activists recognize 
that these identities are culturally, 
politically, and economically rein- 
forced realities. Pretending to ig- 
nore these identities does nothing 
to destroy them, or to remove their 
social causes. Wishing away race 
does not erase a present history of 
genocide, slavery, and imperialism. 
Wishing away gender does not end 
rape, anorexia, beatings, pathologi- 
cal suppression of emotions, en- 
forced domesticity or productivity. 


People are acculturated to think of 
themselves as woman, black, white, 
man, latino. Our life experiences, 
personal culture, health, outlook, 
and social status are intricately tied 
up with these identities. We cannot 
erase the impact oppressive identi- 
ties have had and continue to have 
on us by a simple act of will. 

Anti-oppression work can be di- 
vided into three main types: healing, 
combating oppression, and building 
relationships. Emphasizing healing 
means recognizing that oppression 
damages people physically, emo- 
tionally, socially, and intellectually, 
and damaged people cannot liberate 
themselves as effectively as healthy 
people. Healing can take many 
forms: providing resources to bat- 
tered women so they can get on their 
feet and live independently of their 
abuser; forming men’s groups to 
learn how to deal with emotions and 
bond in healthy ways; helping peo- 
ple from marginalized communities 
break free of drug addiction; tutoring 
disadvantaged kids; providing safe 
and dignified access to health care 
for transgender people. Sometimes, 
the formation of an affirmative coun- 
ter-identity can be an important part 
of the healing process. 

Artificial identities become real 
when membership to different ar- 
bitrary categories determine much 
of a person’s life, including such 
lasting influences as quality of 
education or healthcare, criminal 
records, experience with imprison- 
ment, employment opportunities, 
childhood exposure to violence, 
formative culture, and so on. We 
should support people overcoming 
internalized stereotypes in order 
to think well of themselves: it is 
only natural that they will create 
themselves healthy identities along 
the lines by which they have been 
abused (in terms of race, gender, 
etc.). The creation of a counter- 
identity does not necessarily cause 
someone to essentialize and dis- 
empower themselves. We can sup- 
port these forms of healing while 
articulating the oppressive history 
of the creation of such identities, 
and emphasizing the ultimate goal 
of destroying the categories that 
make social hierarchies possible. 

Combating oppression means 
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empowering ourselves to fight ex- 
amples, patterns, or institutions of 
oppression that most directly affect 
ourselves and our communities. 
This can include efforts to create 
short-term change or to build to- 
wards long-term revolutionary 
change. 

Urban black people forming a 
Copwatch group, or in another ex- 
ample rioting, to fight back against 
police brutality. Rural whites orga- 
nizing protests and road-blockades 
to stop the expansion of mountain- 
top removal coal mining. Women 
at a college organizing a spray- 
painting campaign to call attention 
to the school administration cover- 
ing up the prevalence of rapes on 
campus. Lesbians, gays, and queer 
people flooding city hall-to oppose 
discriminatory legislation being 
proposed, Suburban youth sabotag- 
ing local corporate outlets, or fan- 
ning rebellion in the school system. 
Indigenous people occupying a 
reservation, or burning government 
buildings and lynching the repre- 
sentatives of the central authority, 
to reassert their autonomy. 

Building relationships is cru- 
cial to overcoming the barriers 
between, and within, the different 
identity categories. Our oppressive 
culture thrives on atomization. The 
system enforces alienation, through 
the centralization and specializa- 
tion of production, the early prom- 
ulgation of slave laws designed to 
segregate poor whites and blacks 
or more recently the tacit system- 
ic encouragement of racism, the 
corporate media’s encouragement 
of contradictory gender roles, the 
fueling of insecurity and competi- 
tion within groups, and so on. To 
counter this concerted imposition 
of alienation, we need to exert a 
tremendous effort to open com- 
munication and develop sustaining 
relationships within our communi- 
ties, and to build relationships with 
other communities that allow us to 
extend effective solidarity across 
barriers like race. If we are to 
struggle effectively, and ultimately 
create a society where our relation- 
ships are not managed and medi- 
ated, we need to build a culture that 
has relearned communication and 
cooperation along the principles 
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of consensus, mutual aid, and per- 
sonal autonomy and responsibility. 
Without that, decentralized rela- 
tionships and organic resistance are 
impossible, and people engaged in 
resistance fall back on the tradi- 
tional and self-defeating models of 
centralized oppositional organiza- 
tions or parties. 

A major barrier to anti-oppres- 
sion work is privilege. The sys- 
tem dispenses privilege in order to 
forestall resistance. Even people 
who support the idea of revolution 
may be reluctant to examine their 
own privileges, which they have 
been raised to view as birthrights. 
In some cases, white people or 
men deny their informal leadership 
in anarchist groups, or claim their 
disproportionate influence to be a 
natural result of their personal ex- 
perience and qualifications. How- 
ever, anarchist resistance will not 
be effective unless a wider range of 
people are given the opportunity to 
develop their own talents and ex- 
ercise influence so they can share 
their own unique perspectives. 

Anti-oppression activists have 
not done enough to clarify that ac- 
knowledging oppression and privi- 
lege is not about giving or accept- 
ing blame, so privileged people’s 
emerging sense of guilt, or avoid- 
ance thereof, acts as a critical mo- 
tivation to distrust critiques of op- 
pression. After all: we white people 
did not create white supremacy. 

Why should we be blamed for it? 
This defensiveness is widespread. 

Lawrence Jarach’s description of 
the problem with black liberation- 
ists (he uses the less preferred term 
“black nationalists”) culminates in 
the concern that white people will 
be viewed as “the Enemy.” But his 
criticism is vague. Are we talking 
about anti-white groups like the 
Nation of Islam, which was prob- 
ably used by the government as a 
force of reaction, or are we talking 
about the many black liberation 
groups that actively sought to work 
in solidarity with revolutionary 
whites against people, of any color, 
who were upholding the white su- 
premacist system? 

Saying black _ liberationists 
would take the “logical step” of 
viewing white people as the en- 


emy uses the same conclusions 
as the FBI, which targeted black 
liberation organizations as “hate 
groups.” Another article printed 
(and reprinted) by Anarchy is Fe- 
ral Faun’s “The Ideology of Vic- 
timization,” in which that author 
seems to think that women at a 
particular anarchist gathering vic- 
timized themselves by demanding 
that the men present make a better 
effort to allow space for women in 
workshop discussions. Feral Faun 
begins his essay by expressing an- 
ger and defensiveness at reading a 
graffito stating that “Men Rape,” a 
factually accurate generalization 
stemming from the need to articu- 
late that rape is a broad, not an iso- 
lated, problem. 

Possibly the most frequent tactic 
used by white women to avoid race 
guilt is to emphasize the racism of 
white men, as though white women 
were just powerless and unwilling 
accomplices in the creation and 
preservation of the white suprema- 
cist system, a claim without any 
factual basis. In fact, the different 
“waves” of liberal feminism were 
spurred in part by a desire to keep 
ahead of the civic advancement of 
black people. This tactic of dodg- 
ing responsibility by blaming the 
“white boy” (we can find examples 
among popular riot grrrl lyrics, the 
chants of radical cheerleaders, the 
writings of many white feminists, 
reformist and revolutionary alike) 
compounds the sense of guilt felt 
by white men, and those of us who 
incorrectly see the need for some 
kind of blame have no category 
above us to blame, so we often shy 
away from any systemic analysis 
of oppression. 

Guilt is counter-productive and 
unnecessary. We were all born into 
an oppressive system. We cannot 
be blamed for its existence. On the 
other hand, we cannot be neutral 
in such a system, so we have the 
responsibility to fight it. Privileged 
people must acknowledge this re- 
sponsibility to revolt, not on behalf 
of oppressed people but primarily 
for ourselves. Liberation must be a 
collective endeavor. Men and white 
people can find and confront the 
ways that patriarchy and white su- 
premacy, both critical components 


of the state, poison our own lives, 
and bludgeon our own desires into 
more obedient forms. If we fail to 
acknowledge these aspects of op- 
pression, and of liberation, we will 
uphold the system we fight against, 
at best destroying it only to plant 
the seeds of its reemergence. 

If anarchists refuse to differen- 
tiate identity politics from anti- 
oppression work, they assume a 
startling similarity to the reformist 
left: they refuse to root out oppres- 
sion and privilege and instead opt 
for magically 
wishing it away 
through good 
intentions, and 
they claim to 
solve a structural 
problem with a 
purely moral or 
ideological re- 
sponse, by being 
“color-blind” 
or blind in any 
other number 
of ways. White 
anarchists, for 
example, can- 
not excuse our- 
selves from the 
responsibility to 
fight racism with the claim, how- 
ever correct, that race is an artifi- 
cial category. There is a difference 
between something that is unreal 
and something that is artificial. 
White supremacy, patriarchy, and 
other systems of oppression are 
very real. Oppressive identities 
exist. They have been created. We 
need to acknowledge them, so we 
can destroy them. 

P.G. 
Lawrence responds: 

I didnt make a distinction be- 
tween leftists using identity politics 
and anarchists doing something 
called “anti-oppression work” 
(AOW) for a couple of reasons. 
First, I wasnt talking about ac- 
tivism or projects in my ‘Prelimi- 
nary Theses” (AJODA #58), and 
second, I’d never even heard the 
phrase “anti-oppression work” 
before. This term, like many others 
before, makes a grand impression; 
who could possibly be for oppres- 
sion? But like the terms anti-impe- 
rialist and anti-fascist, it sounds 


Anarchy: A Journal of Desire Armed 


like a nifty new slogan to mask a 
particular agenda. You have never 
even bothered to hint at a definition 
of AOW, let alone offer any exam- 
ples of how it differs from “leftists 
making use of identity politics.” 
The only indication that AOW is 
something positive is a backwards 
assumption: it can be “part of a 
legitimate revolutionary praxis.” 
So can just about anything else— 
especially if you avoid pinning it 
down to specifics. Naturally AOW 
is legitimate if what you're trying 





to do is destroy the institutions that 
create and maintain oppression. 
But thats a tautological argu- 
ment, and it gets us no nearer to 
a concrete understanding of what 
AOW actually entails, or how it is 
different from what leftists do with 
identity politics. 

The closest you get to descrip- 
tions of AOW is merely a list of 
psychological and social problems 
that are “neglected” by those not 
dealing with those problems. But 
that is also tautological, and noth- 
ing is really explained. 

If the main thing AOWers are 
trying to do is “to abolish essen- 
tialist identities,” by recognizing 
that these identities are “cultur- 
ally, politically, and economi- 
cally reinforced realities,” then we 
agree, and have nothing to argue 
about. As I said in my essay, “Race 
and gender, similar to other spe- 
cific ideological constructs, are 
both real and unreal. Unreal in 
the biological [that is, essentialist] 
sense... Real in the sociological 
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sense.” Nowhere in my essay did I 
mention anything about pretending 
to ignore the existence of essential- 
ist identities; I also wrote, “there 
are clear ways of discerning rac- 


ism, sexism, and other forms of 


domination and exploitation,” and 
that they are “deserving of criti- 
cal attention.” Theres nothing in 
my essay about wishing away any- 
thing. I wrote about the problems 
of essentialist categories; and that 
abolishing them can only be start- 
ed by critically examining—among 
other things—the uses to which 
essentialist categories are put. I 
specified that essentialism main- 
tains and justifies “racism, sexism, 


classism, and most other forms of 


historical oppression.” Nothing 
ignored or wished away there. 

Unfortunately you seem to have 
slipped into a little essentialism 
yourself when you suggest “form- 
ing men’s groups to learn how to 
deal with emotions and bond in 
healthy ways.” As if men were the 
only people who suffer from such 
deficiencies. Is just “dealing” 
with emotions what's needed? Is 
there something about women—as 
women—that predisposes them to 
know—-without learning— “how to 
deal with emotions”? 

Part of my problem with what 
you describe as AOW is that is 
sounds like yet another voluntary 
social work scheme. “we can sup- 
port...healing while articulating 
the oppressive history of the cre- 
ation of such identities...” How 
does this strategy encourage self- 
organization, solidarity, mutual 
aid, voluntary cooperation? All it 
sounds like to me is preaching. 

Extending “effective solidarity 
across barriers like race” sounds 
great (who could be against that?), 
but what does it mean concretely? 
Once again, like with the term 
AOW, I am left baffled as to what 
it actually looks like; since you are 
obviously involved in doing such 
things, I find it odd that nothing 
substantial is ever mentioned in 
your complaints about my essay. 

You prefer “black liberation- 
ist” to black nationalist. Fine, but 
all you've done is narrow the field 
of analysis. Some black liberation- 
ists are in fact black nationalists 
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(the Uhuru House cultists for ex- 
ample), but not all black national- 
ists are black liberationists (if by 
liberation we mean some kind of 
self-organized voluntary arrange- 
ment that refuses the inversion of 
oppressing/domination relations). 
Pointing out one bad group of 
blacks (the Nation of Islam) com- 
pared to “the many” other good 
ones that sought white allies in the 
fight against white supremacism 
does nothing to decrease the origi- 
nal supposed “vague” quality of 
my point (that many black nation- 
alists declared white people to be 
the Enemy). But it certainly is of- 
fensive that my analysis is deemed 
worthy of agent-baiting. I am not 
to blame for the particular fixation 
on racial hierarchies of Hoover 
and his minions, nor did I say any- 
thing about “hate groups.” 

From what you've written, 
AOW really just sounds like more 
of the same—except that since you 
are doing it, it must be different. 
I have not heard any discourse 
among anarchist People of Color, 
for example, that attempts to cre- 
ate such a differentiation, or that 
explicitly refuses (counter-) es- 
sentialism. Nor have I understood 
anything in your letter that makes 
such an attempt. All you have done 
is declare that you have problems 
with white anarchists who wish to 
ignore race discussions because 
they declare that race is a social 
construct (and that it can therefore 
be ignored) and who therefore pro- 
mote some kind of color-blindness. 
But theres nothing in my essay 
that promotes that strategy. 


¢ some Basics... 
eeoeeeeeveeoese 
Dear Jason, 
Hello my name is James. I found 
your editorial of those that you’ve 
labeled ‘part-time’ anarchist to be 
very insightful and has made me af- 
firm that I should be careful in not 
becoming one and to truly give up 
this type of ‘party affilitation. ’'m 
24 years old and come from a fam- 
ily that you can say are Democrats. 
Growing up this way it never trig- 


gered me to ever change to the be- 
come a Republican(being Hispanic, 
I feel cheated and betrayed when 
minorities are Republican). I’ve 
never had the intentions to register 
to vote seeing as I’m not fond of the 
idea of jury duty which I must de- 
cide on a man who has committed 
a crime to kill him or not but have 
always favored the Democratic 
nominee. Your article opened my 
eyes and made me (along with the 
Anarchy FAQ) embrace anarchy 
full-on. I truly believe that we as 
people should be the ones to bring 
change not to elect someone to do 
so. I however do have a couple of 
questions and hope you don’t mind, 
so that I may not become a hypo- 
crite with my new outlook: 

- Anar- 
chy is the 
struggle of 
change for 
the working 
class. Being 
raised mid- 
dle class, 
should = 
exclude 
myself? 

- Is one no 
longer an 
anarchist if 
they marry 
someone 
affilated 
with the 
Democrat- 
ic Party liberal or conservative?) 

- And finally, is one no longer an an- 
archist if they work and make money 
(an anarchist disproval) in the arts(as 
a indie musician,or a fashion model)? 

I thank you for your time and hope 
for your views on these questions. If 
not, then I will understand. 

Take care, 
James 

Dot responds: 
At least one of us seems to be con- 
fused. At any rate, the questions you 
pose don tmake too much sense ifyou 
have read most of what gets written 
in these pages. However, I will pro- 
ceed as if 1 am the one confused, and 
also strongly suggest that you read 
the Anarchy 101 column in this issue. 
1. Your first question makes an as- 
sumption popular with many an- 
archists - that the working class is 
the foundation of all appropriate 
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struggle. Some responses - a) not 
all anarchists believe that is true. 
b) even anarchists who agree with 
your premise mostly would argue 
that the middle class are responsible 
for casting off their privilege in 
support of the working class, or 
using their privilege in support 
of the working class, or becom- 
ing working class. In fact were you 
to ask one of these anarchists if 
you should exclude yourself, they 
would probably take it as another 
example of the middle class opt- 
ing out of the revolutionary effort. 
2. Your second and third questions 
sound as if you believe that the An- 
archists are an exclusive team, or a 
religion perhaps. One of the most 
basic tenets of anarchy is that of 





free association. So the short an- 
swer is that there is no one to tell 
you who you can or cannot marry, 
or even that you shouldnt marry. 
The long answer is that our prac- 
tices do have an impact on what we 
believe. When we are surrounded by 
people who disagree with us, unless 
we are happy not to fit in and to be 
misunderstood, then we usually end 
up changing our practices to be in 
accord with our surroundings. Since 
none of us can find surroundings 
that allow us freedom, there will al- 
ways be compromises. Which com- 
promises you choose is up to you. 
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